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Editorial 

Qualities of a Good Teacher 
Dr Shehzad Saleem 

 

 

The teachers of a society can play a pivotal role in the 

development of a nation. On them, therefore, rests its future. If 

they deliver, this future is surely going to be bright. However, 

ever since commercialism has stepped into this profession, a lot 

is left to be desired.  

Here are some suggestions to this fraternity and to all those 

who in future aspire to join it.  

1. A teacher must master the subject he or she is entrusted to 

teach. If a teacher is to inspire students and make them 

conceptually aware of the subject taught, this is an obvious given. 

Any slackness in this will not only damage the reputation of the 

teacher, it will also make students lose interest in the subject.  

2. Not only should a teacher be very adept in the subject 

taught, he or she should also try to make teaching techniques 

very attractive. The pedagogy adopted should capture the interest 

and attention of the students. In this regard, experiential and 

activity-based teaching can work wonders since they are very 

interactive and also make students retain most of the content 

taught since it becomes an experience they live through. 

3. Teachers must have a high moral character and ethical 

conduct. They must try to become an embodiment of noble traits 

and high ideals. They must remember that it is their unwritten 

commitment to their students to make them better human beings 

besides being proficient in the subject. They should try to be 

truthful, honest, humble grateful, sympathetic, charitable, 

generous, selfless, devoted and morally courageous. If they show 

these traits, they will have laid the foundations of a very upright 

and morally strong new generation. 

4. Teachers must be well equipped in the art of emotional 
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intelligence and empathy. They should try to use this skill in 

guiding their students and take a personal interest in solving their 

personal problems.  

5. Teachers should pay special attention to weak students of 

the class and give them extra time and coaching to overcome 

their shortcomings. Every class has below par students. 

However, the way to bring them at par with their class mates is 

not through scolding and rebuke. It should be through 

compassion, taking pains and giving more time to them.  

6. Teachers must try and help their students in discovering 

their inner potential and aptitude. More often than not, students 

are unaware of their inner talent and need guidance and aptitude 

testing techniques. If teachers are able to do this, they will do a 

great service to their student fraternity because in this way they 

will be able to make their students potential high achievers in 

life. 

7. In each class there are students who are very intelligent and 

much ahead of their class mates. At times they pose questions to 

their teachers to which they may not have an immediate answer. 

The quality of a great teacher is that he or she is always ready to 

learn from brilliant students by re-evaluating and rethinking the 

data they have. 

8. Teachers must keep themselves abreast with new 

developments and researches in the subjects they teach. 

Knowledge has ever-increasing frontiers and it is the right of 

students that they be taught the latest update in a subject. 

9. One of the biggest contributions teachers can make is to 

inculcate critical thinking in their students. Critical thinking 

starts with a yearning for the truth and may lead to new 

discoveries and phenomena.  

10. Teachers must never snub their students if they ask 

questions. On the contrary, they must always encourage 

questions from their students. This sharpens the curiosity and 

inquisitiveness in them and makes them vibrant thinkers. 

 

____________ 
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Qur’ānic Exegesis 

Sūrah Yūsuf 
Javed Aḥmad Ghāmidī 

 

�� ب�سۡم� 
ٰ	
حَۡ  �الله يۡ  ن� مٰ �لر	  م� �لر	حَ�

 ٓ تٰ يٰ  ت�لۡكَ ٰ�  �رٰ �ل ۡ ت� �لكۡ� � ۟﴿!� ب� �لمۡ�ب� ۡ ن	اَۤ �َ ��  ﴾١  �ۡ,  ه� زَلنٰۡ ن مۡ 4عَۡق�ل�وۡ ناً 0ََ,ب�ي	ً ءٰ  - �ك
َ    ﴾٢ ﴿نَ ا ل	عََل	

� عَلَيۡ  نۡ   ك�نۡ  نۡ ��   وَ  Aنَ ذَ� �لۡ?�ۡ<ٰ� كَ هٰ ليَۡ نَاۤ �� وۡحَيۡ حۡسَنَ �لقۡصََص� ب�ماَۤ �َ كَ �َ نحَۡن� 9قَ�ص	     قَبۡل�هٖ  تَ  م�
 

In the name of God, the Most Gracious, the Ever Merciful. 

This is Sūrah Alif Lām Rā.
1
 These are the verses of the Book 

which states its intent with full clarity. We have revealed it as an 

Arabic Qur’ān [O Quraysh of Makkah] so that you can fully 

understand it.
2
 (1-2) 

[O Prophet!] Through this Qur’ān which We have revealed to 

you, We narrate to you an excellent account.
3
 In reality, before 

                                                           

1. Like Sūrah Yūnus and Sūrah Hūd, this sūrah’s name is also Alif 

Lām Rā. The purpose of this is to point to the fact that the subject-

matter of this sūrah is similar to those of the previous ones. What is the 

meaning of this name? I have explained in detail my view about it 

while discussing verse 2 of Sūrah al-Baqarah. 

2. The sūrah is addressed to the Quraysh. The opening words express 

God’s favour on them. Concealed in them is also a warning that if they 

do not listen to this Qur’ān, they should bear in mind that they will 

have no excuse left to present before God. 

3. From what aspects is it an excellent account? The aspects of this 

account to which Imām Amīn Aḥsan Iṣlāḥī has directed our attention 

are summarized below: 

i. It is a tale that has the flavour of love in it. Yet Joseph (sws) who is 

the central character of this story comes out as a person in whom purity 

of character and conduct is personified. Such is the profound nature of 

this portrayal that the reader finds in it spiritual nourishment for his 

faith and joy and ecstasy for his soul. 

ii. The attributes and features of Joseph’s nature that become evident 

in this tale are so majestic that every reader is induced to follow him 
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ۡ لمَ�نَ  �لغٰۡ  �   ﴾٣ ﴿َ! ف�ل�
 

this you were totally unaware of [such things].
4
  

                                                                                                                    

and a point to note is that this following is not beyond his reach; on the 

contrary, it seems achievable. 

iii. This tale tells us that that the outward beauty of a person can be 

seen by upper class ladies of Egypt but his inner beauty becomes 

evident when he passes through various trials in life. In a similar way, 

the inner beauty of Joseph (sws) becomes prominent in this story and 

he comes out as an abiding example of intelligence, truthfulness, purity, 

chastity and a person who is an embodiment of forgiveness even 

though he has the power to take revenge. 

iv. The events and incidents that took place in the account are quite 

amazing but at no place does it seem that anything in them is out of 

order and sequence or is not in harmony with the natural pace of 

events.  

v. Its foremost addressees are the Quraysh. It is like a mirror for them 

in the reflection of which they can see their own fate and also that of 

Islam and the Muslims. Viewed thus, it was a clear prophecy which 

was proven word by word by the events of the next ten years. Thus 

only a year and a half had passed after its revelation when the Quraysh, 

like the brothers of Joseph (sws), conspired to kill the Prophet (sws) but 

the Almighty protected him from their evil scheme. He came out of 

Makkah and hid in the Thawr Cave. From there he reached Madīnah. 

There, totally contrary to the expectations of the Quraysh, he was 

blessed with a majesty and political authority that cannot be rivalled in 

history. The people of Makkah were driven to show obedience to him 

whether they wanted it or not until at the time of the conquest of 

Makkah precisely the same situation arose as had arisen in the times of 

Joseph’s (sws) political asendancy in Egypt when his brothers came to 

him in the end. The Prophet (sws) asked his nation: “Tell me! How will 

I be dealing with you?” They replied: “يم,I يم و �بن أخ,I أخ (You are a 

benevolent brother and the son of a benevolent brother).” At this, he 

said: “I will say the same thing to you what Joseph (sws) said to his 

brothers: “يب عليكم �ليوم إذهبو� فأنتم �لطلقاءRSلآلإ ت. (Go you are free. Today 

you shall not be seized.)” 

4. This is stated so that the addressees of the Qur’ān reflect on this 

account viz a viz the angle that if the Prophet (sws) was not a recipient 

of divine revelations, how was it possible for him to narrate the story in 

such a comprehensive way and with such precision? After all he had 

spent forty years among his people before the revelation of the Qur’ān. 

Had he even known a little of the tale, it would have come up in 

discussion in some form during that time. His addressees knew that no 
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 �� ��لإَ ذۡ  قَالَ ي ف� لآ ��Zۡ ت� �� بَ اَ  يY ه� ب�يۡ وسۡ
	 َ, كوَۡ[بًَا و	َ ت� �َ يۡ  رَ�َ  ] َ̂ مسَۡ وَ �لقۡمَرََ رَ�َ  حَدَعَ

َ �Zۡ ت�ه� يۡ �لش	 c  ۡيۡ  سٰ  م د�  ﴾٤ ﴿نَ ج�
َ قَالَ يٰ  	fَg �َ   ب صۡ ر� لآ �Y يَ ءۡ لإ 4قَصۡ hَاكَ ع �� Z َيۡ خۡوتَ�كَ فَي وۡ ك� �يۡ  ��  kدً�� لكََ كيَۡ د

َ َ �لش	 ۡ طٰ ن	 �لآ ۡ لإ� نَ  ل و	ٌ  ن �سَان�  عَد
 ۡ � �ب� �كَ يَ وَ كذَٰ  ﴾٥ ﴿ٌ! م	 يۡ ل � جۡتَب�o َكَ و� نۡ كَ رَب	 �م�كَ م� يۡ  تاَۡ عَل	 ۡ و� يۡ لإَ ل� �لآ � �9عۡمتََهs ث� وَ ي� حَاد� Y  عَليَۡ ت�م	 hَكَ وَ ع Z  

 

This happened when Joseph said to his father:
5
 “Father! I have 

dreamt that there are eleven stars and the sun and the moon. I see 

them prostrating before me.”
6
 His father replied: “Son! Do not 

narrate this dream to your brothers lest they engage in a 

conspiracy against you.
7
 Undoubtedly, Satan is an open enemy of 

man. [It is evident from your dream that] your Lord will bless you 

in this way
8
 and will teach you how to reach the crux of words

9
  

                                                                                                                    

traces of this tale ever came up in his conversation prior to this. It was 

only now that he narrated it with certainty and clarity.  

5. Ie., to Jacob (sws). Joseph (sws) was his son. He was the grandson of 

Isaac (sws) and the great grandson of Abraham (sws). It is evident from 

the Bible that Jacob’s (sws) twelve sons were born from his four wives. 

Among them, Joseph (sws) and his brother Benjamin were from one wife 

and the rest of the ten were from the other three wives. They lived in 

Hebron which is in Palestine. It is now called al-Khayl. According to 

Biblical scholars, the incident which is mentioned here took place some 

time around 1890 BC. At that time, Joseph (sws) was seventeen. 

6. The humility found in Joseph (sws) becomes fully evident the way 

he has narrated his dream. Initially, he just said that he saw eleven 

stars, the sun and the moon. Then since in the subsequent statement his 

eminence would be reflected he hesitantly said that he has seen those 

heavenly bodies prostrating before him. The repetition of the word  � رَأيَْت
in the verse has made this hesitancy very evident. 

7. It is evident from this that the jealousy his brothers had for Joseph 

(sws) was not hidden at all. Because of his noble traits, Jacob (sws) 

started to love him a lot and this made the brothers jealous of him. 

8. Ie., will grant him prophethood. This means that as soon as Jacob 

(sws) heard the dream, he understood that this was an indication of 

Joseph (sws) becoming a prophet.  

9. Ie., not only the real meaning of this dream will become evident to 

him but also he will be given the knowledge of understanding other 

similar things. Imām Amīn Aḥsan Iṣlāḥī writes: 
 

... Since dreams and visions are one of the sources of prophetic 

knowledge and since in dreams what is to be conveyed appears in 

symbolic form which only certain adept minds can decipher, the 

Almighty grants His prophets the special aptitude and special 
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 �ٰ َo وۡ ل��ۤ عۡق Y تمَ	هََ  �َ  بَ كمَاَ hَا ع َ�  Z َۡنۡ بوَي َ رَب	كََ عَل�يۡ  ��  kقَ سۡحٰ مَ وَ  �� يۡ ه� برٰۡ  قَبۡل�  �� كَ  م� يۡ ن	   ﴾٦ ﴿مٌ مٌ  حَك�
 َ �Zۡ ل x َاَنy ۡقَد �فَ وَ ��  ي �آيٰ  ٰ�  خۡوتَ�هٖۤ وسۡ َ �لس	 ۡ تٌ ل	 ��وۡ ��  ﴾٧ ﴿َ! }�ل� ف� وَ وۡ � ليَ� ذۡ قَال �َ  س وۡ � �� ��  �َ  ه� خ Y حَب	 c َ� Z ۡنَا ب�ي

ا وَ نحَۡن� ع�صۡبَةٌ  َ ن	 َ �َ  ��  kم� �﴿لٍ  ضَلٰ باَناَ لَ���ۡ ن	  � �!ۡ� ب� � وهۡ�  �رَۡضًا ي	خَۡل� ﴾٨م	 �فَ �وَ� �ۡ�َ,ح �ل�وۡ� ي�وسۡ �مۡ �قۡت �لكَ
﴿ !َۡ� هٖ  قَومًۡا  صٰل�ح� ن�  �عَۡد� �وۡ� م� ونۡ �مۡ وَ تكَ �مۡ لآلإَ 4قَۡت�  ﴾٩وَجۡه�  �بَ�يۡك �نۡه فَ وَ قَالَ قَآ}�لٌ م	� � �لَقۡ�وهۡ� ل�وۡ� ي�وسۡ

 

and complete His favour on you and on the clan of Jacob,
10

 the 

way He completed it on your fathers Abraham and Isaac before 

this. Surely, your Lord is all knowing, all-wise.” (3-6) 

In reality, there are many signs [in this account] of Joseph and 

his brothers for those who ask.
11

 When his brothers said to one 

another: “Joseph and his brother
12

 are dearer to our father than us 

even though we are a group.
13

 Surely, our father is afflicted with a 

blatant error. [The only remedy to this is to] kill Joseph or to 

throw him at some place; because of this your father’s attention 

will be totally focused towards you and after this you will become  

                                                                                                                    

knowledge to interpret them. (Amīn Aḥsan Iṣlāḥī, Tadabbur-i 

Qur’ān, vol. 4, 192) 
 

10. This is a special expression that has also been adopted at other 

instances in the Qur’ān to refer to the favour of religion and sharī‘ah. 

This religion is innately found in its concise form in every human being. 

Since prophets of God completely specify and elaborate it by providing 

all its details and corollaries, the Qur’ān calls it a completion of favour.  

11. Ie., there are signs for those in whose minds such questions are 

arising regarding the Prophet (sws) and his preaching endeavour, what 

will happen in future and how things will materialize; how will such 

profound results of this preaching which are now being indicated appear 

when today its advocates are being inflicted with great calamities and 

problems by the tyrants of the land; in spite of their criticism, it is the 

beliefs and views of these tyrants that are dominant all around. 

12. This refers to Joseph (sws) and his real brother Benjamin. He was 

many years younger than him. 

