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SURAH HAJJ

In these verses, Muslims are first affectionately consoled. They are the ones
who, in order to save their faith, were migrating to various regions as a result
of the wave of persecution let loose by the enemies of the truth. By referring
to His own attributes, God has assured them that all this matter is in the hands
of God; He sees and hears everything. (Verses 58-76)

HADITH: TEN THINGS ARE FROM FITRAH

‘ANishah stated that God’s Messenger said: “Ten things are from among
human nature: clipping the moustache, lengthening the beard, using the
tooth-stick, sniffing air in the nose, pairing nails, washing knuckles, shaving
hair from underarms and the pubes, cleaning the private parts with water.”
us‘ab said: “| forgot the tenth except that it may be rinsing the mouth.”

UNSUNG HEROES

Wicked people make headlines since they create a stir in the society. The
media also projects them. Such is the dismal picture which is painted that it
seems as if the vast majority of a society consists of rogues and ruffians. Let
us not be fooled by this rather unrealistic portrayal. Such despicable
individuals are in a very small minority in most societies. Their evil acts are so
heinous that they overwhelm and overawe us. The true picture however
much brighter and encouraging. /
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Editorial

Unsung Heroes

Dr Shehzad Saleem

Wicked people make headlines since they create a stir in the
society. The media also projects them. Such is the dismal picture
which is painted that it seems as if the vast majority of a society
consists of rogues and ruffians.

Let us not be fooled by this rather unrealistic portrayal. Such
despicable individuals are in a very small minority in most
societies. Their evil acts are so heinous that they overwhelm and
overawe us. The true picture however is much brighter and
encouraging. In fact, it is inspirational if have a keen eye: all
around us are icons of humanity and selflessness.

It is just a question of noticing these unsung heroes around us.
They have not become popular because for one, small-scale
goodness seldom makes news. Such is the large-scale of this
small-scale goodness that its cumulative effect clearly shows the
great number of good people around us.

There are those who educate people around them but live in
oblivion.

Then there are those who provide clothing and food to the
deprived but do not want to be noticed by the public.

And then there are people who offer free medical help to the
underprivileged but we cannot always spot them with ordinary
sight.

People who look after orphans, widows and paupers are all
around us.

People who supply food to the inmates languishing in jails are
present in our society.

People who collect surplus food and distribute it to those in
need can be sighted here and there.

People who provide shelter homes for the homeless, people
who adopt children who have no parents, who recycle and
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Editorial

reclaim things and then given them to those who may use them,
who look after animals, who provide soft loans are all over. The
list goes on.

Aren’t all of these unsung heroes? Do they not revive our trust
in humanity? Should then we be shaken because of a single
dreadful incident to the extent that we think that human beings
are no good?
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Qur’anic Exegesis

Siarah al-Hajj (3)

Amin Ahsan Islaht

Section VI: Verses (58-76)

In these verses, Muslims are first affectionately consoled. They
are the ones who, in order to save their faith, were migrating to
various regions as a result of the wave of persecution let loose by
the enemies of the truth. By referring to His own attributes, God
has assured them that all this matter is in the hands of God; He
sees and hears everything. Just as a dead piece of earth is revived
through rain and becomes brimming with life, in a similar way,
the rain of mercy will drench them and they will be overcome
with jubilation. The reason God is giving their enemies respite is
that He is very merciful to His servants. He is not hasty in
punishing people. However, His respite has a limit. If they do not
duly value it, they will see its fate.

After this, the Prophet (sws) is addressed and told that his
enemies will continue to adhere to their ill-ways; he should
consign their matter to God and ignore them. Soon the day will
come when God decides their fate. When it comes, their deities —
against whom they were not prepared to hear a single word —
will not be of any avail to them. If they are angered at this, then
let it be; the Prophet (sws) should clearly communicate to them
that all their deities combined do not even have the power to
create a fly, and cannot even recover a thing a fly snatches away
from them. The Prophet (sws) is also asked to make these foolish
people understand that neither are the angels God’s daughters
nor His partners; They are His servants. From among them, God
selects His envoys just as He does so from among human beings.
These people should be further told that they are always under
God’s control. It is only He Who is the fountainhead and decider
of all affairs.

Readers may now proceed to study these verses in the light of
this discussion.
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Qur’anic Exegesis

Text and Translation
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And the people who mlgrated in the way of God, thén were

killed or died a natural death, God shall bless them with a good

sustenance. And indeed it is God Who provides the best

sustenance. He shall admit them to a place with which they shall
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Qur’anic Exegesis

be pleased and satisfied. And God is indeed knowledgeable and
gracious. (58-59)

Hear this thing and moreover he who took revenge equal to
what afflicted him, then he is subjected to oppression, God shall
definitely help him. Indeed, God is Forgiving, Merciful. (60)

This will happen because it is God Who makes the night enter
the day and the day enter the night and God hears all and sees
all. This will also happen also because God is the real deity and
those which they invoke besides God are all false. And indeed
God alone is the Supreme, the Greatest. (61-62)

Do you not see that it is God Who sends down water from the
heavens; then, through it, the earth becomes lush green? Indeed,
God is very discerning, well-aware. In His control is whatever is
in the heavens and whatever is in the earth. And only God is self-
sufficient and worthy of praise. (63-64)

Do you not see that God has put the things of the earth to your
service and the ship also? It sails in the sea at His bidding. And
He is holding the sky lest it should fall down on the earth, except
at His directive. Indeed, God is very gracious to people and very
merciful. And it is He Who has given life to you. Then He gives
death to you; then He shall bring you back to life. Indeed, a
human being is very ungrateful. (65-66)

