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Loose Talk

We all have our weaknesses. One category of them relates to our fellow
brethren and at times is a result of loose talk. More often than not these
weaknesses are exposed in our conversations with others. Without giving
ourselves much time to reflect, we often end up uttering unethical remarks,
sweeping statements and harsh words that hurt others. A cultured and
considerate person always weighs his intent before he speaks out.

Surah Maryam (64-98)

Coming up are the closing verses of the strah. First, through the tongue of
Gabriel, the Prophet (sws) is urged to be steadfast. After that, the rejecters of
the Day of Judgement are rebuked. In particular, they are censured for their
view that since in this world they have a superior status in this world to the
believers, they regard themselves to be more guided and if ever there was
going to be a Judgement Day they would have the same status through the help
of their intercessors and partners of God.

Ali (rta) as the Leader of the Arabs
‘A’ishah reported from the Prophet that he said: “I am the leader of the
progeny of Adam and ‘Al is the leader of the Arabs.” (Mustadrak)
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The truth thou hast, that all may share
Be bold, proclaim it everywhere

o R e | ISBN: 1606-9382 |

(Lewis Morries)

February 2025 Vol. 35 No. 2

Chief Editor
Javed Ahmad Ghamidi

Editorial Board
Dr Shehzad Saleem (Editor)
Dr Khalid Zaheer ANNUAL SUBSCRIPTION
Asif Iftikhar
Jhangeer Hanif Local Subscribers
Subscribers living in Pakistan are required to mail their names and addresses
Editorial Assistant and send a draft / money order of Rs. 1000 in favour of Renaissance to:
Junaid Hassan
Renaissance
Research Assistants P.O. Box No. 5185, Lahore
Siddiq Bukhary Pakistan
Muhammad Ibrahim

Managing Editor Foreign Subscribers

Shakeel-ur-Rehman Subscribers living outside Pakistan are required to mail their names and
addresses along with a cross cheque / draft of 40 US$ payable to “Renaissance” at
Staff this address:

Azeem Ayub

Tariq Nazir Renaissance
P.O. Box No. 5185, Lahore

Pakistan

Per copy Rs. 100

AL-MAWRID

P.o. Box No. 5185 Lahore Pakistan
Email: info@monthly-renaissance.com

3 | Monthly Renaissance February 2025




Contents

Editorial
Loose Talk 5 Dr Shehzad Saleem

Qur’anic Exegesis
Strah Maryam (3) 6 Amin Ahsan Islahi/
(Tr. by Dr Shehzad Saleem)

Hadith Studies
‘ATl as the Leader of the Arabs 29 Dr Shehzad Saleem

4 | Monthly Renaissance February 2025




EDITORIAL

Loose Talk

Dr Shehzad Saleem

We all have our weaknesses. One category of them relates to
our fellow brethren and at times is a result of loose talk. More
often than not these weaknesses are exposed in our conversations
with others. Without giving ourselves much time to reflect, we
often end up uttering unethical remarks, sweeping statements
and harsh words that hurt others. A cultured and considerate
person always weighs his intent before he speaks out. If this
restraint is practiced, we may perhaps remain silent most of the
time and speak only when we have something positive in our
minds.

In Surah Hujurat of the Qur’an, the Almighty has alluded to
some very common bad habits in this regard. We need to
gradually eliminate these from our lives. They include:

Making fun of one another as a means to demean and belittle
the person targeted is very common in our gatherings. It is so
very unbecoming of us to do so.

Another trait of our gatherings is to insult and censure
someone. This smacks of arrogance and its bite can truly be felt
if the person guilty of it is subjected to it.

Calling one another by derogatory names is also a means of
ridicule. These names are mostly attributed keeping in view a
God-given deficiency of a person over which he or she has no
control.

Similar is the case of being overly speculative and prying into
the affairs of others. It shows that a person is more interested in
finding the faults of others rather than analyzing his own.

Backbiting is perhaps the trademark of most group talks. It is a
heinous wrong that we shamelessly indulge in.

Let us make a commitment to ourselves to persistently try to
root out these wrongs from our lives.

TN
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QUR'ANIC EXEGESIS

Sirah Maryam (3)

Amin Ahsan Islaht

Section V: Verses (64-98)

Coming up are the closing verses of the sirah. First, through
the tongue of Gabriel, the Prophet (sws) is urged to be steadfast.
After that, the rejecters of the Day of Judgement are rebuked. In
particular, they are censured for their view that since in this
world they have a superior status in this world to the believers,
they regard themselves to be more guided and if ever there was
going to be a Judgement Day they would have the same status
through the help of their intercessors and partners of God. In the
end, the Prophet (sws) is urged to disregard the demand of
people to show them the punishment and through the Qur’an
warn and give glad tidings to the God-fearing among them. He is
to depend on the Qur’an for this purpose as it has appropriate
guidance for them in every phase of delivering the truth to them.
As for those who are stubborn and obdurate, he must inform
them of their fate. They will meet this fate if they persist on this
attitude and he will not be responsible for them.