13. In rural life, a person had to rely a lot on his young sons for 

strength. It was they who helped him against enemies. It was because 

of this that the sons of Jacob (sws) said that their father, God forbid, 

had become so short-sighted that he was ignoring the sons who as a 

group would be of benefit to him in difficult times and was showering 

all his love on the younger sons who could be of no help to him and in 

fact themselves needed protection. 
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﴿ !َۡ�مۡ  فٰع�ل� �ارَة�   ��نۡ  ك�نۡت َ ي	 َ � يلَۡتَق�طۡه� �عَۡض� �لس	 ب	 ��Zۡ غَيٰبَت� �لجۡ x١٠﴾   
 

وۡنَ ﴿ �ح فَ  وَ  ��ن	اَ  لهsَ   لنَٰص� �ا عZٰhَ ي�وسۡ َ ابََاناَ مَا لكََ لآلإَ تاَمَۡن	 Yوۡ� ي� لۡه�  مَعَنَا غَدً� ي	رَۡتعَۡ  ﴾١١قَال �رَۡس�
  sَاَ له	وۡنَ ﴿وَ يلَۡعَبۡ وَ  ��ن �ئۡب� وَ  ﴾١٢ لحَٰف�ظ �

�لَه� �لذ	 yَۡا	نَۡ ي� �وۡ� ب�هٖ وَ �خََاف ��fۡ�gۤ  �نَۡ تذَۡهَب ن ��Zۡ ليََۡ��
	 [ قَالَ ��

مۡ عَنۡه� غٰف�ل�وۡنَ ﴿ �وۡنَ ﴿ ﴾١٣�نَتۡ �, ئۡب� وَ نحَۡن� ع�صۡبَةٌ  ��ن	اَۤ   ��ذً�  ل	خَٰ�� �
نۡ  �yَلََه�  �لذ	 �وۡ�  لَ��   ﴾١٤قَال

وۡ  �اَ ذَهَب مۡ فَلمَ	 مۡ ب�امَۡر�ه� �َه ئَن	 � نَب	 �� � وَ  �وَۡحَيۡنَاۤ  ��ليَۡه� لتَ ب	 ��Zۡ غَيٰبَت�  �لجۡ x  �وۤۡ� �نَۡ ي	جَۡعَل�وهۡ � � ب�هٖ  وَ  �جَۡمعَ
 

full well.”
14

 At this, one of the speakers said: “Do not kill Joseph. 

If you must, throw him in the darkness of a desolate well; some 

passing by caravan will pull him out and take him away.”
15

 (7-10) 

[After this, they went and] told their father: “Why is it father 

that you do not trust us in the matter of Joseph, even though we 

are his sincere well-wishers. Let him go along with us tomorrow 

that he may enjoy and play a little;
16

 we will be responsible for 

his safety.” The father said: “It grieves me that you take him 

away and I fear that a wolf may eat him while you are unaware.”
17

 

They replied: “If a wolf eats him when we are a group, then we 

surely will be in great loss.” (11-14) 

When they took away Joseph [by insisting] in this manner and 

ultimately decided to throw him in the bottom
18

 of a well and on 

                                                           

14. The actual words are:  !َ� �ح� ه� قَومًْا صَال ن �عَْد� �و� م� ون �-This sentence is co .وَ وَ وَ وَ  تكَ

ordinated to the previous one which in fact is the answer to the prior 

imperative statement; hence its directive cannot be different. Therefore 

the word here does not mean “pious”; it actually occurs in its literal 

meaning. What is implied is: “After this, we will be people whose state 

of affairs is okay; all our difficulties will go away and this thorn that it 

is pinching us will be removed.” The translation has tried to do justice 

to this meaning. 

15. This sentence shows that one of Joseph’s brothers had a soft 

corner for him. He definitely wanted this thorn to be removed but for 

this was not willing to go as far as to kill him. 

16. In ancient rural societies, a very popular means of entertainment 

was to go to a jungle or a desert or an oasis, spend time there eating and 

playing. It was like our picnic of today. 

17. It is evident from this that a lot of wolves were found in the 

adjoining areas and they used to attack visitors at various occasions. 

18. Ie., after taking him away there still arose a difference of opinion 

but it was finally decided that it was better to cast him in the well. 

According to the narratives found in the Torah and the Talmud this 
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ر�وۡنَ ﴿ �شَآءً  ي	بَۡك�  ﴾١٥هٰذَ� وَ ه�مۡ لآلإَ يشَۡع وۡۤ  �بَاَه�مۡ  ع� �ؕ﴿وَ جَآء ق� وَ  ﴾١٦ونَۡ  ابَاَناَۤ  ��ن	اَ ذَهَبۡنَا نسَۡتَب� Yوۡ� ي� قَال
﴿ !َۡ�ق� َا صٰد� نٍ ل	نََا وَ لوَۡ ك�ن	 ئبۡ� � وَ مَاۤ  �نَتَۡ ب�م�ؤۡم� �

نَا فَاyَلََه�  �لذ	 نۡدَ مَتَاع� فَ ع� �وۡ  ﴾١٧ترََ[نَۡا ي�وسۡ �وَ جَآء
 َ لَ بٍ k قَالَ بلَۡ سَو	 هٖ ب�دَمٍ  كذَ� �  �لمۡ�سۡتَعَان� عZٰhَ  قَم�يۡص�� ٰ	
مۡ �مَۡرً� k فَصRٌۡ�َ  جَم�يۡلٌ k وَ �الله �ك �مۡ �9َفۡ�س �تۡ لكَ

ف�ونَۡ ﴿   ﴾١٨عZٰhَ  مَا  تصَ�
 �� ٰ	
وۡه� ��ضَاعةًَ k وَ �الله � ٰ,ي هٰذَ� غ�لٰمٌ k وَ �ََ�,	 ۡ̂ �َارَةٌ  فَارَۡسَل�وۡ� وَ�ر�دَه�مۡ فَادZٰcَۡ دَلوۡهk sَ قَالَ يٰب  وَ جَآءَتۡ سَي	

 

the other hand We sent a revelation to him: “[One day,] you will 

inform them of this misdeed when they will not even know,”
19

 

and [after throwing him in the well] they came weeping to their 

father at nightfall.
20

 They [came over and] said: “Father! We 

became busy in a racing competition against one another and had 

left Joseph with our belongings when a wolf [came and] 

devoured him.
21

 But you will not believe us even though we may 

be truthful.”
22

 [In order to prove their claim,] they brought 

Joseph’s shirt stained with fake blood. The father said: “[No,] in 

fact, it is your heart that has forged a lie for you. So, a graceful 

patience be my way
23

 and on whatever you are saying, God 

alone is the support.”
24

 (15-18) 

On the other hand, a caravan arrived and sent its water-bearer.
25

  
                                                                                                                    

well was situated south of Shechem near the existing territory of 

Dothan. 

19. Ie., inform them when they will not even be able to imagine that 

the brother they had thrown in the well will come to occupy such a high 

rank and is talking to them.  

20. The reason that they came back late in the night must have been 

to rule out any chance of going in search of him if the father wanted. 

21. It is evident from this that they fashioned an excuse from what 

Jacob (sws) had earlier said: they thought that since the fear of a wolf 

was already in his mind, he would readily believe their excuse. 

22. This was the lie found in their hearts that came to their mouths. 

23. This refers to a patience that does not have any element of 

complaint, grumbling and wailing in it. The expression  ٌجَم�يْل Rٌْ�َص is 

actually a mubtadā’ (inchoative) whose khabar (enunciative) has been 

suppressed. It has been revealed in the translation. 

24. The implication is that it is only through God’s help that this 

enigma can be solved as to what they actually did and the excuse they 

fashioned. 

25. The actual word is: وَ�ر�د. Its actual meaning is someone who steps 

into a fountain or a spring. However, here it is used for the person who 
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 ب�ماَ oعَۡملَ�ونَۡ ﴿
ۢ
ينَۡ ﴿ ﴾١٩عَل�يۡمٌ د� َ�ه� نَ  �لز	 �وۡ�  ف�يۡه�  م� وۡدَةٍ � وَ yاَن �مَ مَعۡد  ﴾٢٠وَ َ¥َ,وۡه� ب�ثَمنَ£ بخَۡسٍ دَرَ�ه�

 sذَه خ�
َ f �نَۡ ي	نَۡفَعَنَاۤ  �وَۡ نتَ	 Y¦َع ��ۡ� مَثۡوٰ§ه ¨�,

ۡ
Iَ�  ٖۤلإمۡرَ�تَ�ه� ۡ©َ, لآ نۡ م	� ي �شRَٰªۡ§ه� م�   وَلدًَ� k وَ وَ قَالَ �ل	ذَ�

ZY �مَۡر�هٖ  hَبٌ ع� � غَال� ٰ	
يثۡ� k وَ �الله يلۡ� �لآلإۡحََاد� نۡ تاَوۡ� �مهsَ م� عَل	 ��ن �Z �لآلإۡرَۡض� ¬ وَ ل x َف �وسۡ ��ي ا ل َ ن	
َ �كَ مَك	  كذَٰل

 

And, he slid his bucket [in the well; then seeing Joseph cried:] 

“Glad tidings be delivered; this is a boy.” Thus, they [took him 

out and] hid him thinking him to be a prized possession.
26

 And 

God was fully aware of whatever they were doing. [Then they 

came with him to Egypt] and sold him for a paltry price of a few 

dirhams and they had no interest in his matter.
27

 (19-20) 

From among the people of Egypt the one
28

 who bought him 

said to this wife:
29

 “Treat him well; hopefully he will give 

benefit to us or we can even make him our son.”
30

 In this way, 

We gave Joseph a place in that country in order to choose him
31

 

and in order to teach him to reach the crux of words.
32

 In reality,  

                                                                                                                    

was deputed by the people of the caravan to arrange for water. Both the 

Bible and the Talmud record that this caravan was going from Gilead 

(Transjordan) to Egypt of which the capital at that time was Memphis. 

Its ruins are found 21 kilometers to the south of Cairo. 

26. He was hid so that no one from around could lay claim on him. 

27. This disinterest was because whatever they had obtained was 

obtained without any cost. Hence, they sold him to the first buyer that 

came to them at whatever price he named. 

28. In the Bible, he is mentioned by the name Potiphar. He was a high 

ranking officer among the royal retinue. Further ahead, the Qur’ān has 

mentioned him by the title ‘Azīz. It is evident from this that in the 

Egypt of those times it referred to a rank given to the nobles of the 

empire. 

29. In the Talmud, she is named as Zelicha.  

30. It is evident from this that as soon as he saw Joseph (sws), he 

understood that he was not a slave but the offspring of a noble family 

who for some reason had fallen into the hands of the sellers. It further 

seems that till that time he was issueless and thus thought that if the 

boy fulfilled his expectations he would adopt him as a son. 

31. This is a coordinated clause of the causative sentence. It is 

suppressed because of being extremely obvious. 

32. Ie., took him away from a rural society and placed him in the 

developed and civilized culture of Egypt so that the extraordinary 

ability he has to reach the crux of matters is polished further and is 

instrumental in making him the king of Egypt and also prepares him to 
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اس� لآلإَ  oعَۡلمَ�وۡنَ ﴿ َ َ �َ[RََSۡ �لن	 ن	 �كَ نجَۡز�ي  ﴾٢١وَ لكٰ� لۡمًا k وَ كذَٰل َ ع� كۡمًا و	 �  ٰ�تيَۡنٰه� ح
ۤ sه َ د	 �اَ بلَغََ �شَ وَ لمَ	

﴿ !َۡ�ن�   ﴾٢٢�لمۡ�حۡس�
�Zۡ بيَۡت�  x َو�قَت� �لآلإۡبَۡوَ�بَ وَ قَالتَۡ هَيۡتَ لكََ k قَالَ مَعَاذَ وَ رَ�وَدَتۡه� �ل	َ°�fۡ ه

َ هٖ  وَ غَل	 فۡس�
َ هَا عَنۡ 9	

ل�م�وۡنَ ﴿
�فۡل�ح� �لظ	ٰo َلآلإ  sَه	ن�� k َحَۡسَنَ مَثۡوَ�ي�  ۤZۡ�

	 ��  ��ن	هsَ  ر²َ
ٰ	
َٰ�  ﴾٢٣�الله َ ب�هَا لوَۡ لآلإَۤ  �نَۡ ر	  وَ لقَدَۡ هَم	تَۡ ب�هٖ � وَ هَم	

 

God is One who implements His will but most people know not. 

[Thus this is what happened] and when he reached mature age, 

We gave Him authority and knowledge.
33

 In this way do We 

reward those who are thorough in deeds. (21-22) 

And the woman in whose house Joseph resided began tempting 

him. [One day,] she bolted the doors and said: “Come.” Joseph 

said: “God forbid! He is my master.
34

 He has treated me well. I 
                                                                                                                    

become a prophet in a civilized land.  

33. Ie., the knowledge that is divinely revealed for the guidance of 

mankind.  

34. Joseph (sws) meant that her husband is his master. The actual 

word used for master is: Z�
	  Just, as it is used for God, it is also used for .ر²َ

master and owner. In the Arabic language, expressions such as رب �لمال, 
 are very common. There are many examples of رب �لد�ر and  رب �لبيت 

words in this language that are used both for God and for human 

beings. However, in both cases, they have different meanings. The 

question nevertheless can still arise as to why at this instance Joseph 

(sws) instead of referring to God mentioned Zelicha’s husband to her. 

Imām Amīn Aḥsan Iṣlāḥī while explaining this writes: 
 

... A deliberation on this sentence of Joseph (sws) shows that there is 

great psychological eloquence in it. Reminding a woman of God and 

the Hereafter when she had no conception of them and that too at a 

time at which she had become blinded by emotions was like casting 

pearls before swine. If anything could have allayed her frenzy it 

could only have been this sentence uttered by Joseph (sws). Had she 

the slightest semblance of decency in her, she would definitely have 

thought that there was a young man who had been deeply moved by 

a small act of kindness of his master; he had so much regard for him 

that inspite of her immense luring he was not willing to be unfaithful 

to him and regarded it to be devastating for the Herein as well as the 

Hereafter. On the other hand, there was she who was his wife and 

had consigned herself to him in marriage and made her the master of 

her chastity; she was the queen of her house and used his means and 

resources; yet such was the extent of her unfaithfulness that in a rage 

of lust she was inviting his slave to marital dishonesty. (Amīn Aḥsan 
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﴿ !َۡ� ناَ �لمۡ�خۡلَص� بَاد� نۡ  ع� وءَۡٓ  وَ �لفَۡحۡشَآءَ k ��ن	هsَ  م� � �نَۡ©,�فَ عَنۡه� �لس	 �كَ ل   ﴾٢٤ب�رۡهَانَ رَب	�هٖ k كذَٰل
�دَهَا لدََ� �لبَۡاب� k قَالتَۡ مَا جَزَآء� مَنۡ  َ �لَفَۡيَا سَي	 ب�رٍ و	 �نۡ د تۡ قَم�يۡصَهs م� َ وَ �سۡتَبَقاَ �لبَۡابَ وَ قَد	

�يۡمٌ ﴿�رََ�دَ  �سۡجَنَ �وَۡ عَذَ�بٌ �لَ ۤ  �نَۡ ي	 	لإَ لآ وءًۡٓ� �� �دَ  ﴾٢٥ ب�اهَۡل�كَ س fۡ وَ شَه� فۡ¦�
َ �َ رَ�وَدَتfۡ�gۡ عَنۡ 9	 �́ قَالَ 

﴿ !َۡ�ب� نَ �لكٰۡذ� لٍ فَصَدَقَتۡ وَ ه�وَ م� �نۡ ق�ب َ م� هs  ق�د	 �نۡ �هَۡل�هَا � ��نۡ yاَنَ قَم�يۡص دٌ م	�  وَ  ��نۡ  yاَنَ   ﴾٢٦شَاه�
 

cannot do this treachery because such unjust people never 

prosper.” Indeed, that woman had decided for Joseph and had he 

too not seen the sign of His Lord,
35

 he would have succumbed to 

her.
36

 It happened thus so that We keep away vice and wantonness 

from him. Surely, he was from among our chosen people. (23-24) 

Both of them rushed to the door one behind the other
37

 and [in 

an effort to stop Joseph] that woman [pulled out and] tore his 

shirt from the back.
38

 At the door, both of them found her 

husband. [As soon as she saw him,] the woman said: “What else 

can be the punishment of that person who intends evil with your 

wife than to imprison him or he be given some other painful 

punishment?” Joseph said: “It is she who had tried to entice me.” 