And We have prescribed a path for each community; so they
will tread on it alone. Then they must not be able to dispute with
you in any way in this matter. And keep calling towards your
Lord. Indeed, it is you who is on the straight path. And if they
argue with you, tell them: God very well knows what you are
doing. God will decide between you on the Day of Judgement in
what you are differing. Do you not know that whatever is in the
heavens and the earth is in God’s knowledge? All these things are
written in a register. Indeed, this is very easy for God. (67-70)

And they worship besides God those things about which God
has revealed no sanction and nor do they have any knowledge
about them. And no one will be the helper of these unjust people.
And when Our clear revelations are recited before them, you see
revulsion on the faces of these disbelievers. It is as if they will
attack those who are reciting Our revelations to them. Tell them:
Should I inform you of a thing of greater revulsion than this? It
is Hell! God has promised it to these people who have
disbelieved and what an evil abode it is! (71-72)
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Qur’anic Exegesis

People, an example is cited: So, listen to it attentively. Those
who you invoke besides God cannot even create a fly in spite of
all of them trying to. And if a fly snatches something from them,
they cannot even protect it. Those who desire and that what they
desire are both frail. They have not recognized the importance of
God the way it should be. Indeed, God is powerful, dominant
upon all. (73-74)

God selects His messengers from the angels the way He does
from human beings. Indeed, God hears and sees all. He knows
what is behind and before them, and all matters turn to Him only.
(75-76)

Explanation
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This verse is connected to the glad tidings given earlier gives

further glad tidings to those oppressed Muslims who were forced

to migrate from Makkah to protect their faith as a result of a
wave of persecution lest lose by the disbelievers of the Quraysh.

It has been mentioned in verse 169 of Siirah Al-i ‘Imran that
those who die for the cause of God are alive and receive sustenance
from Him in the life of Barzakh (¢ »L;.;T 29). The same
glad tidings are given here to people who mlgrate from their homes
and die on the way though they are not killed. In other words, not
merely being killed for this cause is martyrdom, even a natural
death also has the same status. The word &, comprehensively
signifies all the favours and blessings of God and should not be
confined in its meaning. When it is said that God provides the best
sustenance, who can even imagine what He will provide those
who left their homes and all they had for His cause?

g ;‘.;,n.;;’.wmuu TG |k

The word &35 encompasses a whole world of meaning. In

1. And the people who migrated in the way of God, then were killed
or died a natural death, God shall bless them with a good sustenance. And
indeed it is God Who provides the best sustenance.

2. He shall admit them to a place with which they shall be pleased
and satisfied. And God is indeed knowledgeable and gracious.
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Qur’anic Exegesis

other words, a person who leaves his home for the cause of God
and dies during this migration, he should rest assured that he will
be admitted into a place where not only all his hopes will be
fulfilled but he will also be given so much more that he cannot
even imagine in this world.

The attributes of God mentioned imply that such people should
rest assured that whatever they are going through at the hands of
the enemies of the truth is in God’s knowledge. However, since
besides being knowledgeable, He is also gracious, He does not
immediately seize His enemies. In fact, He gives them full
opportunity to mend their ways. But these people must
remember that one day this respite will end and they will be
brought to justice.

R EATINI 5 mmwwu@(su“”uw Saeg el

The word &3 is the substitute of a whole sentence, as has been
explained under verse 30 earlier. The implication is that what has
been said is not something perfunctory in nature. It is a profound
reality. Friends and foes alike must fully hear this. Moreover, it

is now declared that if the oppressed Muslims retaliate on equal
footing to defend their life and wealth, they have this permission.
And, if after this, they are further harassed, then their enemies
must remember that God is surely going to help them.

In the express1on a L3 Led.\.,.é d “Léu.e 3, is used in deference to
mu]anasah as in 131 L;f[.aL» and Lg,uaz,.aw;x;; The words Lﬁ)rv
azJz show that if because of some defensive measure adopted by
the Muslims, the disbelievers commit a further excess against
them to dampen their courage so that in future they do no dare
take a step to defend their persons and honour, then these
disbelievers must remember and the believers must rest assured
that God shall never let his happen. He shall definitely come to the
rescue of His servants. The word “definitely” conceals a whole
world of meaning borne testimony to by later incidents and by
history. It may be kept in mind that these glad tidings were given
to the Muslims at the time of migration. Later when they became a
force in Madinah, these same words were stated very clearly.

3. Hear this thing and moreover he who took revenge equal to what
afflicted him, then he is subjected to oppression, God shall definitely
help him. Indeed, God is Forgiving, Merciful.
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Qur’anic Exegesis

Readers may look up what is written under verses 39-40.

The sentence “indeed, God is Forgiving, Merciful” has a special
import here. Since these glad tiding were given right at the time of
migration, there was a chance that the oppressed Muslims might
take a hasty step in retaliation, whereas the appropriate time for
this had not arrived as yet. For this reason, the Almighty has
reminded them of His attributes of forgiveness and mercy. Even
though Muslims have the right to protect their life, wealth and
honour, however just as God Himself shows mercy to people in
spite of their excesses, in a similar way Muslims too must exhibit
this attitude to some extent. The time to nab these rebellious
people is at hand. In other words, the implication is that God
wants to see a reflection of His attributes in the Muslims.

D) s wuud.\nd)w$ ,)Le,.nd adw wubdb

Stated in th1s verse is the argument in favour of the promise of
divine help mentioned earlier. These foolish people wrongly
think that God does not have any role in the affairs of this
universe. He in fact controls everything. It is He Who enters the
day into the night and vice versa and He is also one who hears
and sees all. In other words He is not deaf and blind so that He is
unaware of the mischief caused by the wrongdoers. Thus when
He is the actual controller and also sees and hears all, how can
He remain detached from the governance of this universe? It is
essential that He help those who want to reform this world
against those who are creating disorder in it. How can this be
difficult for Him at all when He is able to admit the night into the
day and the day into the night — something which everyone is
observing through his eyes. Without any bother, He can surely
obliterate the darkness of disbelief and make the world shine
with the radiance of faith.

w‘d.a”,bndd‘ bd.bLJ\,aw;;wu,swbubééd\,aw\ubwa

Stated in this verse is the second argument: no one should

4. This will happen because it is God Who makes the night enter the
day and the day enter the night and God hears all and sees all.

5. This will also happen also because God is the real deity and those
which they invoke besides God are all false. And indeed God alone is
the Supreme, the Greatest.
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Qur’anic Exegesis

remain under the misconception that these enemies too have
someone to help them. It is only God Who has full control of this
universe. All those whom these people invoke besides Him are
baseless and a mere deception; in fact, they are their own
fabrications. God is exalted and mighty. How can these stones
and idols be equated with Him? The foolish who worship them
as deities are totally unaware of His majesty.
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The words 554 are meant to address each and every individual
of a group separately. In the previous verses, the Almighty has
substantiated His promise of help through His attributes. In this
verse, the testimony of the world around human beings is also
added to His attributes. The implication is that keeping in view
the current adverse circumstances no one should think that God’s
help is improbable. Not every one can understand how God’s
mercy will manifest itself and when it will do so. People see how
a land has become dry and desolate with no signs of plant life in
it nor any chance of rain. However, when God wants, His winds
bring forth clusters upon clusters of clouds. Then within the
blink of any eye the land becomes drenched with water and
becomes lush green. In a similar way, whenever God wants He
will send clouds of help to His people even if the apparent
circumstances are not conducive.

The attributes of God mentioned at the end of the verse have a
very subtle implication. God is very discerning (L), He makes
His plans materialize in a way that no one has any inkling of
them. Since He is well-aware (fu;;.»i), He has knowledge of the
past as well as the future, whereas people only have knowledge
of the apparent.

,'_LEJUL:,EJ

ThlS verse remforces what is sa1d earlier: everything in the

6. Do you not see that it is God Who sends down water from the
heavens; then, through it, the earth becomes lush green? Indeed, God is
very discerning, well-aware.

7. In His control is whatever is in the heavens and whatever is in the
earth. And only God is self-sufficient and worthy of praise.
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Qur’anic Exegesis

heavens and the earth belongs to Him and is under His control.
Hence who can impede His intentions from materializing? The
attribute j2,3J1 (worthy of praise) is meant to qualify the attribute guﬂ
(Sle—SufflClent) The reason was dispel any hopelessness in people
because of God being self-sufficient; they should hope that in
spite of being self-sufficient, He is benevolent to His people. In
spite of being aloof, He is with everyone.
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The implication of this verse is that the respite give}l to human
beings in this world is God’s favour and blessing. Everything of
the heavens and earth is serving them — without which they
cannot survive — at God’s behest. All things will rebel against
human beings and become their enemies were it not so for God’s
directive. As an example, the sailing of the ship in the sea is
cited. It does so because God has put it in their service;
otherwise, it would drown in the blink of any eye. Similar is the
case of the sky. Had God not held it, it would have fallen down
upon them. An annexing noun to the effect &b (lest) is
suppressed beforedi.

The last part of the verse a5 G355 u«ub Y &) implies that all
these phenomena bear witness that whatever human beings have
in this world is not because of their own knowledge and
scientific advancements. It is purely due to God’s mercy and
favour. If the Almighty just displaces a single building block of
this universe, the whole of its edifice will be razed to ground.

The tone of this verse is worthy of note: the threat it harbours
for the rebellious elements of the Quraysh is evident from every
word. The implication is that they should not hastily demand
their punishment. If God is delaying it, it is not because of any
difficulty He is facing; on the contrary, it is because of His
mercy and favour so that they are able to benefit from this and
mend their ways.

8. Do you not see that God has put the things of the earth to your
service and the ship also? It sails in the sea at His bidding. And He is
holding the sky lest it should fall down on the earth, except at His
directive. Indeed, God is very gracious to people and very merciful.
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This verse reminds them of the hereafter: if they do not face any
torment in this world, how can they rest at peace; they still have to
face the consequences of their deeds in the hereafter. Everyone
has to return to God one day. It is He who has given life and it is
He who gives death and then again He will give life. When
creating the first time was not difficult for Him, how can it pose a
difficulty the second time? The last part of the verse “indeed, a
human being is very ungrateful” mentions the real reason for their
rebelliousness: as far as the message of the Prophet (sws) and the
Qur’an is concerned, it is totally clear and there cannot be any two
opinions about it. It is these people who are very ungrateful. The
word “human being” here refers to these rebellious opponents;
however, to express aversion, they are not directly addressed;
instead a general word is used. This style also encompasses regret
and sorrow at their behaviour.
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The word <\cis has been discussed under verse 34. Here it is
used for ways of worship, the apparent form of divine law and its
principles.