[When the matter proceeded further,] a person from the family of 

the woman presented [circumstantial] evidence that if Joseph’s 

shirt is torn from the front, then the woman is telling the truth 

and he is lying and if his shirt is torn from the back, then that 

woman lying and he is telling the truth. Then when the husband  

                                                                                                                    

Iṣlāḥī, Tadabbur-i Qur’ān, vol. 4, 205) 
 

35. This refers to the divine spark which is innately found in every 

human being. However, it appears on such occasions only for those 

who duly value it and accept its guidance at every step of their life. For 

them, it becomes so strong that in such situations it protects them from 

the onslaughts of their evil desires and the temptations of Satan. In this 

case, it was this very divine spark that saved a young lad from the 

enticement of Zelicha.  

36. Because Joseph (sws) too was a human being and though had 

been chosen by God to be His messenger, had not been divested from 

human desires and sentiments.  

37. Ie., when Joseph (sws) ran away from that woman’s luring, she 

also ran after him to stop him. 

38. Trying to stop a person by taking hold of his shirt can in all 

probability result in this very situation to arise. 
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﴿ !َۡ�ق� د� نَ  �لص	ٰ ب�رٍ فَكَذَبتَۡ  وَ ه�وَ  م� �نۡ د َ م� هs  ق�د	 �ب�رٍ قَالَ  ��ن	هsَ  ﴾٢٧قَم�يۡص �نۡ د َ م� اَ رَٰ�  قَم�يۡصَهs  ق�د	 فَلمَ	
َ  عَظ�يۡمٌ ﴿ �ن	 َ  كيَۡدَ[ َ k ��ن	 �ن	 ] نۡ  كيَۡد� ف� �0َۡ,�ضۡ عَنۡ هٰ  ﴾٢٨م� �ك� ¶µ ��ن	كَ�  ي�وسۡ �ب� �ذَن <�يۡ  ل ذَ� ¸ وَ �سۡتَغۡ·�

﴿ !َۡ� نَ �لخٰۡط���  ﴾٢٩ك�نۡت� م�
ا k ��ن	اَ  ً ب	 �هٖ � قَدۡ شَغَفَهَا ح فۡس�

َ د�  فَت¹ٰهَا عَنۡ  9	 ينَۡة�  �مۡرَ�تَ� �لعَۡز�يزۡ�  ت�رَ�و� �Z �لمۡدَ� x  ٌَوَ قَالَ ن�سۡوة
﴿ !ٍۡ� ب� � �Zۡ ضَلٰلٍ م	 x هَا§Rَٰºَاَ ﴾٣٠ل	تتَۡ فَلمَ�ٰ َ َ«اًَ  و	 ت	 �َ م ن	 �َ وَ �عَۡتَدَتۡ لهَ ن	 َ  �رَۡسَلَتۡ ��ليَۡه� ن	    سَم�عَتۡ ب�مَۡ¼,�ه�

 

saw that Joseph’s shirt was torn from the back, he [angrily] cried 

out: “These are deceptions of you women; no doubt, your 

deceptions are great.
39

 Joseph, leave aside this matter and O you 

woman! Seek repentance for your sin because you are the actual 

wrongdoer.” (25-29) 

The women of the city began gossiping [with one another]: 

“The wife of ‘Azīz is trying to tempt her servant. She is 

infatuated by his love. In our opinion, she is very foolish.
40

 

[Perhaps she does not know that such people are enticed through 

deception.”] So, when that woman heard of their deception, she 

sent for them [that they too may test their skills
41

] and arranged a 
 

                                                           

39. This was a clear indication that Joseph (sws) had not taken the 

initiative; it was Zelicha who had. The anger which the husband must 

have felt has been expressed in the last sentence. In the words of Imām 

Amīn Aḥsan Iṣlāḥī this act of hers not only made her but the whole 

female species deceivers and loathsome in the eyes of her husband. 

40. I have tried to explain the elements of rebuke, callousness and 

challenge found in this sentence within parenthesis that follow. Imām 

Amīn Aḥsan Iṣlāḥī has explained them. He writes: 
 

... They meant that in the first place it is strange that the wife of a 

high-ranking official should stoop so low as to go after the slave of 

her husband. An even stranger thing is that she is not even 

successful in luring him to herself. It is from here that within this 

rebuke another element is added: how foolish is this woman 

because this matter not only brought her into disrepute but also 

showed that she was a loser. The implication being that had they 

been in her place, they would enticed Joseph (sws) in one blow 

and all his purity would have been dashed to the ground. (Amīn 

Aḥsan Iṣlāḥī, Tadabbur-i Qur’ān, vol. 4, 208) 
 

41. And they get to know the status of their temptation, deception and 

encitement for the person against whom she had failed.  
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َ س�  ن	 �نۡه دَةٍ  م	� َ وَ�ح� �ل	 y َو َ ن	 �يهَ عۡنَ �يَدۡ�
َ ۤ  �َ[Rَۡ�ۡنهsَ وَ قَط	 sاَ رَ�يَنَۡه َ � فَلمَ	 ن	 جۡ عَلَيۡه� �َ قَالتَ� �ۡ¾, يۡنًا و	 	

ك�
	لإَ مَلكٌَ  Iَ,�يمٌۡ ﴿ ً,� k ��نۡ  هٰذَ�ۤ  ��لآ َ̂ �� مَا هٰذَ� بَ

ٰ	
� fۡ�g ف�يۡه� k وَ  ﴾٣١ق�لۡنَ حَاشَ الله
َ �مۡت�ن	 يۡ ل َ �ل	ذَ� ن	 ��ك   قَالتَۡ فَذٰل

 

gathering for them
42

 and gave a knife to each of them
43

 and 

asked Joseph: “Come before them.” So, when the women saw 

him, they were wonderstruck by his majesty
44

 and [to force him 

to accept their demand] they inflicted a cut on their hands at 

various places
45

 [but did not succeed and ultimately] cried out: 

“Hāshalillāh,”
46

 this is not a human being; this is a noble 

angel.”
47

 She said: “Now you know; it is he about whom you were  
                                                           

42. The actual word is:  ًَا» َ ت	 � It is used for a gathering in which big .م

pillows would be provided. In the Egypt of those times, this was how 

the gatherings of the affluent were set up. 

43. It is evident from the succeeding part that the knives were given 

at the request of the women for the scheme they had contrived to lure 

Joseph (sws). 

44. It is evident from this sentence how young and handsome Joseph 

(sws) was and the purity of his character and conduct had made him 

even more attractive. 

45. The actual word is:  َعْن
َ قطع  from 4فعيل It is of the order of .قَط	 and 

connotes multiplicty. The translation gives due regard to this aspect.  

46. This expression implies “to divest and to strip off” and is used on 

occasions when an acquittal is declared from a blame. 

47. Here, in a few sentences, the Qur’ān in its own style has 

encompassed a whole story. The implication is that when Joseph (sws) 

came before them, at first they were wonder-struck at seeing an 

embodiment of beauty and purity. Then they got hold of themselves a 

little and since they had come with a great challenge and claim they 

began testing Joseph (sws) with their machinations. When they realized 

that all their luring and enticement were failing they threatened him that 

they would take their lives if he did not accept their invitation. Thus, in 

order to validate their threat some of them inflicted cuts on their hands 

at various places. But when this measure also did not prove successful, 

they cried out that this person was not a human being; he was some 

divine angel. Imām Amīn Aḥsan Iṣlāḥī writes:  
 

... This confession of the ladies is actually high praise for Joseph 

(sws) and also an excuse for their failure. Concealed in it is also 

the sentiment that if they were not able to win the heart of Joseph 

(sws), it was not because of any shortcoming in their scheme or 

their own beauty but because they were facing a noble angel; all 

their weapons of enticement were only effective against human 
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نَ   ونۡاً م	� �َ وَ ليََك 	!َºَسۡج �ر�هs   ليَ �ۤ  ٰ�م نۡ ل	مَۡ  oفَۡعَلۡ  مَا هٖ فَاسۡتَعۡصَمَ k وَ لَ�� فۡس�
َ �هs عَنۡ 9	 لقَدَۡ رَ�وَدۡت	

َ �صَۡب�   ﴾٣٢غ�ر�ينَۡ ﴿�لص	ٰ  �fۡ كيَۡدَه�ن	
	 gَلإَ تَۡ©,�فۡ ع	 م	اَ يدَۡع�ونfۡ�gَۡۤ  ��ليَۡه� � وَ ��لآ َ م� 	Zَc�� � جۡن� �حََب	 قَالَ ربَ	� �لس	�

﴿ !َۡ�ل� نَ �لجٰۡه� �نۡ م	� َ وَ �َ[ ن	 َ k ��ن	هsَ  ه�وَ �ل ﴾٣٣��ليَۡه� �هs  فََ©َ,فَ عَنۡه� كيَۡدَه�ن	 م�يۡع� فَاسۡتَجَابَ لهsَ  ربَ	 َ س	
﴿ � ﴾٣٤�لعَۡل�يۡم

﴿ !ٍۡ� f ح�
هs حَ°	ٰ َ ن	 �ن �ن� �عَۡد� مَا رَ�وَ�� �لآلإٰۡيٰت� ليََسۡج مۡ م	� �َ بدََ� لهَ جۡنَ  ﴾٣٥ث�م	  فَتَٰ�!� k وَ دَخَلَ مَعَه� �لس	�

 

censuring me? Indeed, I tried to tempt him but he could not be 

lured. Yet if he does not comply with what I am asking him to 

do, he will surely be imprisoned and humiliated.”
48

 At this, 

Joseph prayed: “The prison is dearer to me than what they are 

inviting me to. If you now do not drive away their intrigue from 

me, I will be inclined towards them and will become among 

those who are overwhelmed with emotions.”
49

 So, his Lord 

accepted this prayer of his and warded off their intrigue from 

him. Indeed, He hears and knows all. (30-34) 

Then even after observing these signs [which showed that he 

was innocent,] those people regarded it appropriate to necessarily  
 

                                                                                                                    

beings. (Amīn Aḥsan Iṣlāḥī, Tadabbur-i Qur’ān, vol. 4, 210) 
 

Why is this account narrated here with such brevity and conciseness? 

The reason most probably is that this Qur’ān did not deem it apt for a 

majestic discourse like itself to mention the details of the ignoble way 

that must have been adopted to win the heart of Joseph (sws). 

48. This is a further threat. Initially, Zelicha had very sharply reacted 

to the claim of those women and then clearly said that she was not 

going to leave him alone. Hence if he continued with his ways, he 

would ultimately end up in jail. This meant that the lustful love was on 

the one hand threatening him and on the other hand seeking to avenge 

the failure. This was a new trial for Joseph (sws) which he was about to 

encounter. Also evident from this gathering of the ladies of Egypt is the 

moral situation of the Egypt of those times: they were no less 

developed than the “developed” culture of present times. 

49. This is a very humble prayer by Joseph (sws) to beseech the 

Almighty. It has come to his tongue after he had expended every bit of 

his energy to save his faith and conduct. It is later stated that his prayer 

was immediately accepted. The reason for this is that when a person 

shows such perseverence against Satan and then consigns himself to his 

Lord, His prayer is necessarily accepted and that too forthwith. 
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 ��ل yَۡتا �Áًۡ� �fۡ خ �Âۡ�َفَوۡقَ ر ��Zۡۤ  �رَٰ§fۡ�gۤ  �حَۡم�ل
	 [ �� �� خَمۡرً� � وَ قَالَ �لآلإَٰۡ¾,, �Zۡۤ  �رَٰ§fۡ�gۤ  �عَۡ©�

	 [ ��  ۤ ه�مَا �قَالَ �حََد
يلۡ�هٖ � ��ن	اَ نرَٰ§كَ  ئۡنَا ب�تَاوۡ� � نۡه� k نبَ	 � م�Rۡ�

َ ن��َۡ! ﴿�لط	 نَ �لمۡ�حۡس� مَا طَعَامٌ ت�رۡزَقٰن�هٖۤ   ﴾٣٦ م� � قَالَ لآلإَ ياَۡت�يۡك
 

imprison Joseph for a while.
50

 With him, two other young men 

also entered the prison.
51

 One of them [one day] said to him: “I 

dream of squeezing wine.”
52

 The other said: “I see that I am 

carrying a loaf on my head from which birds are eating. Interpret 

this dream for us. We see that you are among those who are 

thorough.”
53

 Joseph replied: “Before the food you are served 
 

                                                           

50. Since Joseph (sws) was a slave, in accordance with ancient 

tradition, no legal procedure was needed to send him to jail. The 

masters of those times had unlimited authority over their slaves. Thus 

Joseph’s (sws) master too sent him to jail thinking that it would get rid 

of Zelicha’s infatuation for him and people would also think that if he 

had been punished then he must have been at fault. It is evident from 

the words of the Qur’ān that other relatives were also involved in this 

decision because they too thought this to be the right measure to save 

their honour.  

51. According to the Bible, one of them was the person assigned the 

duty of providing the king with wine and the other one was his baker. It 

is further clarified in the Talmud that the king of Egypt had sent these 

young men to jail because the loaves of bread that they served at a 

banquest were insipid and a fly was found in the cup of wine. 

Narratives found in the books of Muslims, on the other hand, say that 

both had allegedly tried to mix poison in the food of the king. 

52. The actual words are:  ً�َخَمْر �, �Z أعَْ©� �Z أرََ�]
	  Grapes are squeezed to make .إ�]

wine yet here the Qur’ān has used a word that expresses the product of 

a thing. 

53. It is evident from these words how Joseph (sws) was regarded by 

his prison mates. The way those young boys addressed him shows that 

the prisoners did not regard him to be a criminal; they in fact regarded 

him to be a very pious person and they knew how he had proven his 

moral conduct through very severe trials. Thus, according to the Bible, 

not only the prisoners but also the jail officials had become his 

admirers. It is recorded in Genesis: 
 

So the warden put Joseph in charge of all those held in the prison, 

and he was made responsible for all that was done there. The 

warden paid no attention to anything under Joseph’s care, because 

the LORD was with Joseph and gave him success in whatever he 

did. (39:22-23) 
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k مَا �اَتۡ�يَك هٖ  قَبۡلَ �نَۡ ي	 يلۡ� مَا ب�تَاوۡ� �اۡت�ك َ 	لإَ نبَ	 	لإَ ��لآ ةَ  قَومٍۡ لآ
َ ل	 �Zۡ ترََ[تۡ� م�

	 [ �� k Zۡ�
	 مfۡ�gَ ر²َ

َ اَ عَل	 م	 مَا م� ��ك  ذٰل
وۡنَ ﴿ �> َ,ة�  ه�مۡ  كٰ·� ��  وَ ه�مۡ  ب�الآلإٰۡ¾�

ٰ	
ن�ونَۡ ب�االله يۡمَ  وَ ��سۡحٰقَ وَ oعَۡق�وبَۡ k  ﴾٣٧ي�ؤۡم� يۡۤ   ��برٰۡه� ةَ  ٰ�بآَء�
َ ل	  وَ �ت	بََعۡت� م�

here comes, I will interpret it to you.
54

 This is from the 

knowledge which my Lord has taught me.
55

 Indeed, I have left 

the religion of those who do not believe in God and it is they 

who reject the Hereafter,
56

 and I have adopted the religion of my 

elders: Abraham, Isaac and Jacob.
57

 We do not have the right to  

                                                           

54 It was the distribution of food in the life of the prison which broke 

the monotony of the daily routine. It is probably because of this that 

Joseph (sws) has alluded to it. It is evident from succeeding verses that 

he had gained this time from them to present his message. Imām Amīn 

Aḥsan Iṣlāḥī writes: 
 

... The effect of this on the two young individuals who had requested 

Joseph (sws) to interpret their dream was that they thought that their 

dream had been given importance by him and that he did not want to 

dismiss it by giving a casual explanation; they must have thought 

that he wanted to deliberate and then tell them its interpretation once 

he had turned to God as well for this purpose. On the other hand, 

Joseph (sws) created for himself a window of opportunity from this 

delay to preach the truth to them – something which had become the 

most cherished purpose of his life. When he saw two hearts inclined 

towards himself, he did not confine himself to their blind veneration. 