Earlier in this sirah, it has been said that in that period the Jews
and the Christians were openly siding with the Quraysh. In fact, it
was they who were actually fuelling the whole debate. For this
reason, the verse refers to them and says that God has prescribed
a law for each community. The purpose of saying this was that
they should worship God according to His law and when He
makes a change in this law, they should whole heartedly accept it.
This would make those who are sincere distinct from the rest.

9. And it is He Who has given life to you. Then He gives death to
you; then He shall bring you back to life. Indeed, a human being is very
ungrateful.

10. And We have prescribed a path for each community; so they will
tread on it alone. Then they must not be able to dispute with you in any
way in this matter. And keep calling towards your Lord. Indeed, it is
you who is on the straight path.
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Thus in the time of each messenger, changes have been made in
the outward form of the shari‘ah and the innovations fabricated
by the innovators have also been reformed. Those who were
seekers of the truth, accepted this reform with full sincerity.
However, the single-track minded and slaves to traditions
remained adamant on their view. Out of their bias for them, they
began debating those who argued against these cherished
traditions of theirs. The verse states that similar is the situation of
the Prophet’s opponents: due to their stagnation and prejudice for
their jahiliyyah customs, they are not prepared to give up the path
they are treading. Therefore, the Prophet (sws) should no longer
show concern for them. The words %31 3 22356 imply that he
should not give them any opportunity to engage in polemical
debates with him. He should adhere to the straight path of his
Lord and also invite them towards it. If they accept his call, it is
fine; otherwise, he should leave them to themselves. Indeed, he is
treading on the straight path. What harm can such a person incur
from those who are treading the wrong path? With a little change
of words, this subject has been brought up at other instances in
the Qur’an. Here are a few examples.

At the end of the discussion on the giblah in Siirah al-Baqarah,
it is said:

(v eA )AL 2B s 2R
And for each there is a fixed a direction towards which it
turns. So, excel in the direction of virtues. (2:148)

In Strah al-Ma’idah, it is stated:

W6 &~ ﬁ:o’
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For each of you, We have ordained a rule and path. And had
God pleased, He could have made you one community, but
He wanted to try you by whatever He has blessed you with.
So, try to outdo one another in good deeds. (5:48)

Readers may look up the explanation of these verses. I have
tried to fully elaborate under them that these verses do not
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portray any tolerance for the Jews and Christians, as some
people have understood. They actually express and declare
aversion against them.
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The Prophet (sws) is advised here not to give others a chance
to engage in polemical debate with him. However, in spite of this
attitude of his, if they take the initiative in this regard, then he
should try to ward them off by saying that God will decide
between them on the Day of Judgement. He is fully aware of
what these disbelievers are doing. In other words, the Prophet
(sws) should ignore them and consign their matter to God. They
are intentionally playing pranks and are not ones who can be
persuaded through reasoning.

iy g s u./’ ,“//
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Though this verse addresses the Prophet (sws), however the
rebuke found in every word of it is directed at his adversaries.
When God is so well-informed that He knows that is in the
heavens and the earth, the Prophet (sws) should consign their
matter to Him. He will deal with them. The words “all these
things are written in a register” augment the threat already
sounded. Their implication is that no one should think that all
these are baseless warnings; everyone should know that God has
a written record of every person’s deeds. It has been intricately
compiled. Moreover, no one should think that who can preserve
the details of every person in such a minute way. This might be a
tall order for everyone but, as the last part of the verse says, this
is something very easy for God.

11. And if they argue with you, tell them: God very well knows what
you are doing. God will decide between you on the Day of Judgement
in what you are differing.

12. Do you not know that whatever is in the heavens and the earth is
in God’s knowledge? All these things are written in a register. Indeed,
this is very easy for God.
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This verse clears another misconception. The day God will
deliver His verdict with justice none will be able to help the
unjust. The deities and intercessors they associate with God are
baseless. Neither has God sanctioned them nor do they have any
knowledge regarding this matter. If someone associates someone
with God without His permission, then this is tantamount to
fabricating a lie against God, which is an act of greatest injustice.
Regarding someone to be a deity without any logical or natural
argument to support this claim is like following conjecture and
conjecture can never replace knowledge and the truth.
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The verb &35 means “to attack someone.”

The implication is that though they do not have any reasoning in
favour of their deities but in spite of this such is their bias against
monotheism that when they are presented with lucid arguments in
its favour, they writhe in frenzy and their faces convulse in anger
and it looks as if they will attack those who recite these revelations
before them. It is stated that if these people are so infuriated at
them, they should be informed by the Prophet (sws) of a thing that
will distort their faces even more and they shall necessarily face it:
the fire of Hell and it is a very evil abode.

13. And they worship besides God those things about which God
has revealed no sanction and nor do they have any knowledge about
them. And no one will be the helper of these unjust people.

14. And they worship besides God those things about which God has
And when Our clear revelations are recited before them, you see revulsion
on the faces of these disbelievers. It is as if they will attack those who are
reciting Our revelations to them. Tell them: Should I inform you of a thing
of greater revulsion than this? It is Hell! God has promised it to these
people who have disbelieved and what an evil abode it is!
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This verse depicts the baselessness of their deities w1th a
powerful example.

The last sentence “those who desire and that what they desire
are both frail” subtly refers to the fact that if a person regards
someone to be a deity, it is because this is a remedy to his own
frailty. However, these foolish people have set up deities which
are more helpless than these people themselves. They seek help
from the helpless.