He wanted to call them towards worshipping God which if they 

accepted would grant them success in this world and the next. 

(Amīn Aḥsan Iṣlāḥī, Tadabbur-i Qur’ān, vol. 4, 218) 
 

55. This is a brilliant prelude by Joseph (sws) that has lifted the need 

of the youngsters from himself and connected it to the Lord of the 

worlds. The implication is that the skill for which they have come to 

him does not originate from him. It is God-given. Thus if they want to 

know their dream’s interpretation they should first have a 

comprehension of the being who has given this skill to him. 

56. This is an expression of the truth: whatever Joseph (sws) has 

accepted by leaving out some views has been fully weighed by him in 

the scale of intellect. Deliberation shows that through these words he 

has also indicated that there is no possibility of polytheistic beliefs to 

co-exist with belief in God. If this is adhered to then this would mean 

they would have to necessarily forsake the ways of those who associate 

partners with God and do not have true belief in the Hereafter. 

57. The way the names have been referred shows that the names of 
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  RََSۡ]َ� َ ن	 َاس� وَ لكٰ� �� عَليَۡنَا وَ عZَhَ �لن	
ٰ	
نۡ فضَۡل� �الله �كَ م� نۡ  fÆَءٍۡ k ذٰل ��  م�

ٰ	
,�كَ ب�االله
ۡ̂ � ۤ  �نَۡ ن	 مَا yاَنَ لنََا

وۡنَ ﴿ �,�َاس� لآلإَ  يشَۡ¼ ۡ  ﴾٣٨�لن	 د�  �ل �   �لوَۡ�ح�� ٰ	
�ق�ونَۡ خَ�Rٌۡ  �مَ�  �الله تََ·<	 � جۡن� ءَ�رَۡباَبٌ م	 �fÇَ �لس	� ؕ يٰصَاح� ﴿ �ار َ  ﴾٣٩قهَ	
لۡطٰنٍ k ��ن�  �نۡ س �  ب�هَا م�� ٰ	
اۤ �نَزَۡلَ �الله َ �مۡ م	 ]�	لإَۤ  �سَۡمآَءً سَم	يَۡت�م�وهَۡاۤ  �نَتۡ�مۡ وَ ٰ�بآَؤ وۡن�هٖۤ  ��لآ �نۡ د وۡنَ م� �د �مَا 4عَۡب

� �ينۡ �كَ �لد	� 	لإَۤ ��ي	اَه� k ذٰل وۡۤ� ��لآ �د �	لإَ 4عَۡب �� k �مََرَ �لآَ
ٰ	
� 	لإَ الله َاس� لآلإَ  oعَۡلمَ�ونَۡ ﴿�لحۡ�كۡم�  ��لآ َ  �َ[RََSۡ  �لن	 ن	 �م�  وَ لكٰ�  ﴾٤٠لقۡيَ	

 

associate anyone with God. It is a blessing on us and on all 

mankind [that He has made this fact evident through his 

messengers] yet most people are not grateful. Fellow Prisoners! 

Are many different gods separately better or that one God Who 

is dominant on all. You are only worshipping some names 

besides Him which you and your forefathers have kept. God has 

not revealed any sanction in their favour. Sovereignty belongs to 

God alone. He has directed not to worship anyone except Him. 

This is the true religion but many people are not aware [of this 

fact.]
58

 (35-40) 
                                                                                                                    

those elders were not unknown to these young individuals. Thus by 

naming them, Joseph (sws) introduced his message to them in just one 

sentence and also explained to them he was not giving them a new 

message; he was delivering to them the same message which those 

illustrious elders had brought earlier. Their addressees did not express 

wonder at this. It is further evident from this that by that time the 

inmates of the jail were aware of his noble lineage.  

58. This speech of Joseph is one of the best speeches found in the 

Qur’ān regarding monotheism, and was delivered precisely at the 

moment its addressees had become fully ready to listen to it. First he has 

directed their attention to the real fountainhead of knowledge and 

wisdom. Then he has referred to his own intellectual journey that he 

underwent to forsake evil and reach the truth. After this, he has explained 

the historical splendour and significance of the religion of monotheism. 

He has then highlighted the requisite of worship that no human being has 

the right to associate partners with God. Then he has directed their 

attention to God’s favour which He did on mankind by sending His 

messengers. Next he has addressed the two young men and one can see 

how aptly he has addressed them. This address very eloquently stirs the 

sentiments of love and sympathy that arise for each other in the wake of 

facing a common calamity. The purpose is that the addressees should 

hear these words with full attention and regard each word to originate 

from sentiments of mutual well-being and sincerity. After this, he has 

presented his real message. It can be summarized thus: As far as God is 

concerned, He is a self-evident reality – in fact, the most self-evident of 
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نۡ  � م�Rۡ�
َ �ل� �لط	 yۡفَتَا �صۡلَب �ا �لآلإَٰۡ¾,� فَي َ هsَ خَمۡرً� � وَ �مَ	 اۤ  �حََد� ك�مَا فَيَس�Éۡۡ� رَب	 َ جۡن� �مَ	 �fÇَ �لس	� يٰصَاح�

 ؕ ﴿ �!�يۡ  ف�يۡه� تسَۡتَفۡت�ٰ fَ �لآلإۡمَۡر�  �ل	ذَ� �Ê�هٖ k ق َ�سۡ�    ﴾٤١ر	
 ,ۡ

�
Iۡمَا �ذ �نۡه َ �نَ	هsَ ناَجٍ م	� يۡ ظَن	 ذ�

َ �ل	 �Z وَ قَالَ ل x َث َ, رَب	�هٖ فَلَب�
ۡ
I يۡطٰن� ذ�

َ نۡدَ رَب	�كَ ¬ فَانَسٰۡه� �لش	 �Zۡ ع� [
 ؕ ﴿ !َۡ�ن� جۡن� ��ضۡعَ س�   ﴾٤٢�لس	�

 

Fellow Prisoners! [The interpretation of your dream is that] 

one of you [will be reinstated to his position and] will serve wine 

to his master. As for the other, he will be hanged to death; then 

birds will tear away his head and eat it. The matter you had 

asked of has thus been decided. (41) 

Joseph asked the person he thought would be freed from 

among them: “Mention me before your master.”
59

 But Satan made 

him forget mentioning this to his master
60

 and Joseph remained in 

                                                                                                                    

realities and His servants are compelled to accept Him as their Master. 

However, what kind of wisdom is it to accept that some others also have 

a share in His sovereignty? Who will like to put the yoke of slavery of 

some being in his neck without any need? Moreover, why should 

something be believed the slightest evidence of which is neither found in 

the world within man nor the one around him? At best, it can be said that 

God has informed people about His associates; but it is known that even 

this cannot be substantiated. What is being believed are mere names 

which people have invented without any evidence. All sovereignty 

belongs to God and the religion which He has revealed to mankind 

through His messengers has always contained the directive that there is 

no deity except God and hence people should worship Him alone; this is 

the upright religion but alas the majority is unaware of it. 

59. It has been mentioned earlier that this person was the wine server 

of the king and hence the word “master” here refers to the king. The 

reason that Joseph (sws) expressed his desire to him was that the person 

would present his observations especially the incident of dream 

interpretation before the king. He thought that if such a need arose there 

he could get the chance of being freed from the prison where he had 

been incarcerated without any crime. 

60. The actual words are: ه�	رَب ,َ
ْ
I يْطَان� ذ�

َ  The nature of annexure .فَانَسَْاه� �لش	

(iḍāfat) in ه َ, رَب	�
ْ
I هَا is of the same nature as in ذ� َ ر� مَْ¼,� �ل	يَْل� وَ �لن	  etc. It is Satan 

who makes human beings forget acts of kindness; however, he gets this 

opportunity at God’s behest. Here it is evident that it was a requisite of 

God’s wisdom too that Joseph (sws) remain in prison for some more 

years. Thus when that person got released from jail, he totally forgot 

what his fellow prisoner had requested him. 
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َ  وَ  Ìٍۡ, و	 �لٰتٍ خ �ب ن� �َ سَبۡعَ س جَافٌ و	 َ سَبۡعٌ ع� ن	 ��ل�ه yَۡا مَانٍ ي	 �Zۡۤ  �رَٰي سَبۡعَ �ََ?ٰ<تٍ س�
	 [ �� �قَالَ �لمَۡل�ك

�وۡنَ ﴿R� ءۡياَ 4عَۡ� � 	,Í� مۡ ل ��Zۡ ر�ءۡياَيَ ��نۡ ك�نۡت x ۡZ� وۡ] ��هَا �لمۡلآَلإَ�  �فَۡت ايَ	 Yي k ٍسٰت �َ¾َ,  يٰب��٤٣﴾  ��وۡۤ� �ضَۡغَاث  قَال
﴿ !َۡ�يۡل�  �لآلإۡحَۡلآلإَم�  ��عٰل�م� ةٍ   ﴾٤٤�حَۡلآلإَمٍ � وَ مَا نحَۡن� ب�تَاوۡ� َ Iََ,  �عَۡدَ ��م	 َ مَا وَ �د	 �نۡه يۡ نجََا م� وَ قَالَ �ل	ذَ�

ل�ونۡ� ﴿ يلۡ�هٖ فَارَۡس� مۡ  ب�تَاوۡ� �ك �ئ �   ﴾٤٥�نَاَ  ��نبَ	
�Zۡ سَبۡع� �ََ?ٰ<تٍ  x فَۡت�نَا� �يقۡ د	� � �هَا �لص	 ف� �يَ	 �َ سَبۡع� ي�وسۡ جَافٌ و	 َ سَبۡعٌ ع� ن	 ��ل�ه yَۡا	ماَنٍ ي لٰتٍ س� �ب ن� � س

 

the prison [in this way] for many years. (42) 

[Then one day,] the king said [to his courtiers]: “I dream of 

seven fat cows being devoured by seven lean ones and seven 

green ears of corn and seven other dry ones [and they too are 

eating the green ones].
61

 Courtiers! Interpret this dream for me if 

you have this skill of interpretation.”
62

 People said: “These are 

wavered dreams and we are not aware of the interpretation of 

such dreams.”
63

 Of the two prisoners who had been freed and he 

remembered after a long time,
64

 said: “I will interpret this dream 

for you. [If you want to know it] just send me [to meet Joseph in 

the prison].”
65

 (43-45) 

[He went and said:] “Joseph! O man of your words,
66

 tell us  
                                                           

61. This part is suppressed. Verse 48 ahead has explained it. 

62. It is evident from the last sentence that though the king was 

deeply affected by his dream, he knew that decipering it was not easy. 

63. This sentence was uttered by them to maintain their pride. The 

implication was that had his dream been meaningful they would 

definitely have intepreted it; but this was a totally wavered dream and 

hence he should rest assured that such dreams do not have any 

interpretation.  

64. This too happened because of God’s permission as the time was 

then ripe for Joseph (sws) to come out from prison and become the 

absolute ruler of Egypt. 

65. In accordance with its style, the Qur’ān has suppressed some 

details here. It is evident from the Bible and the Talmud that that 

person first narrated to the king and his courtiers the detailed account of 

his meeting with Joseph (sws) in jail and his skill of intepreting dreams. 

After that, he asked them to let him go so that he could ask him the 

intepretation of these dreams too. 

66. It is evident from this style of address that he did not merely 

regard Joseph (sws) to be a person who interpreted dreams. On the 

contrary, because of his experiences in jail, he knew that Joseph (sws) 

was an embodiment of truthfulness and veracity who had this skill too. 
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مۡ oعَۡلَم�وۡنَ ﴿ �ه
َ اس� لعََل	 َ ع�  ��Zَc �لن	 	�Zۡۤ  �رَۡج� hََع	ل Ï ٍسٰت �َ¾َ,  يٰب�� َ Ìٍۡ, و	 �ن��َۡ!  ﴾٤٦خ قَالَ تزَۡرَع�ونَۡ سَبۡعَ س�

�ل�وۡنَ ﴿ yَۡاَ  تا م	 	لإَ قَل�يۡلآلإً  م	� ل�هٖۤ  ��لآ �ب ن� ��Zۡ  س x  ��مۡ  فَذَر�وۡه �Zۡ م�  ﴾٤٧دَ�بًَا � فَمَا حَصَدۡت	 Ðَۡيا َ �كَ ث�م	 ن� �عَۡد� ذٰل
وۡنَ ﴿ �ن اَ ت�حۡص� م	 	لإَ قَل�يۡلآلإً م	� َ ��لآ ن	 �مۡ لهَ �مۡت َ �لۡنَ مَا قَد	 yَۡا دَ�دٌ ي	 �كَ   ﴾٤٨سَبۡعٌ ش� ن�  �عَۡد� ذٰل �Zۡ م� Ðَۡيا  َ ث�م	

وۡنَ ﴿ �, اس�  وَ ف�يۡه�  oعَۡ©� َ �غَاث�  �لن	o ٤٩عَامٌ ف�يۡه�﴾ 
 َ �Zۡ ب�هٖ � فَلَم	 وۡ] ��سۡوةَ�  وَ  قَالَ �لمَۡل�ك� �ئتۡ Zٰc رَب	�كَ فَسۡـÑلَۡه� مَا بَال� �لن	 عۡ  �� ولۡ� قَالَ �رۡج� �ا جَآءَه� �لر	سَ

َ عَل�يۡمٌ ﴿ ن	 ه� �Zۡ ب�كَيۡد�
	 َ ر²َ َ k ��ن	 ن	 �يهَ عۡنَ �يَدۡ�

َ °�fۡ قَط	
فَ عَنۡ  ﴾٥٠�ل	ٰ �َ ي�وسۡ �ن	 َ  ��ذۡ  رَ�وَدۡت	 ن	 �ك �  قَالَ مَا خَطۡب

 

about the seven fat cows that are being devoured by seven lean 

ones and about the green ears of corn and the other seven which are 

dry that I may go back to those people so that [instead of wildly 

conjecturing] they also come to know [the interpretation of this 

dream].” Joseph said: “For seven years continuously you will sow. 

So, from the crop you harvest except for a little that you may take 

and eat leave the rest in its ears [so that it does not become stale]. 

After this, seven very harsh years will follow which will consume 

the corn you had stored for those years except for a small quantity 

from what you were able to preserve.
67

 After this, a year will come 

in which the pleading of people will be answered [in the form of 

abundant rain]
68

 and they will squeeze grapes in it.
69

 (46-49) 

[When this interpretation was related in the royal court,] the 

king said: “Bring him to me.” But when the messenger came to 

Joseph [to bring him to the king], he said: “Go back to your master 

and ask him: ‘What was the matter of the women who had cut 

their hands?’
70

 My Lord is fully aware of their deception.” The 

                                                           

67. Joseph (sws) not only told them the interpretation of the dream 

but also guided them to a practical suggestion to combat the seven 

years of drought. It is evident from this how different the view of the 

Qur’ān is from mystic religions regarding future planning. 