ﬁ&g,uwut 5,08 321555

The verse implies that these people have not given due
importance to God’s majesty and might. He is not someone
helpless like their deities. On the contrary, He is very powerful
and dominant. He is fully capable of implementing His
intentions and no one can dare impede them.

8 S Pl &), A 503583 T il

The verse implies that it is sheer naivety of these people that
they have started to worship angels considering them to be
daughters of God. Angels are not His daughters or partners. They
are in fact His servants. Their only status is that some special
ones among them are selected as His envoys and sent to His
messengers.

The attributes of God mentioned at the end simultaneously
refer to two important realities. Firstly, since God hears and sees
all, what need does He have to make anyone His partner?
Secondly, when God has these attributes, He is also watching

15. People, an example is cited: So, listen to it attentively. Those who
you invoke besides God cannot even create a fly in spite of all of them
trying to. And if a fly snatches something from them, they cannot even
protect it. Those who desire and that what they desire are both frail.

16. They have not recognized the importance of God the way it
should be. Indeed, God is powerful, dominant upon all.

17. God selects His messengers from the angels the way He does
from human beings. Indeed, God hears and sees all.

19 | Monthly Renaissance May 2024




Qur’anic Exegesis

over the obligations of the angels — they dare not exceed the
prescribed bounds in the slightest way.
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Whatever is behind and after these angels is in God’s
knowledge. For this reason, they can neither increase God’s
knowledge in any way nor can any of their words and deeds
escape God’s eyes. They are not in a position to claim a piece of
knowledge that God does not have. All matters are presented
before God. They are neither presented before the angels nor will
they ever be. On the contrary, reports of the tasks assigned to
these angels are presented before God.

Section VII Verses (77-78)

These are the concluding verses of the sirah. In the previous
verses, the disbelievers of the Quraysh were proven as traitors and
deceivers and thereby unworthy of being the custodians of the
House of God and heirs to Abraham’s legacy. At the same time, it
was indicated that the real worthy custodians of this House of God
are the Muslims who had been expelled from there. They had also
been given the authority to wage jihad to liberate the House of
God from their occupation and cleanse it from filth. Now, in these
verses, Muslims are being guided to directives that are essential to
fulfil the requisites of this great responsibility.

Text and Translation
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Believers! Keep kneeling and prostrating before your Lord and

18. He knows what is behind and before them, and all matters turn to
Him only.
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worshipping Him and do righteous deeds that you may succeed.
And strive in the way of God in the most befitting way. It is He
Who has selected you and not placed any constraint on you
regarding religion. He has chosen the community of your father —
Abraham — for you. It was he who had earlier named you Muslim
and in this Qur’an also your name is Muslim so that the messenger
bears witness to God’s religion before you and you bear witness to
it before other people. So, be diligent in the prayer and pay zakah
and hold strongly to God. He only is your guardian. So, what a
good guardian and what a good helper! (77-78)

Explanatlon

ﬁ;u,awroui:iojn,w S e s oS Al s LSE

Earlier, as has been indicated, the requisites of the position of
leadership were being stated, glad tidings of which are mentioned
in this sirah. This position is a great privilege and also a great
responsibility. For this reason, kneeling and prostrating were
mentioned the foremost. They actually signify the prayer.
However, as pointed out under verse 112 of Siirah Tawbah, when
a prayer is mentioned in this way, the purpose is to also refer to
attention and focus during the prayer. Also specially alluded to is
the tahajjud prayer adhering to which is essential to become
worthy of great responsibilities. Since, as just indicated, this is an
occasion of both of privilege and responsibility, expressing
gratitude and becoming worthy of the responsibility were other
reasons for urging Muslims to show diligence in the prayer.
Readers are advised to look up verse 41 of this sizrah in which
Muslims are informed of the responsibilities of the custodianship
of the Haram and what does their Lord expect of them after
entrusting them with thlS position of leadership.

The words [.L) 135221 5 (keep worshipping Him) mention the
specific after the general. Worship also encompasses obedience.
In other words, what is required is worshipping and showing
obedience to Him in all spheres of life.

The words 11,4531 5 (and do righteous deeds) are even more
general. The implication is that they should do more virtuous

19. Believers! Keep kneeling and prostrating before your Lord and
worshipping Him and do righteous deeds that you may succeed.
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deeds. These deeds refer to ones which are not obligatory but are
highly recommended and rewarding as a result. They have a
great role in shaping the character of a person.

The last part Q,é.,w r&u (that you may succeed) implies that if
Muslims are diligent in doing all these deeds, they will become
capable enough to be given the position of authority in the land
that they are being promised. This will also make them worthy of
success in the hereafter.
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The verse begins with directing Muslims to strive for the
cause of God with their lives and their resources. This is in

T

tandem to the preparation they were earlier required to make
regarding their conduct. Here the word jihdd does not refer to

war for that is dependent on certain conditions. It has already
been mentioned in verse 38-41 earlier. Here it refers to striving
for the cause of God through all possible means a person can
muster for the purpose of making His word superior.

The expression 4k g s actually 4 Ay g2 4. The words “in the
most befitting way” refer to the fact that “this striving should not
be half-hearted. It should be done in such a way that if it costs a
person his life, he should be prepared for it.