68. The actual word is:  ��غَاث o. It is from وْث� However, as its .غ

consequence, it can be translated as rain. But it has been translated 

literally so that a comprehensive picture of the all-embracing affects of 

drought on people is portrayed. The implication is that it will be such 

an extra-ordinary year that people will cry out and be forced to plead 

and beg the Almighty until finally their pleadings will be answered.  

69. The actual word is:  َوْن �,  o. Some other expression could have beenعَْ©�

used in its place but since the questioner was the king’s wine server this 

word was chosen as it creates special eloquence in the discourse. 

70. If somone else was in place of Joseph (sws), he would have 
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وۡءٍٓ k قَالتَ� �مۡرَ�تَ� �لعَۡز�يزۡ� �لـÑٰۡنَ حَصۡحَصَ  �نۡ س ��  مَا عَل�مۡنَا عَلَيۡه� م�
ٰ	
� هٖ k ق�لۡنَ حَاشَ الله فۡس�

َ 	9
 !َۡ�ق� د� هٖ  وَ  ��ن	هsَ   لمَ�نَ  �لص	ٰ فۡس�

َ �هs عَنۡ  9	 � ¬ �نَاَ رَ�وَدۡت	  ﴾٥١﴿�لحَۡق	
﴿ !َۡ�يۡ  كَيۡدَ  �لخَۡآ}�ن� َ�  لآلإَ يهَۡد� ٰ	
َ  �الله نۡه� ب�الغَۡيۡب� وَ �نَ	 ��Zۡ لمَۡ �خَ

	 �يَعۡلَمَ �َ] �كَ ل �  ﴾٥٢ذٰل Ñي� �بَر	�  ۤ وَ مَا
يۡ  َح� �Zۡ  غَف�ورٌۡ  ر	

	 َ ر²َ �k Zۡ ��ن	
	 مَ  ر²َ 	لإَ مَا رَح� وۡءٓ�  ��لآ �  ب�الس	

ۢ
ارَةٌ َ َفۡسَ لآلإَمَ	 َ  �لن	 fۡ � ��ن	  ﴾٥٣مٌ ﴿9فَۡ¦�

 

king [called them and] asked: “What overtook you when you had 

tried to tempt Joseph?”
71

 Each of them bore witness: “Ḥāshalillāh, 

we did find even a semblance of vice in him.” The wife of ‘Azīz 

also spoke up: “Now the truth has become evident. It is I who had 

tried to tempt him. No doubt, he is absolutely truthful.” (50-51) 

[Joseph said:] “My intent in this was that ‘Azīz comes to know 

that I did not secretly betray him and God does not let the 

intrigue of those succeed who betray.
72

 I am not absolving my 

soul because the soul is prone to evil except when my Lord shows  
 

                                                                                                                    

immediately gone along as soon as he knew that he was being freed. 

However, he insisted that first that matter must be investigated into on the 

basis of which he was wrongly jailed. Imām Amīn Aḥsan Iṣlāḥī writes: 
 

... If one deeply analyzes this statement of Joseph (sws) it becomes 

evident that he did not like to be freed and become closer to the king 

merely on the basis of a temporary benefit of the doubt expressed by 

the king about him. He gave absolving himself from the blame cast 

on him the most importance and such was his trust on his own 

truthfulness and on his Lord that he did not the slightest care how 

many lies his adversaries could fabricate to prove him to be a 

criminal. (Amīn Aḥsan Iṣlāḥī, Tadabbur-i Qur’ān, vol. 4, 224) 
 

71. It is evident from this sentence that by that time the truth had 

become evident to the king to a great extent. He knew that the women 

were the real culprits. Imām Amīn Aḥsan Iṣlāḥī writes: 
 

... In reality, truth requires patience for its manifestation. If a person 

adheres to truthfulness and shows the befitting patience that is 

needed for it, the time definitely comes when everything around him 

bears witness to his veracity. So much so, even his enemies ... vouch 

for thim. (Amīn Aḥsan Iṣlāḥī, Tadabbur-i Qur’ān, vol. 4, 224) 
 

72. Joseph (sws) here has stated the reason for insisting on 

investigating the matter. The opportunity for this must probably have 

arisen when he was told the results of the investigation in jail. 
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  !ٌۡ� مهsَ  قَالَ  ��ن	كََ �ليَۡومَۡ  لدََيۡنَا مَك�
َ اَ  yلَ	 fۡ � فَلَم	 �نَفۡ¦� هٖۤ  �سَۡتَخۡل�صۡه� ل �Zۡ ب� وۡ] �وَ قَالَ �لمَۡل�ك� �ئۡت

﴿ !ٌۡ� ۡ  ﴾٥٤�مَ� �Zۡ  حَف�يۡظٌ  عَل�يۡمٌ ﴿قَالَ �جۡعَلfۡ�gۡ عZٰhَ َ¾َ�آ}�ن� �لآ
	 [   ﴾٥٥لإرَۡض� � ��

 

mercy.
73

 Indeed, my Lord is very Forgiving and Ever Merciful.” 

(52-53) 

The king said: “Bring him to me; I will make him exclusive to 

myself.”
74

 Then when he talked to him [he was so impressed 

that] he said to him: “Now you will be a man of authority among 

us and you shall be trusted.”
75

 Joseph said: “Consign the 

treasures of this land to me because I am one who protects and 

also has knowledge.”
76

 (54-55) 
                                                           

73. The actual words are: Z�
	 مَ ر²َ َ مَا رَح�  .here connotes time مَا The letter .إ�لآلإ	

The translation takes this aspect into account. 

74. This should not be any cause for wonder. The way Joseph (sws) 

superbly deciphered the dream, the effective measure he suggested to 

combat the drought portrayed in the dream, his refusal to be freed 

unless the allegations against him were cleared and as a result the 

confession of ‘Azīz’s wife and other women – any one of these issues, 

in the words of Imām Amīn Aḥsan Iṣlāḥī was sufficient to make the 

king a great admirer of Joseph (sws); yet if all these three points came 

to his knowledge at the same time it was but natural for him to become, 

in absentia, a fan of Joseph (sws). He thus declared that he was making 

Joseph (sws) his trusted assistant.  

75. This is an offer by the king to Joseph (sws) for the highest post in his 

government. He made it to him after he had conversed with him and seen 

his knowledge, intelligence and competence. Yet the form in which 

Joseph (sws) was to accept this offer was left to his discretion by the king.   

76. The greatest challenge at hand was to manage the country during 

the drought predicted by Joseph (sws). The greatest desire of the king 

too must have been efficient management of it. Thus Joseph (sws) 

presented his opinion before the king keeping this in consideration. 

This is almost the same demand of authority which in a parliamentary 

form of government is held by the prime minister. The Bible records:  
 

Then Pharaoh said to Joseph, “Since God has made all this known 

to you, there is no one so discerning and wise as you. You shall be 

in charge of my palace, and all my people are to submit to your 

orders. Only with respect to the throne will I be greater than you.” 

So Pharaoh said to Joseph, “I hereby put you in charge of the whole 

land of Egypt.” Then Pharaoh took his signet ring from his finger 

and put it on Joseph’s finger. He dressed him in robes of fine linen 

and put a gold chain around his neck. He had him ride in a chariot 
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� م�  �Z �لآلإۡرَۡض� � يتََبَو	َ� x َف �وسۡ ��ي ا ل َ ن	
َ �كَ مَك	 يۡب� ب�رحَۡمتَ�نَا مَنۡ ن	شََآء�  وَ كذَٰل �ص� نۡهَا حَيۡث� يشََآء� k ن

﴿ !َۡ�ن� يۡع�  �جَۡرَ �لمۡ�حۡس� �ض� َق�وۡنَ ﴿ ﴾٥٦وَ لآلإَ 9 �وۡ�  يتَ	 وۡ� وَ yاَن �ينَۡ ٰ�مَن ذ�
َ �ل	 َ,ة� خَ�Rٌۡ ل	   ﴾٥٧وَ لآلإَجَۡر� �لآلإٰۡ¾�

مۡ  �فَ فَدَخَل�وۡ� عَلَيۡه� فَعَرفََه �وۡنَ ﴿وَ جَآءَ ��خۡوةَ� ي�وسۡ �نۡ¼�, �مۡ  ﴾٥٨ وَ ه�مۡ  لهsَ  م زَه�مۡ ب�جَهَاز�ه� َ اَ جَه	  وَ لمَ	
 

In this way, We gave Joseph authority in that country; he can 

pick a position for himself anywhere there.
77

 We bless whomsoever 

We want with Our mercy and We do not waste the reward of 

those who are thorough.
78

 The reward of the Hereafter however is 

much more than this for those who accept faith and keep fearing 

[God]. (56-57) 

[Many years after this] the brothers of Joseph came to Egypt
79

  
 

                                                                                                                    

as his second-in-command, and people shouted before him, “Make 

way!” Thus he put him in charge of the whole land of Egypt. Then 

Pharaoh said to Joseph, “I am Pharaoh, but without your word no 

one will lift hand or foot in all Egypt.” (Genesis: 41, 39-44) 
 

Here it should be kept in mind that the use of the word Pharaoh for this 

king is an error made by the compilers of the Bible. This king was from 

the fifteenth family of kings who in history are known as the shepherd 

kings (Hyskos Kings). They were Arabs by lineage and in about 2000 

BC had gone to Egypt from Palestine and Syria and had taken hold of its 

reins of government. Arab historians call them ‘Amālīq. The researchers 

of current times say that king Apophis from among the shepherd kings is 

the one being referred to. The word Pharaoh was a religious term in 

Egypt and these people did not believe in the Egyptian religion. Thus this 

name is used for Coptic kings who ended the rule of the Shepherd kings 

sometime in 1500 BC and replaced them.  

77. Ie., wherever he can, he can stay and whichever part of the 

kingdom he wants to visit, it is his kingdom; he can run the empire any 

way he wants and pass orders for whomsoever he wants at whichever 

place he deems fit. In short, this is an expression of the comprehensive 

authority invested in Joseph (sws) by the decree of the king. 

78. The implication is that in this world also the Almighty necessarily 

rewards them in some form or the other for their thoroughness.  

79. It is evident from the succeeding verses that his brothers had also 

come to Egypt to buy grain. The prophecy of the drought made by Joseph 

(sws) had begun and was rampant not only in Egypt but also its 

neighbouring countries like Syria and Palestine. However, because of the 

effective measure taken by Joseph (sws) in advance, Egypt was not only 

self-sufficient in its food needs, it was also providing for the needs of the 

neighbouring countries. It had allowed them to come and purchase grain. 



Qur’ānic Exegesis 

 28 Monthly Renaissance May 2018 

 �نۡ �بَ�يۡك مۡ  م	� ��Zۡ ب�اخٍَ  ل	كَ وۡ] ��َۡ! ﴿قَالَ �ئتۡ� � �لمۡ��ÁۡºلRۡ��Z �لكَۡيۡلَ وَ �نَاَ خَ xۡو�� ۤZۡ�
	 نۡ ل	مَۡ   ﴾٥٩مۡ � �لآَلإَ ترَوَۡنَ �َ] فَا�

يۡ  وَ لآلإَ  4َۡ?َ<ب�وۡن�  نۡد� مۡ  ع� ��Zۡ ب�هٖ  فَلآلإَ كيَۡلَ  لكَ د� عَنۡه� �بَاَه� وَ ��ن	اَ لفَٰع�ل�ونَۡ ﴿٦٠ ﴿ تاَتۡ�وۡ] �Rَ�و� ºَوۡ� س�  ﴾٦١﴾قَال
�ف�تۡيٰ  مۡ وَ  قَالَ ل ZY �هَۡل�ه� c�� �ۡۤو �مۡ oعَۡر�ف�ونۡهََاۤ ��ذَ� �9قۡلََب �ه

َ مۡ لعََل	 �ه� �Zۡ ر�حَال x ۡم �مۡ ن�ه� �جۡعَل�وۡ� ��ضَاعَتَه �ه
َ لعََل	

ونَۡ ﴿ �ع َ  ﴾٦٢يرَۡج� لۡ مَعَنَاۤ  �خََان ا �لكَۡيۡل� فَارَۡس� َ ن	 ن�عَ م� �ابَاَناَ م Yوۡ� ي� مۡ قَال ZY �بَ�يۡه� c�� �ۡۤو �اَ رَجَع  نكَۡتَلۡ  ا فَلمَ	
 

and also came to his presence;
80

 so, he recognized them but they 

did not recognize him.
81

 [Then at the time of their departure] when 

he had their provisions prepared, he said to them: “[When you come 

again,] bring to me your step brother as well. Do you not see that I 

give grain in full measure and am also a very good host? But if 

you do not bring him to me, then neither will I have grain for you 

nor should you come near me.”
82

 They said: “We will try to 

convince his father about him and we shall definitely do this.”
83

 

(58-61)  

Joseph asked his servants: “[Secretly] place back in their 

saddle packs the goods they have given in lieu of the grain. The 

purpose of this is that when they reach their families they 

recognize [that their own goods have been returned to them] so  
                                                           

80. Since the brothers of Joseph (sws) belonged to a different country, 

they must have needed to seek permission. It was probably for this 

reason that they came to him. 

81. It is not unlikely that the brothers were unable to recognize Joseph 

(sws). When they had thrown him in the well, he was just seventeen 

years old and by then he was thirty eight. In twenty years, people 

change a lot. In verse 90 ahead, there is an indication that they did see 

the reflection of their brother in him but they soon dismissed this notion 

because they could not even imagine someone who had been thrown in 

the well was now in charge of the kingdom of Egypt.  

82. If food is rationed, the general way adopted is that every needy 

person is given food on the basis of the number of his family members. 

They must have obtained grain for their brother Benjamin also. This 

gave Joseph (sws) the opportunity to insist on bringing him over the 

next time to prove his identity though on that visit he allowed them to 

take grain for him as well. He told them that if they did not bring him, 

they would be regarded as liars and hence were not even to  try to come 

back to him. 

83. Ie., they will try their best. It is evident from this sentence the 

excuse they had in mind: if they were not able to bring him, it would 

only be because their father did not give them permission: this was 

fully possible because of what they had done to Joseph (sws).  
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ونَۡ ﴿ �	اَ لهsَ  لحَٰف�ظ �  ﴾٦٣وَ  ��ن� ٰ	
نۡ قَبۡل� k فَاالله يۡه� م� ZY �خَ� hَمۡ ع �نۡت�ك ۤ �مَ� 	لإَ كمَاَ مۡ عَليَۡه� ��لآ �قَالَ هَلۡ ٰ�مَن�ك
﴿ !َۡ�م� ح� َ ه�وَ �رَۡحَم� �لر	ٰ  ﴾٦٤خَ�Rٌۡ حٰف�ظًا Ô و	

وۡ  �اَ فَتَح وۡ � مَتَاعَه� وَ لمَ	 �تۡ ضَاعَتَه� � �� مۡ وَجَد َ �وۡ  kمۡ ه� ليَۡ ��  مۡ ر�د	 �ۡ اَ �  يY  قَال �Õَۡبَاناَ مَا نبk  ٰهٖ  ه   ذ�
تۡ ��  َ نَا ر�د	 �ۡ   وَ  �نَاليَۡ ��ضَاعَت �� �َ نمَ�R ۡلَنَا وَ ه  َ� �ۡ خَاناَ وَ نزَۡدَ�د� كيَۡ نحَۡفَظ ��كَ  كَيۡ  ذٰ  Rkٍ لَ  �عَ� َ ل ۡ لٌ ي	 �  ﴾٦٥﴿ Rٌ س�

 �لَهs قَالَ لنَۡ �   رۡس�
مۡ حَ°	ٰ ��� ت�ؤۡت�وۡ f  مَعَك

ٰ	
نَ �الله �قًا م	� Öۡلتََاۡ  ن� مَو  ۡf�g
َ هٖۤ ت�ن	 َ  ��  ب� 	 � نۡ لإۤ �َ لآ مۡ  ي	 �اَۤ ٰ�  �حَاطَ ب�ك  توَهۡ�  فَلَم	

 �ٰ مَو�Öۡقهَ hَع �� ٰ	
�يۡ Z مَا 9قَ�وۡ مۡ قَالَ �الله    ﴾٦٦ ﴿لٌ ل�  وَ[
 

that they may come again.”
84

 Then when they returned to their 

father, they said: “Father! We have been denied grain [in future]. 