The God Who is asking them to strive in this way is the one
Who has chosen them for the responsibility of delivering His
final message to mankind. This selection has been made by Him
after relieving others whether they are the Quraysh or the Jews

20. And strive in the way of God in the most befitting way. It is He Who
has selected you and not placed any constraint on you regarding religion.
He has chosen the community of your father — Abraham — for you. It was
he who had earlier named you Muslim and in this Qur’an also your name
is Muslim so that the messenger bears witness to God’s religion before
you and you bear witness to it before other people. So, be diligent in the
prayer and pay zakah and hold strongly to God. He only is your guardian.
So, what a good guardian and what a good helper!
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from this position. Hence they should rise to the occasion and do
full justice to their selection of leading other nations of the
world. Their determination and resolve should be exemplary.
They are further told that there are no constraints in this religion
for them the way they existed in the religion followed by the
Jews. God out of His favour has protected this religion — which
is based on human nature — from all such constraints and
restrictions. The implication is that even though this is a heavy
burden, but they are capable of lifting it.

This religion is the legacy of Abraham (sws) their forefather
and whose legacy can be more cherished than his. It should be
kept in mind that here the real addressees are the Ishmaelites
who were not only the progeny of Abraham (sws), they were
also very proud of this lineage.

A verb to effect l,a..;b can be regarded to be suppressed before
r"(‘“‘ &L or the verb r&..::.»\ can be regarded to encompass the
meaning of another verb that suits the occasion. I prefer the latter
construction in light of verse 2 of Surah al-Ma’idah ([&)

G5 Av2y).

The words “it was he who had earlier named you Muslim and in
this Qur’an also” indicate that this religion is the community of
Abraham (sws). It was he who named them Muslims and then this
same name was given to them in this final religion. Some scholars
regard the antecedent of the pronoun 3» to be God. However, in my
opinion, it refers to the prayer of Abraham (sws) mentioned in
verse 129 of Surah al-Baqgarah: Z.;JMMA,«\ L...“m wwww\, \%s
& (Our Lord! And make us obedient to you and institute from our
progeny a Muslim nation). The purpose of referring to this name
in this supplication is to encourage Muslims by informing them
that they are the manifestation of their father’s prayer. Thus they
should always keep this historical fact in mind.

It should not be misconstrued from the verse that the word
Islam or Muslim was used by Abraham (sws) for the first time.
Islam is the nature of all objects of this universe, as is indicated
in verse 82 of Sirah Al ‘Imran. All prophets have always
followed Islam. The only thing is that Abraham (sws) had prayed
that a community emerge from the progeny of Ishmael and
named it Muslim. Thus when this community emerged, God
gave it the same name.

What is discussed in wu;d& 79 ’*l,;;ﬁfj;i;l;‘&;&ﬁ;iﬁﬂéﬁg (so
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that the messenger bears witness to God’s religion before you
and you bear witness to it before other people) has also been
mentioned in verse 142 of Strah al Baqarah thus: &4] r.SL.JJ.; 3%

‘M—w r&'*" S u;u; uw U,L; Piigs ‘,4,,(.) \&23 (and similarly, We
have made you an intermediate community so that you be
witnesses to God’s religion before people, and the messenger be
such a witness before you). The part of the verse under
discussion refers to the purpose of selection: God has selected
them after removing others from this position so that just as His
messenger bears witness to His religion before them, they should
bear witness to it before mankind until the Day of Judement. The
nature of bearing this witness has been discussed under verse
143 of Siirah al-Bagarah.

Verse 77 began with the mention of the prayer and the reason
for this was indicated there. The sirah now ends emphasizing
the prayer and zakah with the words: “so, be diligent in the
prayer and pay zakah and hold strongly to God. He only is your
guardian; so, what a good guardian and what a good helper.”
Here the directive to be adhere to the prayer and pay zakah is
with reference to the responsibility of “bearing witness to God’s
religion before mankind” imposed on this community. On these
two pillars stands the whole edifice of religion.”’ As long as
people follow them, religion will be followed, and vice versa.

- There is no difference in the expressions <l 1352213 and 13442213
4} J250. This is the remedy being suggested to the hardships that
will be faced in this cause: they should adhere to their stance
with full resolve and keep their Lord in remembrance and hold
fast to His Book. Moreover, they should show full faith in His
help because He is the best of Guardians and the best of Helpers.

With these words, the explanation of this sirah comes to its
completion. bwmwmwlb,z (#!3 (and our last words are that
all gratitude is for God, Lord of the worlds).

Rahmanabad
6" July 1973

21. For details, see: Amin Ahsan Islahi, Tadabbur-i Qur’an, vol. 1,
197-199.
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Narrative on ‘Ashr min al-fitrah

Dr Shehzad Saleem

1. A’ishah (rta)
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‘A’ishah stated that God’s Messenger said: “Ten things are
from among human nature: clipping the moustache,
lengthening the beard, using the tooth-stick, sniffing air in
the nose, pairing nails, washing knuckles, shaving hair from
underarms and the pubes, cleaning the private parts with
water.” Mus‘ab said: “I forgot the tenth except that it may be
rinsing the mouth.”"

1. Muslim, Sahih, vol. 1, 223, (no. 261). See also: Abt Nu‘aym, Al-
Musnad al-mustakhraj, vol. 1, 318, (no. 604); Ibid., 1, 318, (no. 604);
Ibn Khuzaymah, Sahih, vol. 1, 47, (no. 88); Abt Da’ud, Sunan, vol. 1,
14, (no. 53); Ibn Majah, Sunan, vol, 1, 107, (no. 293); Al-Bayhaqi, Al-
Sunan al-sughra, vol. 1, 47, (no. 84); Al-Bayhaqi, Al-Sunan al-kubra,
vol. 1, 36, (no. 152); Ibid., vol. 1, 52, (no. 244); Ibid., vol. 1, 300, (no.
1330); Al-Tirmidhi, Sunan, vol. 5, 91, (no. 2757); Al-Bayhaqi,
Ma‘rifah al-sunan, vol. 1, 248, (no/ 22); Abu Ya‘la, Musnad, vol. 5,
14, (no. 4517); Ishaq ibn Rahawayh, Musnad, vol. 2, 79, (no. 547);
Ahmad ibn Hanbal, Musnad, vol. 6, 137, (no. 25014); Al-‘Uqayli,
Du‘afa’, vol. 4, 197; Al-Tahawi, Sharh mushkil al-athar, vol. 2, 166-
167; Al-Bayhaqt, Shu‘ab al-iman, vol. 3, 23, (no. 2760); Ibn ‘Abd al-
Barr, Al-Tamhid, vol. 21, 65; Al-Baghawi, Sharh al-sunnah, vol. 1,
397-398, (no. 205); Al-Daraqutni, Sunan, vol. 1, 94, (no. 1); Ibn Abt
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Following is the schematic illustration of the isnad of this
narrative’s variants:

Muhammad

ol ‘Abdullgh ibn
A’ishah Abi al-Safr

Abdullah ibn al-Zubayr Sufyan

e U Rl

ibn al-Hassan
Mus ‘ab ibn Shaybah
al-Hassan ibn

Zakariyya ibn Abt Za’idah| ‘Abd al-Samad

v 4 ik
Yahya ibn v Ibrahim ibn Muhammad
Ibn Khuzaymah Zakariyya Waki* ibn al-Jarrah ibn Hatim

N N

v v v
Zuhayr ibn Harb | Qutaybah Yusuf ibn
Yahya ibn ibn Sa‘1d Mausa
‘Abd al-Hamid

1
1
vy Hammad Abii Nu‘aym
Fahd Muslim
al-Hassant & * Yahya
al-Tabarani al-Tirmidht v ibn Ma‘in
Muhammad ‘ Ibn Abt )
ibn Makhlad Muhammad Shaybah
ibn Isma‘1l £ :
al-Daraqutnt ¢ ; Abu Da‘l’ﬁd:
l_ Ibn ‘Uqaylt v

Abu Bakr ibn * al-Baghawi
Ab1 Shaybah

] I j\ v
Ibn Majah! y Muhammad
5 Ishaq ibn Bikr
1

! o |

Ahmad ibn Abii Ya‘la v
Hanbal ¢ Ibn ‘Abd al-Barr,

‘Abdullah ibn

Ahmad ibn Hanbal
al-Bayhaqt

Shaybah, Musannaf, vol. 1, 178, (no. 2046).
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About Mus‘ab ibn Shaybah, al-Mizzi records: Ahmad ibn
Hanbal says that he narrates manakir; Yahya ibn Ma‘in regards
him to be trustworthy; Abii Hatim says that authorities do not
like him (la yahmidinahit) and that he is laysa bi gawr; al-Nasa’1
says that he is munkar al-hadith and at another instance says that
fi hadithihi shay’. > Al-Dhahabi records that according to al-
Daraqutni, he is laysa bi al-gawT and Abii Da’id calls him da ‘if
Ibn Hajar records that in the view of Ibn ‘Adt authorities have
questioned his memory but al-IjI regards him to be trustworthy.*
Ibn Hajar himself regards him to be layyin al-hadith.’

Zakariyya ibn Abi Za’idah is a mudallis® and all his variants
except the one recorded by Ibn Khuzaymah’ have his ‘an‘anah.

No information is available on al-Hassan ibn ‘Abd al-Samad
and Ibrahtm ibn Muhammad ibn Hatim.

Al-Nasa’1 is of the view that the mawgqif version of this
narrative is more correct.”

2. ‘Ammar ibn Nasir (rta)

w&;&g@wwj‘xiwwbwd ””/WQ‘W&;&@W
wwa&ta »éiwbwt‘&ygbwuwwww&w
"’)u‘ O A ESTIA FF Ak 11 SR VPN

L 275

L;m Ny ALY o) (123 310y i) Cafs JGES)

MW)UJ&FUQMUJ Lpu(.l.\..eu)uk.ub).pu) ‘UJL;»
‘Ammar ibn Yasir reported that God’s Messenger said: “From
among human nature is rinsing the mouth and nostrils, using
the tooth stick, clipping the moustache, pairing nails, shaving
the pubes and underarms, washing joints, cleaning the private

2. Al-Mizzi, Tahdhib al-kamal, vol. 28, 32.

3. Al-Dhahabi, Mizan, vol. 6, 437.

4. Ibn Hajar, Tahdib, vol. 10, 147.

5. Ibn Hajar, Tagrib, 533.

6. Al-Dhahabi, Mizan, vol. 3, 108.

7. Ibn Khuzaymah, Sahih, vol. 1, 47, (no. 88).
8. Al-Nasa’1, Sunan, vol. 8, 128, (no. 5042)
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parts with water and circumcision.”