So, let our brother [Benjamin] also go along with us that we [are 

able to prove our truthfulness and] bring grain; we promise to 

protect him.” The father replied: “Should I trust you in his matter 

the way I trusted you earlier in the matter of his brother? So, God 

is the best of guardians and of all those who show mercy, He is 

the most merciful.”
85

 (62-64) 

[After that,] when they opened their luggage, they say that their 

goods had been returned to them. [Seeing this,] they cried out: 

“Father! What more do we need. [Look!] Our goods have been 

returned to us. Now we will go, bring supplies for our family,
86

 

protect our bother and procure more than a camel-load of grain.
87

 

The grain [that we have brought this time] is not enough.”
88

 The 

father replied: “I shall never send him with you until you promise 

me in God’s name that you shall definitely bring him back to me, 

except if you are stranded somewhere.” So, when they give him 

their word [on his insistence], he said: “This pact that we are  
                                                           

84. He said this so that any shortage of goods did not cause a 

hindrance in their return. 

85. The implication is that he has experienced trusting them earlier; 

hence if he sent Benjamin, it would only be by trusting God and not 

them. 

86. The actual words are:  َأ �Rْ�هْلَنَانمَ� . The clause to which they are co-

ordinated is suppressed because of contextual indication. It has been 

revealed in the translation. 

87. It is evident from this that the way the grain was rationed: the 

needy from abroad could obtain one camel-load each of grain. 

88. Readers may consider the eloquence of these sentences: the 

Qur’ān has cited what they said in the words of Imām Amīn Aḥsan 

Iṣlāḥī, their joy is readily evident from every sentence they uttered.  
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َ وَ قَالَ يٰ  	f�gَب  َ ل�وۡ  لآ �ن� لإ تدَۡخ دٍ  و	َ  بَابٍ و	َ � م� ل�وۡ  �ح� �نۡ  �َ �دۡخ �قَةٍ �  م� تََ·<	 � مۡ  عَنۡ غf�gۡۡ  وَ مَاۤ  ��  kبۡوَ�بٍ  م	 �  ك
نۡ  �� م�

ٰ	
نَ �الله كۡم�  ��  kءٍ  fÆَۡ م	� �َ ��  ن� �لحۡ 	 �� لآ
ٰ	
�  ه�  عَلَيۡ  kلإ الله

َ 	 yََتو  � يَ  فَلۡ ه� عَلَيۡ   وَ  �لۡت
َ 	 yَتَو �	 yَتَو�وَ  ﴾٦٧ ﴿نَ ل�وۡ ل� �لمۡ

اَ دَخَل�وۡ  نۡ حَيۡ لمَ	 �  kمۡ ه� ب�وۡ مۡ  �َ مَرهَ� ث� �َ � م�o َاَنy مَا  ۡf�gۡغ �نۡ مۡ  عَنۡه �� م�
ٰ	
نَ �الله َ ءٍ ��  fÆَۡ  م	� 	 �Zۡ لإ حَاجَةً لآ x  

 َo وۡ 9فَۡس��وۡ  ن	هsَ ��   وَ  kاهَ بَ قَضٰ عۡق �مۡنٰ  لذَ
َ �ماَ عَل	 لۡمٍ ل	 َ �َ  وَ لٰ  ه�  ع� ن	 ۡ ك� ] َ اس�  لآ َ   ﴾٦٨ ﴿نَ عۡلَم�وۡ لإ  RََS َo  �لن	

اَ دَخَل�وۡ  ٰ وَ لمَ	 hَع � �فَ ٰ� وۡ Z ي �َ ه� ليَۡ ي �� وY س �  ��Zۡۤ  قَالَ  ��  خَاه
	 وۡ ناَ  �َ  �َ   ] �َ خ �وۡ كَ فَلآ سۡ ب�مَا  yاَن �  لإ تبَۡتَ��

 َo ۡو�قاَيَ از�ه�  ب�جَهَ مۡ زَه� فَلمَ	اَ جَه	َ  ﴾٦٩ ﴿نَ عۡملَ �Zۡ  ةَ مۡ جَعَلَ �لس	� x  َ يۡ  رَحۡل� � َ  ه� خ� � َ نٌ �َ  ث�م	 ؤَذ	� �َنَ م َ ذ	   ا ت�هَ ي	
 

making, God is its protector.” (65-66) 

[Then when they were about to depart,] he directed them: “My 

sons! Do not enter together [the capital of Egypt] through the 

same gate; but go through separate gates.
89

 [I know this is only a 

scheme] and I can be of no benefit to you against God. All 

authority belongs to God. I have trusted Him and all those who 

want to trust should trust Him.” Thus when they entered the city 

from where their father had directed them, then surely [had 

something been ordained for them from God] this could not have 

been of avail to them against God; except that it was only a 

desire in the heart of Jacob which he fulfilled.
90

 Indeed, he had 

the knowledge We had taught him, but most people do not 

know.
91

 (67-68) 

And when these people reached Joseph’s presence, he gave his 

brother a special place near himself. [Then sometime in 

seclusion] he told him: “I am your brother [Joseph]. So, do not 

grieve on what they have been doing.”
92

 Then [at the time of  
                                                           

89. He said this because if all the eleven tribal strongmen enter the 

city together in the form of a group, they may regarded as suspicious 

and the people of the city may be led to think that in this period of 

drought they have come to loot them.  

90. This is an explanation of the relationship between a human 

scheme and a divine plan: the latter is nevertheless inevitable. No 

human scheme can change it. A person can only go about practically 

implementing the idea that comes to his mind. Nothing beyond this is 

in his control. A true believer must always keep this in mind. 

91. Ie., he had the knowledge which tells a person that God’s will 

prevails over everything. However, in spite of this, it is the duty of a 

person to undertake essential measures because at times God’s will is 

dependent on a person’s planning, yet many people do not know this. 

92. The implication is that the days of his sorrow have ended. By the 
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 ۡ �� �� �لعۡ�R �َٰمۡ ل ��وۡ  ﴾٧٠ ﴿نَ ,�ق�وۡ ن	كَ وۡ  مۡ ه� � عَلَيۡ قۡبَل�وۡ �َ  � وَ قَال �ا ذَ�  4فَۡق�د َ �وۡ  ﴾٧١ ﴿نَ  م	 وَ�عَ  قَال �� 9فَۡق�د� ص
�منَۡ  ۡ   ب�هٖ ءَ  جَآ �لمَۡل�ك�  وَ ل �مۡل�  �عَ� َ  ح� يۡ  ناَ  ب�هٖ �َ  Rٍ  و	 �وۡ  ﴾٧٢ ﴿مٌ  زَع� �� قَال

ٰ	
مۡ  � تاَالله �ا  لقَدَۡ عَل�مۡت َ ئۡنَا  م	 ج�
 ۡ �Z �لآ x َد فۡس� ��ن ا ٰ� لإَ ل َ ۡ رۡض� وَ مَا ك�ن	 �ق� �وۡ  ﴾٧٣ ﴿َ! ,�  �  فَمَا  جَزَآقَال

ۤ sه�مۡ كٰ  ك�نۡ  نۡ ��    ؤ �ۡ ت �ب� �وۡ  ﴾٧٤ ﴿َ! ذ� � قَال
�  مَنۡ  ؤ�هs جَزَآ �Zۡ  و	 x َد   كَذٰ  k ؤ�هs وَ جَزَآ فَه�    رَحۡل�هٖ ج�

�كَ  نجَۡز�ي  �لظ	ٰ ۡ ل �يَ ب�اَ  فَبَدَ�َ  ﴾٧٥ ﴿َ! ل�م� مۡ قَبۡلَ ت�ه� وۡع�
عَآ يۡ  �َ ء� و� َ �سۡتÙََۡ,جَهَ ه� خ� نۡ  ث�م	 َ ء� عَآ و	� ا م� يۡ  � �ي�  كَذٰ  kه� خ� �كَ  ك�دۡناَ ل فَ وۡ ل ��يَ  kس َ اۡ  مَا  yاَنَ  ل ذَ � ��Zۡ خَاه� خ x    

 

their departure] when he had their provisions prepared, he placed 

his cup [as a token of love] in the belongings of his brother.
93

 

After this, [it happened from God that exactly at that time] a 

caller called: “O People of the Caravan! You are thieves indeed.” 

They turned back and asked him: “What have you lost?” They 

replied: “We are not able to find the king’s goblet.” [Their 

officer said:] “And he who brings it will get a camel-load of 

grain; I take responsibility of this.” Joseph’s brothers said: “By 

God! You know that we have not come here to create disorder in 

the land and we are not those who steal.” They said: “If you are 

proven wrong, then what is the punishment of the thief?” They 

replied: “The punishment from whose belongings the stolen 

thing is located is that he himself shall be kept back as his 

punishment.”
94

 Thus do We punish such unjust people.
95

 At this, 

that person began searching their bags before the bag of Joseph’s 

brother. Then [the goblet of the king was not found,
96

 but]  

                                                                                                                    

grace of God, he will now see comfort and relief. So, he should not 

worry. These people will not be able to harm him now. 

93. Just as in his first meeting Joseph (sws) had placed the goods 

given by his brothers in their camel packs, in a similar way he placed 

the cup in the belongings of Benjamin without informing him. The 

purpose was that when he opened them after he returned to his home he 

would feel overjoyed and at the same time show it as a sign of his 

brother’s authority to his father. 

94. Ie., he will be detained as a slave. 

95. This could also be a custom of their land. It is not necessary to 

regard it as a directive of the Abrahamic religion. Abraham (sws) never 

attained political authority in this land, hence it is not plausible that the 

sharī‘ah given to him had directives related to crime and punishment. 

96. The reason for this is that a cup (َقاَية  was placed in the (�لس	�

belongings of Benjamin for which a feminine pronoun is used. On the 

contrary, the royal guards were trying to locate the king’s goblet ( َوَ�ع �ص
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يۡ  َ ن� �لمَۡل�ك�  �� د� 	 َ  نۡ لإۤ  �َ لآ �  ءَ شَآ ي	� ٰ	
َ  نرَۡفَع� دَرَجٰ  k �الله يۡ  kء� نۡ ن	شََآتٍ م	 �ل	� ذ� y َۡلۡمٍ  عَل�يۡ  وَ فَوق  ﴾٧٦ ﴿مٌ   ع�
 

he extracted [the cup] from the bag of his brother [that Joseph 

had placed in it]. In this way, We schemed for Joseph [to hold 

back his brother because] he was not authorized to hold back his 

brother according to law of the king
97

 except if God willed.
98

 We 

raise the status of whomsoever We want
99

 and in reality there is 

a knowledgeable being above every other knowledgeable 

person.
100

 (67-76) 

 

                                                                                                                    

 Thus one can see in the verse a masculime pronoun is used for it .(�لمَل�ك� 

and for what was found in the belongings a feminine pronoun is used.  

97. After regaining his brother, Joseph (sws) was not prepared to 

undertake the danger of consigning him back to his unjust brothers on 

their return trip. After all, they could have done anything to him. For 

this, it was essential to stop him from going with them. At that stage, he 

did not want to reveal himself and it was also not possible to stop him 

without any reason as per the law of the land. In spite of having all 

powers, it was only befitting for him to act according to the law in 

whatever measure he undertook. The Qur’ān says that at that instance 

the Almighty helped him and precisely at the time when he had placed 

his cup in Benjamin’s belongings and the brothers were about to depart, 

the king’s goblet got misplaced somewhere and could not be found in 

spite of a search to locate it. The guards suspected the brothers who 

were about to leave to have stolen it. As a result, a situation arose in 

which they were forced to leave their brother Benjamin behind. This 

was a divine scheme which manifested itself in the same way as at 

times such extra-ordinary accidental happenings come to our notice and 

we are not able to know how they materialized. Joseph (sws) and his 

brothers were only silent observers of this event. No doubt, as a result, 

Benjamin had to face a temporary blame, yet he knew that very soon 

this stain would be washed. Thus he too remained reassured and did not 

express any anxiety.  

98. And from His power create a situation in which without violating 

the law Benjamin is detained.  

99. This is a reference to Joseph (sws). The implication is that he is 

made to reach such a high rank that the Lord of the universe schemes 

for this.  

100. Ie., the eternal God Whose knowledge is true knowledge. Thus 

only He knows whichever thing can appear at whatever time in 

whichever shape and what is seemingly impossible for human beings is 

very much a possibility for Him.  
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�وۡۤ  َ نۡ � �� قَال نۡ  خٌ ل	هsَ ۡ�,�قۡ فَقدَۡ َ�َ,قَ �َ  ي	 هَ  قَبۡل� � فَاَ  م� َ 	,�َ ��Zۡ وۡ ا ي x �ف �هٖ س هَ  وَ لمَۡ ي�  9فَۡس�  قَالَ  �مۡ ا لهَ� بۡد�
 َ� ۡ «اَناًن َ مۡ َ¥,	ٌ م	 ��  �َ  �ت� ٰ	
ف�وۡ عۡلَم�  وَ �الله �وۡ  ﴾٧٧ ﴿نَ   ب�ماَ تصَ� � اَ � يY قَال ۤ ز� �� ا �لعَۡز�يۡ هَ ي	 sَله َ ۡ  شَيۡ بًا �َ  ن	 � ذۡ خًا كبَ� �Rً� فَخ
 َ� sَاَ نرَٰ  ��  �حَدَناَ مَ«اَنه	ن§ ۡ �ن� نَ  �لمۡ�حۡس� �� �َ  ﴾٧٨ ﴿َ! كَ م�

ٰ	
ذَ ��  ن	اَۡ نۡ قَالَ مَعَاذَ �الله �َ خ 	 جَدۡناَ  و	َ لإ مَنۡ لآ
نۡ   مَتَاعَنَا ع�

ۤ sدَهÏ  ��  َ ۤ ن	 اَ �سۡتَيۡ  ﴾٧٩ ﴿نَ ل�م�وۡ ذً� ل	ظَٰ  �� ا َ فَلمَ	 Ñوۡ ـ �نۡه� س وۡ � م� �ي	ً  خَلَص ۡ  kا� نجَ� � �ه�  قَالَ كبَ�R َ� ۡلمَۡ م
َ �َ � �َ 4عَۡلمَ�وۡۤ  �مۡ قَدۡ �َ ن	 مۡ خَذَ عَلَيۡ بَا[ �نۡ  ك �� وَ م�

ٰ	
نَ �الله و�Öۡقًا م	� َ طۡ  م	 َ 	,َÚ مَا ��  قَبۡل �Zۡ ت	 x ۡم �فَ وۡ  ي � بۡرحََ  فَلنَۡ �َ  �س
 

When the brothers [saw this,] they said: “If he has stolen, [then 

this is no matter of amazement;] before this, one of his brothers 

has also been guilty of stealing.
101

 [This was totally a false 

accusation,] but Joseph kept it in his heart and did not express it 

to them. The only thing he said in his heart was: “Very wicked 

are you people and God well knows whatever you are saying.” 

They said: “’ ‘Azīz! He has a very old father; so, in his place keep 

one of us; we see that you are a very virtuous person.” Joseph 

said: “God forbid that we should seize someone else than the 

person with whom we have found our thing.
102

 In such a case, we 

will be regarded as very unjust.” When after hearing this answer 

of his they lost hope, they went in seclusion in order to consult 

one another. An elder
103

 among them said: “Do you not know that 

your father has taken a strong promise from you in the name  
                                                           

101. This they said to hide their embarassment. They had already 

stated earlier that they were not thieves. Now when they saw that the 

cup had been recovered from their brother’s bag, they immediately 

fabricated a tale and dissociated themselves from him and dragged their 

other brother too in this blame. Obviously, the impression they wanted 

to give by this was that he was not their real brother and that he was 

their step brother and that he had inherited this evil trait from his 

parents. It is evident from this how much malice and meanness was 

hidden in their hearts for Joseph (sws). 

102. The precaution exercised by Joseph (sws) must be kept in mind: 

when he was forced to speak, he did not say: “He who has stolen our 

thing.” On the contrary, he just said: “He with whom we have found 

our thing.” This is an excellent example of a veiled lie which cannot be 

ethically objected to.  

103. The word used for him is  ْم��هRْ�  According to .أك�Rهم and not كَب�

linguistic aspects, this word is also used for those who are big in 

knowledge and wisdom. Thus if Judas is implied by it, then it is quite 

likely. It is specified in the Bible that it was he who had given this 

suggestion. 
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 ۡ  لإَ �لآ
�Zۡۤ اۡ f يَ رۡضَ حَ°	ٰ c َذَن  َ�  ۡۤZ� � وۡ يَ  �َ  ²� ٰ	
مَ �الله ��Zۡ  حۡك c �  �ۡ  وَ ه ��  �لحٰۡ وَ  خَR ۡ �م� وۡۤ ��  ﴾٨٠ ﴿َ! ك� �ع Y � �� رۡج� c َ� Z ۡوۡ ب�ي�مۡ  فَق ��وۡ ك � ل

 Yبۡنَكَ َ�َ,قَ باَناَۤ  �� اَ ي� َ َ دۡناَۤ ��  وَ مَا شَه�  �ن	 	 �لۡغَيۡ لآ ا ل َ ۡ ب� حٰ لإ ب�ماَ عَل�مۡنَا وَ مَا ك�ن	 �َ وَ سۡ  ﴾٨١ ﴿َ! ف�ظ� Ñةَ ل� �لَۡ?ۡ<يَ ـ  
 ۡf�°َ	ا ف�يۡ  �ل َ ۡ هَ  ك�ن	 �ق�وۡ ن	اَ لصَٰ ��  وَ  ا kهَ قۡبَلۡنَا ف�يۡ  �َ  Rَ �ل	َ°�fۤۡ ا وَ �لعۡ� مۡ  �َ  ﴾٨٢ ﴿نَ د� �مۡ  9ۡ قَالَ  بلَۡ  سَو	لَتَۡ  لكَ �ك �ف�س

�  kلٌ  فَصRٌۡ�َ جَم�يۡ  kمۡرً��َ � ٰ	
َ نۡ  �َ   عََ¦f �الله يَ اۡ  ي	 يۡ وَ �لعَۡل�يۡ  ه�  ن	هk  ��  sَعًامۡ جَم�يۡ  ب�ه� f�gۡ ت�ـ  ﴾٨٣ ﴿م� م� �لحَۡك�
  وَ 

ٰ	 cََتو �ٰ سَٰ� اَ وَ قَالَ يY   مۡ Z عَنۡه hَع �Z  �فَ وَ �بۡيَ وۡ ي �تۡ س َ نَ �لۡ��ۡ�ن� فَه� ه� نٰ  عَيۡ ض	 �وۡ  ﴾٨٤ ﴿مٌ وَ كَظ�يۡ  م�   � قَال
 

of God and before this, the mistake you have committed 

regarding Joseph is also known to you? Hence I am not going to 

leave this land until my father permits me or God passes a 

judgement for me and He is the best of judges.
104

 Go back to 

your father and tell him: ‘Father! Your son has committed a theft 

and We have only said what has come to our knowledge. We are 

not guardians of the unseen. Ask the people of that settlement 

where we have stayed and the caravan with which we came. We 

are absolutely truthful.’” Their father [heard this story; then] 

said: “No! In fact, your heart has made up an excuse.
105

 So, 

graceful patience is better. Hopefully God will bring all of them 

to me.
106

 Indeed, He is all knowing and wise.” (77-83)  

[After saying this,] he turned away his face from them and 

said: “Alas O Joseph!”
107

 and his eyes turned white due to grief
108

  
                                                           

104. It is evident that this brother was better than the others. He 

probably was the one who had suggested not to kill Joseph (sws). Thus, 

his honour did not permit him to come to the father as the culprit guilty 

of losing his second brother.  

105. Ie., the fact that Benjamin was in fact guilty of stealing even 

though they could have said there that they knew their brother; he never 

stole; they could have said maybe the cup had been placed by someone 

else or that it was mistakenly packed in his belongings. Furthermore, 

even after reaching their father, they did not say that Benjamin had 

been accused of stealing. On the contrary, they vehemently said that his 

son was guilty of stealing. 

106. Jacob (sws) regarded the dream seen by Joseph (sws) very early 

on as divine glad tidings. Hence he was convinced that Joseph (sws) 

was alive and would meet him and his dream would be fulfilled. This is 

an expression of his conviction.  

107. Though it was the matter of Benjamin that was at hand at that 

time, but Jacob (sws) was reminded of Joseph (sws). Imām Amīn 

Aḥsan Iṣlāḥī writes: 
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 ٰ	
�  ي� ؤ� �� 4فَۡتَ تاَالله,
�
Iَۡوۡ � تذ 

فَ حَ°	ٰ �وۡ س �وۡ نَ Üََ,ضًا �َ f تكَ �نَ �لهٰۡ وۡ تكَ ۡ نَ م� � وۡ ن	مَاَۤ �َ قَالَ ��  ﴾٨٥ ﴿َ! ل�ك� ��fۡ �شۡك
	Ýَوَ  ب 

 ۤZۡ� [�ۡ �Ü   ��  َ� َو ��
ٰ	
�� Zَc �الله

ٰ	
نَ  �الله َ  عۡلمَ�  م� َ يٰ  ﴾٨٦ ﴿نَ لإ  4عَۡلمَ�وۡ  مَا  لآ 	f�gَوۡ  �ذۡهَ ب �وۡ ب �س َ نۡ � فَتَحَس	 � � م� فَ وَ وۡ  ي	 �س
يۡ �َ  َ ه� خ� َ لإ تاَ وَ لآ Ñۡوۡ يـ �نۡ س �� � م�

ٰ	
وَۡح� �الله َ  ن	هk  ��  sَ ر	 َ الإ يَ  لآ Ñۡنۡ يـ �� س� م�
ٰ	
وَۡح� �الله َ ��   ر	 	 وۡ لإ �لقۡوَمۡ�  �لكٰۡ لآ �>  ﴾٨٧ ﴿نَ ·�

 

and he was in a lot of anguish – The sons said: “By God! You 

will only keep remembering Joseph until you become miserable 

with woe or pass away.”
109

 He said: “I complain of my worry 

and sorrow to God alone
110

 and know from God what you do not. 

My Sons! Go and search for Joseph and his brother and do not 

lose hope in God’s mercy.
111

 Only the disbelievers lose hope in 

God’s mercy.” (84-87) 
 

                                                                                                                    

It is not strange that the current incident revived the sorrow of 

losing Joseph (sws) in Jacob’s heart. In the first place, the nature 

of what befell Benjamin was very different from what happened to 

Joseph (sws). Secondly, the deep affection Jacob (sws) had for 

Joseph (sws) was not merely because he was his son; the real 

reason for this were his outstanding abilities. So profound were 

they that Jacob (sws) was attached to him to such an extent that the 

rest of the brothers became jealous of him. Ultimately, it was 

because of this jealousy that Joseph (sws) had to pass through very 

severe trials at their hands. (Amīn Aḥsan Iṣlāḥī, Tadabbur-i 

Qur’ān, vol. 4, 224) 

 

108. It is a common observation that the intense sorrow and profuse 

crying cause the pupil and eye lashes to lose their blackness and the 

redness of the eyes also slowly starts to vanish. This is a portrayal of 

this situation.  

109. This apparently seems to be a sentence that expresses sympathy. 

However, deliberation shows that this too has an underpinning of 

jealousy in it – the very jealousy which was the basis of all their 

measures. They thought that after killing Joseph (sws) they would have 

the exclusive attention of their father. However, they observed that 

whatever they had obtained as a result had also been snatched away 

from them and the father had nothing to do when he was alone but to 

wail and cry for Joseph (sws). 

110. This only is befitting for a true believer. He expresses his sorrow 

and grief before God alone because all his hopes are pinned on Him 

and he knows that these pleadings will finally stir the mercy of God. 

111. It is evident from this sentence that just as Jacob (sws) had not 

believed their statement in the matter of Joseph (sws), he also did not 

believe them in what they said about Benjamin. 
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اَ دَخَل�وۡ  �وۡ ه� � عَليَۡ فَلمَ	 � اَ � يY  قَال َ ا �لعَۡز�يۡ هَ ي	 نَا وَ � َ ضَاعَةٍ هۡ ز� مَس	 ئۡنَا ب�ب� � وَ ج� 	, � 	Ìزۡجٰ لنََا �ل � وۡف�  فَاَ ةٍ ¹ م	
قۡ عَليَۡ لنََا �لكَۡيۡ  َ َ� يَ  ��  kنَالَ وَ تصََد	 ٰ	
َ �الله ۡ ن	 �ق� ا فَعَلۡ لۡ عَل�مۡت�مۡ قَالَ هَ  ﴾٨٨ ﴿َ! جۡز�ي  �لمۡ�تَصَد	� َ  ت�مۡ  م	

 �َ وۡ ب�ي فَ وَ � �يۡ س ۡ ذۡ  �َ ��    ه� خ� �وۡۤ  ﴾٨٩ ﴿نَ ل�وۡ ه� ت�مۡ  جٰ ن ۡ ن	كََ لآلإََ �� ءَ � قَال ف� وۡ تَ ي� ن �ف� وَ هٰ وۡ ناَ ي�  قَالَ �َ  kس �ۤ  س ذَ�
 َ� ۡ� �Þ¬  ۡعَلَي �� ٰ	
َ �الله 	هk  ��  sَنَا قَدۡ مَن	 َ  مَنۡ  ن َق� وَ يَ ـ ي	 �َ صRۡ��ۡ  فَا� ت	 ٰ	
َ �الله َ  ن	 �  لآ o  يۡ لإ َ ض� �  �ۡ جۡرَ  �لمۡ� ع �ن�  ﴾٩٠ ﴿َ! حۡس�

�وۡ  �� لقَدَۡ ٰ� قَال
ٰ	
� عَلَيۡ � تاَالله� ٰ	
ا لخَٰ نۡ ��   نَا وَ ثرَكََ �الله َ ۡ  ك�ن	 � َ  ﴾٩١ ﴿َ! ط��� م� �ليَۡ بَ عَلَيۡ يۡ لإ ت�RۡSَ قَالَ لآ ��  k  َoومَۡ ك> غۡ·�

 �� ٰ	
مۡ  �الله �ۡ رۡحَم� �لر	ٰ وَ �َ  وَ ه�  ¬ لكَ �م� وۡ ذۡهَ ��  ﴾٩٢ ﴿َ! ح� �fۡ � ��قمَ�يۡ ب �ß ٰوۡ ذَ� فَاَ  ه�ٰ  عَ ه� لقۡ h وَجۡه� Z َ �  ۡZ� ۡ اۡ  يَ ² �  وَ  �Rً�ت� بصَ�
�Zۡ ت�وۡ �ۡ  َ هۡ  ب�اَ ] مۡ  � �ۡ ل�ك �  ﴾٩٣ ﴿َ! جۡمَع�

 

Then when [the next time] they came to Joseph, they 

[imploringly] said: “O ‘Azīz! We and our family are in great 

affliction and we have come with a small amount.
112

 So, [be 

gracious to us and] give us the grain in full and give us in 

charity; indeed, God nicely rewards those who give in 

charity.”
113

 [Hearing their pleading, Joseph could not restrain 

himself;] he said: “Do you know that when you were 

overwhelmed with frenzy what did with Joseph and his brother?” 

[In amazement,] they cried out: “Are you really Joseph?” He 

replied: “Yes, I am Joseph, and this is my brother. God has been 

gracious to us. In reality, those who fear God and remain 

steadfast, certainly get their reward because God does not waste 

the reward of those who are thorough in their deeds.”
114

 They 

said: “By God! God has given you superiority over us and there 

is no doubt that it was we who were wrongdoers.” Joseph said: 

“Now there is no blame on you. May God forgive you. Of all 

those who show mercy, He is the most merciful. [Go and] take 

this shirt of mine and put it on the face of my father; his eyesight 

will be restored
115

 and bring all your family to me. (88-93) 

                                                           

112. The actual words are:  ٍزْجَاة � Ie., such a trivial amount that .��ضَاعَةٍ م

no will accept it. It seems from this that instead of cash they had taken 

something in kind which was not in demand there. 

113. It is evident from this where need and necessity can take people 

with such pride and arrogance.  

114. It is this reality for the explanation of which the whole account 

has been related to the Quraysh of Makkah. 

115. This is a matter of great amazement and not easy to comprehend. 

Imām Amīn Aḥsan Iṣlāḥī writes: 
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 ۡ �اَ فَصَلَت� �لعۡ� � قَالَ �َ وَ لمَ	R ۡو��Zۡ مۡ �� ه� ب
	 د� ر�يۡ  لآلإََ ] فَ لوَۡ وۡ حَ ي� ج� �َ  س ۤ �َ لآ وۡ نۡ لإ ��د �وۡ  ﴾٩٤ ﴿ن�  4�فَن	 �� قَال

ٰ	
 � تاَالله
يۡ  ضَلٰ ن	كََ لَ���ۡ ��  ۤ  ﴾٩٥م� ﴿ل�كَ �لقَۡد� اَ َ  فَلَم	 ۡ ءَ  جَآنۡ  � � � �َ  �لبَۡش�R ٰۡ¹لق �ٰ ه hَوَجۡه�  ع Z ٖه ۡ � َ بَص�  قَالَ  �Rً� فَارۡتدَ	
مۡ ق�لۡ لمَۡ �َ �َ  ��µà  ��  َ� ۤZۡ ل	كَ

	 [ َ �� مَا لآ
ٰ	
نَ �الله �وۡ  ﴾٩٦ ﴿نَ لإ 4عَۡلَم�وۡ عۡلَم� م� �وۡ اَ � يY قَال ن �ۡ< لنََا ذ ۤ �� باَناَ �سۡتَغۡ·� َا بَنَا ن	اَ ك�ن	

ۡ خٰ  � �Zۡ قَالَ سَوۡفَ �َ  ﴾٩٧ ﴿َ! ط���
	 مۡ ر²َ �� لكَ> يۡ وَ  �لغَۡف�وۡ  ه� ن	هk  ��  sَسۡتَغۡ·� حَ�   ﴾٩٨ ﴿م� ر�  �لر	

 

When this caravan departed [from Egypt,] their father [in 

Canaan] said [to his family]: “If you do not say that I have 

become senile, I can feel the fragrance of Joseph.”
116

 People 

said: “By God! You are still with your old insanity.” Then when 

it happened that the giver of glad tidings arrived,
117

 he placed the 

shirt on Jacob’s face; then suddenly his eyesight returned. At 

this, he said: “Did I not tell you that I know from God what you 

do not know.” The brothers of Joseph cried out: “Father! Pray 

for the forgiveness of our sins; we were indeed wrongdoers.” He 

said: “I will soon
118

 pray to my Lord for your forgiveness. 