Following is the schematic illustration of the isnad of this
narrative’s variants:
Muhammad
‘Ammar ibn Nasir

Salamah ibn Muhammad ibn
‘Ammar ibn Nasir

‘Al ibn Zayd ibn Jud‘an

Hammad ibn Salamah

[ e, T

Ibrahim ibn | Yazid ibn Da’tad ibn Miusa ibn | Muslim Abt al-Walid
al-Hajjaj Hartin Shabib Isma‘1l

* 1 |
1
Abii Ya‘la 1 I Muhammad  Sahl ibn

: Abi Da’id ! ibn Yahya  Abi Sahl

v
al-Shashi

v

Ja‘far ibn ;

1
1
Khalid ibn ‘Abdullah | Ahmad Ibn Majah
v ibn ‘Umar P
Muhammad al-Bayhaqt v i
ibn al-Hajjaj fs al-Mizzi
ibn Sulayman ‘ ;
1 v Qabisah
al-Tahawi Ahmad ibn Hanbal

‘Affan
‘Abdullah ibn
Ahmad ibn Hanbal Ibn Ab1 Shaybah

9. Ibn Majah, Sunan, vol. 1, 107, (no. 294). See also: Abli Da’ud,
Sunan, vol. 1, 14, (no. 54); Al-Tahawi, Sharh mushkil al-athar, vol. 2,
166; Al-Bayhaqi, Shu‘ab al-iman, vol. 3, 23, (no. 2761); Abu Ya‘la,
Musnad, vol. 3, 197, (no. 1627); Ahmad ibn Hanbal, Musnad, vol. 4,
264, (no. 18353); Al-Shashi, Musnad, vol. 2, 435, (no. 1043); Ibn Abi
Shaybah, Musannaf, vol. 1, 297-298, (no. 447); Al-Mizzi, Tahdhib al-
kamal, vol. 11, 319.
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Ibn Hibban says that this narrative is mursal and that Salamah
ibn Muhammad ibn ‘Ammar ibn Yasir narrates from his father
(as is the case with the narrative under discussion) while he has
not even seen him. He further says that he is not worthy of being
adduced from when he is in harmony with trustworthy narrators
because of this irsal."

Al-Mizzi records the following jarh on °‘All ibn Zayd ibn
Jud‘an: Ibn Sa‘d’s view about him is fihi du f wa la yuhtajju bih;
Salih ibn Ahmad ibn Hanbal reports his father’s opinion as: laysa
bi al-qawri . Others have reported Ahmad ibn Hanbal as: laysa bi
shay’ and da ‘if al-hadith; Yahya ibn Ma‘in says that he is laysa bi
dhak al-qawr ; other opinions attributed to Yahya ibn Ma ‘T about
‘All ibn Zayd are da‘if, da‘if fi kulli shay’, laysa bi shay’, laysa bi
hujjah; Al-‘ljl1 opines: yuktabu hadithuhii wa laysa bi al-gawr;
according to Ibrahim ibn Ya‘qub al-Juzjani, he is wahi al-hadith,
da ‘if and la yuhtajju biht; in the opinion of Abu Zur‘ah, he is laysa
bi al-qawt, and in the opinion of Abu Hatim, he is laysa bi gawt
yuktabu hadithuhii wa la yuhtajju biht, Al-Nasa’1 says that he is
da‘if, Abu Bakr ibn Khuzaymah says: la yuhtajju bihi li si’
hifzihi; Al-Hakim expresses his opinion as: laysa bi al-matin
‘indahum; Al-Daraqutni says: fihi lin; Shu‘bah’s opinion about
him is kana raffd‘an; Hammad ibn Zayd says about him: kana
yuqallibu al-ahadith; Ibn ‘Uyaynah and Wuhayb have yuda ‘‘afu
him; Abii Wuhayb says: kana ha’ikan. "'

Ibn Hibban after citing his jarh on him says istahaqqa al-tark
al-ihtijaj bihi."

Ibn Hajar says that he is da ‘if."

A related variant to the above two narrative reads:
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10. Ibn Hibban, Al-Majriihin, vol. 1, 337.
11. Al-Mizzi, Tahdhib al-kamal, vol. 20, 437-442.
12. Ibn Hibban, Al-Majriihin, vol. 2, 103.
13. Ibn Hajar, Taqrib al-tahdhib, 401.
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‘Abdullah ibn ‘Umar reported from God’s Messenger:
“From among human nature is shaving the pubes, pairing
nails and clipping the moustache.”"*

Following is the schematic illustration of the isnad of this
narrative’s variants:

Muhammad
‘Abdullah ibn ‘Umar
Nafi*

Hanzallah ibn Abt Sufyan

Ishig ibn Sulayman

v v
Ahmad ibn Hanbal Ahmad ibn Ab1 Raja’ Makki ibn Ibrahtm
s ]

‘Abdullah ibn Ahmad al-Bukhari | Ahmad ibn ‘Ubaydullah
ibn Hanbal '

|

J

v
Abi ‘Umayyah al-B aylfq1

Al-Bukhart’s variant is without flaw.

14. Al-Bukhari, Sahih, vol. 5, 2209, (no. 5551). See also: Al-
Bayhaqt, Al-Sunan al-kubra, vol. 3, 243, (no. 5756); Ahmad ibn
Hanbal, Musnad, vol. 2, 118, (no. 5988); Abii Umayyah Muhammad
ibn Ibrahim, Musnad ‘Abdullah ibn ‘Umar, 1° ed., (Beirut: Dar al-
naqqash, 13913 AH), 44, (no. 80); Al-Bayhaqt, Shu ‘ab al-iman, vol. 5,
221, (no. 6441).
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