Indeed, He alone forgives and is ever-merciful.” (94-98) 
                                                                                                                    

 

Why did Joseph (sws) send his shirt that had touched his body as a 

sign? And how did this give rise to the effect in the shirt that Jacob’s 

eyesight was restored? Neither can everyone solve this question nor 

can everyone understand its answer. They relate to emotions and the 

emotions too of such noble souls: on the one hand is Jacob (sws) and 

on the other is Joseph (sws). We masses can say nothing in such 

matters except that the marvels of the effects of such pure emotions 

manifest themselves in such amazing forms that intellect is unable to 

decipher them. (Amīn Aḥsan Iṣlāḥī, Tadabbur-i Qur’ān, vol. 4, 224) 
 

116. Jacob (sws) was a prophet of God. The senses and faculties  of 

the individuals God chooses as His prophets and messengers should not 

be considered analogous to our senses and faculties. God makes them 

aware of a matter whenever He intends and in whichever way He 

desires. Thus there too Joseph (sws) remained in Egypt for more than 

20 years and Jacob (sws) never felt his fragrance. However, at that time 

his faculty of smell became so enhanced that that when Joseph’s shirt 

began its journey from Egypt, Jacob (sws) could feel its fragrance.   

117. The actual words are:  �Rْ� َا أنَْ جَآءَ �لبَش�  a verb أنَْ  Before the word .فَلَم	

is supressed. It has been expressed in the translation.  

118. The actual word is:  َْسَوف. This indicates that Jacob (sws) had 

promised to pray for them in a thorough way and at a specific time. He 

did not put them off by saying: “Go, may God forgive you.”  
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اَ دَخَل�وۡ  ٰ فَلَم	 hَع � �فَ ٰ� وۡ Z ي �ل�وۡ ه� بوَيَۡ  �َ ه� ليَۡ ي �� وY س �ۡ©َ, ��  وَ قَالَ �دۡخ �  ءَ  شَآنۡ � م�� ٰ	
ۡ ٰ�   �الله �ن� ؕ َ! م� وَ  ﴾٩٩ ﴿
وۡ ه� بوَيَۡ رَفَعَ �َ  � دً�� لهsَ  عZَhَ �لعَۡرۡش� وَ َ¾,	 َ ج	 �يۡ ذَ� تاَۡ بتَ� هٰ اَ  وَ قَالَ يY  � س نۡ ايَ يَ ءۡ ل� ر� و�   قَدۡ  ¬ قَبۡل�  م�

�Zۡ جَعَلَهَ 
	 �  وَ قَدۡ  �َ  k حَق	اًا ر²َ جۡن� وَ جَآۡ¾َ,جf�gَۡ ذۡ  �َ  ��   Zۡۤ حۡسَنَ  ² نَ �لس	� مۡ  ءَ  م� �ن� ب�ك نَ �لبَۡدۡو� م�   نۡ �َ  �عَۡد�  م	�

يۡ ن	زََ 
َ �Zۡ َ! ��  وَ بَ�ۡ f�gۡ ن�  بيَۡ طٰ غَ  �لش	 Ðَخۡوk  ��  ۡZ�

	 َ ر²َ �ماَ يَ  لطَ�يۡ  ن	 يۡ ل�يۡ وَ  �لعَۡ  ه�  ن	هk  ��  sَء� شَآفٌ ل	   رَب	�  ﴾١٠٠﴿ م� م�  �لحَۡك�
 

Then when these people came over to Joseph, he gave his 

parents
119

 a special place near him and said: “Stay in Egypt, if 

God wills, with peace.”
120

 [After reaching his house,] he made his 

parents sit on the throne
121

 and everyone bowed before him in 

prostration.
122

 Joseph said: “Father! This is the interpretation of 

my dream that I saw earlier. My Lord made it a reality. He has 

been very gracious to me when He took me out of the prison and 

brought all of you here from the village even though Satan had 

spread mischief between me and my brothers. In reality, whatever 

my Lord desires, He creates very subtle means for it. Indeed, He 

alone is knowledgeable and wise. Lord! You granted me a share  
 

                                                           

119. Ie., his father and step mother who was also her paternal aunt. It 

is specified by the Bible that his real mother had passed away. 

120. This is a sentence of greeting. When they arrived, Joseph (sws) 

welcomed them by coming out of the city and escorted them with such 

splendour into the city that it became a festive occasion.  

121. This does not refer to the royal throne but to the throne on which 

Joseph (sws) would sit to fulfil his state responsibilities.  

122. Prostration here does not refer to the one which is done before 

God; it refers to bending down in the form of kneeling. Showing respect 

for elders in this manner is a very ancient tradition. In Arabic, the word 

 is commonly used in this meaning. It is specified by the Bible and سَجَدَ 

the Talmud that the ceremonial prostration was also prohibited in the 

sharī‘ah of the Israelites the way it is in ours. How did the incident 

mentioned here take place? Imām Amīn Aḥsan Iṣlāḥī writes: 
 

Joseph (sws) shared his throne with his parents as a mark of 

respect. The rest of the people must have sat where common 

people generally sit. It seems that after this Joseph (sws) appeared 

and as was the custom his courtiers and attendees bowed before 

him in respect. Such was the aura created that these people too 

spontaneously bowed in respect. (Amīn Aḥsan Iṣlāḥī, Tadabbur-i 

Qur’ān, vol. 4, 254)  
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مۡتf�gَۡ تf�gَۡ تيَۡ قَدۡ ٰ� 
َ نَ �لمۡ�لۡك� وَ عَل	 نۡ  م� يۡ  تاَۡ  م� ۡ و� يۡ لإَ ل� �لآ مٰ  �ث� حَاد� َ ۡ وٰ  فَا��َ, �لس	 ۡ  �َ  �رۡض� لإَ ت� وَ �لآ تَ ن

 ٖ	Z� cَنيَۡ و � �Z �لد	 x  ۡ َ,ة� لإٰ ا وَ �لآ �¾�  ۡf�g
َ سۡل�مًا و	َ  توَفَ	 �قf�gۡۡ �َ   م ۡ  ب�الص	ٰ  لحۡ� �  ﴾١٠١ ﴿َ! ل�ح�

نۡ  �َ ذٰ  �كَ  م� � ل ۡ ء� بَآن �وۡ غَيۡ  �ل يۡ ب� ن َ  ذۡ ��  مۡ ه� تَ لدََيۡ  وَ مَا ك�نۡ  �كَ ليَۡ ��   ه� ح� وۡۤ � �َ جۡمعَ �  � �وۡ مۡ  يَ مۡ  وَ ه� مۡرهَ �,�  ﴾١٠٢ ﴿نَ مۡ¼
 ۤ ۡ  �َ  وَ مَا �ن� اس� وَ لوَۡ Üََ,صۡتَ ب�م�ؤۡم� َ � �لن	RَSۡ] !َ﴿ ١٠٣﴾  َ Ñوَ مَا تسَۡـ �نۡ �َ ه� مۡ عَليَۡ ل�ه َ وَ �� نۡ ه�  ��  kجۡرٍ  م� 	 ٌ,  لآ

ۡ
I  لإ ذ�

 

in political authority and taught me from the knowledge of 

interpreting words. O Creator of the Heavens and the Earth! You 

are my guardian in this world and the next. Make me die on Islam 

and include me among your righteous people.”
123

 (99-101) 

This tale is from among the news of the unknown. We are 

revealing it to you [O Prophet!] You were not present at that 

time when the brothers of Joseph had firmly decided and they 

were conspiring [against him]. (102) 

In spite of this, a vast majority of these people will not accept 

faith however much you may desire.
124

 You are not asking for  
 

                                                           

123. Exalted be God! What superb conduct and character. He has 

neither expressed any complaint or rebuke nor his superiority or pre-

eminence. On the contrary, he has expressed his gratitude to His Lord 

and an acknowledgement of His favours; in fact, in order to assure his 

brothers he stated that in fact it was Satan who had distanced both. He 

finally ended his speech by praying to God to grant him perseverence 

on His worship and to include him among the righteous. This 

conversation of Joseph (sws) is the best example of the character and 

conduct the Qur’ān wants to instill in its followers. 
124

. Ie., they will not accept faith in spite of the fact that the Prophet 

(sws) is narrating to him a tale which in itself is a proof that he is a 

prophet of God because he could never have known it. He was not 

present when this incident took place but he has narrated it in such an 

accurate manner that if people are fair, they can correct the version of 

the Bible which not only has historical mistakes but has also 

suppressed important parts of the account which can rightly be termed 

as its real essence. The verse says that whatever the Prophet (sws) has 

reported about this account is correct word by word and befits the 

splendour and majesty of the characters of such celebrated prophets of 

God as Jacob (sws) and Joseph (sws) and is also in accordance with 

sense and nature. If his opponents compare the Prophet’s account with 

that of the Bible and the Talmud, they will cry out themselves that it 

has been originally revealed to him by God and is not an extract of the 

Bible or the Talmud. 
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�لۡعٰ  ۡ ل	 �� وَ yاََ  ﴾١٠٤ ﴿َ! لمَ� نۡ نۡ ي	 مٰ  ةٍ يَ  ٰ�  م	� َ �Z �لس	 x  ٰو ۡ �وۡ رۡض� يَ لإَ ت� وَ �لآ وۡ مۡ عَنۡهَ ا وَ ه� هَ نَ عَلَيۡ م�ر	 �عۡر�ض � ﴾١٠٥ ﴿نَ ا م
 �ن� �َ وَ مَا ي �ه� ؤۡم�RَSۡ] ��

ٰ	
َ  ��  مۡ ب�االله 	 �وۡ مۡ ه� لإ وَ لآ ]�,
ۡ̂ � وۡۤ فَاَ �َ  ﴾١٠٦ ﴿نَ  م	 �ن يَ ه� ت�يَ  تاَۡ نۡ � �َ م� ��  ةٌ مۡ غَاش�

ٰ	
نۡ عَذَ�ب� �الله  م	�
اعَة� ه� ت�يَ وۡ  تاَۡ �َ  َ َ ه�   و	َ    �غَۡتَةً م� �لس	 ر�وۡ لإ  يَ مۡ  لآ � ﴾١٠٧ ﴿نَ شۡع

هٖ ق�لۡ هٰ  يۡ ذ� وۡۤ  �َ  Zۡ�hۤ  سَب� ���  �� � دۡع
ٰ	
ٰ  Zَcµâ �الله hَع  ۡ � َ  �َ  Rَةٍ Z بَص� بۡحٰ  kبَعf�gَۡ ناَ  وَ مَن� �ت	 ���  وَ مَاۤ  وَ س

ٰ	
ناَ  �َ  نَ �الله
 ۡ �� ] �,

ۡ̂ �نَ  �لمۡ   ﴾١٠٨ ﴿َ! م�
 ۤ نۡ �َ  وَ مَا َ  قَبۡل�كَ �� رۡسَلۡنَا م� 	 ً لآ �وۡ لإ ر�جَالآ ۡ�ۤ لإ ن	 �ã  ��  َۡنۡ �َ مۡ ه� لي ۡ فَلمَۡ يَ  �َ  kيل� �لۡ?�ٰ< هۡ  م	� � �وۡ س�R ۡ �Z �لآ x � َرۡض� لإ

وۡ نۡ فَيَ  �> �ä َۡكي � �يۡ  فَ yاَنَ عَاق�بَة نۡ  �ل	ذَ� ۡ  kمۡ  قَبۡل�ه� نَ م� َ,ة� لإٰ  وَ لدََ�ر� �لآ �¾ ۡ �يۡ  خَ ذ�
َ �ل	 قوَۡ Rٌ ل	

َ َ  �َ  k�نَ �4	 لإ  فَلآ
  ﴾١٠٩ ﴿نَ 4عَۡق�ل�وۡ 

Y	°َح �� f ۡذَ� �سۡتَي َ Ñوۡۤ ـ � ل� وَ ظَن	 ��س ب�وۡ ن	هَ� � �َ سَ �لر	 ناَه� ءَ � جَآمۡ قَدۡ ك�ذ� ��َ  Ïمۡ نَۡ©, �	å �    مَنۡ  فَن
 

any reward for this service [so that they are trying to evade you]. 

This is only a reminder for the people of the world. [They 

demand a sign from you. In reality] there are so many signs in 

the earth and the heavens on which they pass by and pay no 

heed. Most of them believe in God by associating partners with 

Him. Then [by trusting the partners they associate with God] 

have they become content that a torment visit them from God or 

the Day of Judgement suddenly descend on them and they are 

absolutely unaware of it? (103-107) 

Tell them clearly: “This is my way; I call towards God with 

full understanding – me also and those who follow me. And 

[listen] God is exalted [from the filth of polytheism]
125

 and I am 

not from among the polytheists.” (108) 

[They are amazed that a human being has been sent to them as 

God’s messenger.] Before you also [O Prophet!] whoever We 

sent as messengers were human beings who lived in these 

settlements; We would send Our revelations to them. Then have 

these people not walked about in the land so that they could have 

seen [with their eyes] the fate of those who were before them. In 

reality, the abode of the Hereafter is far better for those who are 

God-conscious. Then do you not understand? [The way they are 

asking to hasten the torment, those before them also did the same 

thing.] Until when their messengers lost hope in them and they 

too thought that they were lied to [about the torment], Our help  
 

                                                           

125. This refers to the filth which is a necessary consequence of every 

polytheistic belief and a logical outcome of polytheism. 
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َ  kء� ن	شََآ � باَۡ لإ  ي�  وَلآ ۡ ردَ	 � نَا عَن� �لقۡوَمۡ�  �لمۡ�جۡر�م� ��Zۡ  ﴾١١٠ ﴿َ! س x َاَنy َۡه� لقَد �Rَۡةٌ  قَصَص� �لإ�  مۡ ع� 	 ۡ  لآ �Z �لآ cلبَۡاب� لإَ وk  
يۡ  � مَا yاَنَ حَد� 	o ثًا Rَٰªۡنۡ ي وَ لٰ ف يۡ ك� يۡ  تصَۡد� ۡ قَ �ل	ذَ� �يۡ ه� دَيۡ َ! يَ  بَ �ل	�  وَ 4فَۡص� y َل ۡfÆَ  َ	ءٍ و  � رَحۡمةًَ  دًي و	َ ه

 � �قوَمٍۡ  ي	 وۡ ل	 �ن  ﴾١١١ ﴿نَ ؤۡم�
 

came to the messengers. Then they were saved whom We 

wanted [to be saved] and Our torment cannot be warded off from 

the wrongdoers. There is a great lesson to be learnt by people of 

intellect in their accounts. This Qur’ān is not something 

concocted; in fact, it substantiates what is before it and is a detail 

of everything [essential for guidance] and is a guidance and 

mercy for those who believe.
126

 (109-111)  
 

(Translated from Al-Bayān by Dr Shehzad Saleem) 

 

__________________ 
 

                                                           

126. Ie., guidance with regards to the beginning and mercy with 

regards to the end. 