Readers may study now these verses in the light of this
background.

Text and Translation
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Qur’anic Exegesis
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And We descend only at the directive of your Lord. Whatever
is in front of us and behind us and what is in between, all is
under His control. And your Lord does not forget anything. He is
the master of the heavens and the earth and of all that lies in
between them. So, worship Him alone and adhere to His
worship. Is there anyone similar to Him in your knowledge? (64-
65)

And man says: “Will I be taken out and given life again after I
die?” Does this man not remember that We have created him
before when he was nothing. So, by your Lord! We shall surely
gather them too and their devils also. Then We shall bring them
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Qur’anic Exegesis

forth around Hell such that they will be sitting on their knees.
Then from each group We shall sort people by separating those
who remained the most rebellious against the Most Merciful
God. Then We would be the most aware of those most worthy of
entering this Hell. [And We shall order them:] “Each of one you
shall surely enter it. This is a matter decided fulfilling which is
the responsibility of your Lord.” (66-71)

Then We shall save those who feared God, and those who
were unjust to their souls, We shall leave them sitting in it on
their knees. (72)

And when Our clear revelations are recited out to them, those
who have disbelieved ask the believers: “Tell us which among
our two groups is better in rank and social status?” And how
many a nation before them have We destroyed who were far
greater than them in possessions and in majesty and splendour.
Tell them: Those who persist in error, the dealing of God [with
them] is that He grants them full respite until when they see the
thing they are being promised — whether it is God’s torment or
the hour of judgement — they will know who is the worst in
status and weakest in helpers. (73-75)

And God increases the guidance of those who adopt the path
of guidance, and good deeds that remain are better before your
Lord with regard to reward as well as their consequence. (76)

Then have you seen that person who rejected Our revelations
and claimed: “I shall also be blessed with wealth and children in
the Hereafter.” Has he peeped into the Unseen or has he taken a
promise from the Most Merciful? Certainly not! Whatever
nonsense he utters, We shall write it down and increase His
torment and We shall inherit the things he lays claim to and he
shall come before Us alone. (77-80)

And they have set up deities besides God so that they may be
of support to them. Certainly not! They will deny their worship
and become their enemies. (81-82)

Have you not seen that We have let loose devils on the
disbelievers. They are enticing them a lot. So, do not show haste
that their matter be decided. We are fully counting for them. (83-
84)

Remember the day when We shall bring the God-fearing
towards the Most Merciful God in groups and drive the
wrongdoers towards Hell thirsty. On that day, no one will have
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Qur’anic Exegesis

authority to intercession except he who has taken a promise from
the Most Merciful. (85-87)

And they say: “The Most Merciful God has children.” Very
grave is this statement you have given. It may well be that the
heavens tear apart, the earth is rent asunder and the mountains
collapse to the ground with an explosion that they have ascribed
children to the Most Merciful God. And it is not befitting for the
Most Merciful to make anyone His children. And whoever are in
the heavens and the earth, all will be brought forth in the
presence of the Most Merciful as none but His servants. He has
surrounded them all and He has fully counted them. And each of
them shall come forth before Him alone. However, those who
have accepted faith and done righteous deeds, for them the Most
Merciful shall soon create love and affection. (88-96)

Thus, We have made this Book easy and apt for you in your
language so that through it you may give glad tidings to the God-
fearing and warn this belligerent nation. And how many a nation
have We destroyed before them. Do you feel any of them or hear
their slight mention? (97-98).

Explanation

& ‘@Lz;iém

These words are from the tongue of Gabriel. He has urged the
Prophet (sws) to show patience and steadfastness. He has also
clarified his own status and that of the other angels that they are
not in a position to do anything on their own: they only obey
God’s directives. There is a special background to this advice
and explanation given by him: the sole support for the Prophet
(sws) against his opponents in this phase of conflict with his
opponents was divine revelation. It was through this divine help
that he received strength and was also able to answer all kinds of

1. And We descend only at the directive of your Lord. Whatever is in
front of us and behind us and what is in between, all is under His
control. And your Lord does not forget anything. He is the master of
the heavens and the earth and of all that lies in between them. So,
worship Him alone and adhere to His worship. Is there anyone similar
to Him in your knowledge?

9 | Monthly Renaissance February 2025




Qur’anic Exegesis

objections raised by them and check their mischief-mongering.
Thus, quite naturally, he would anxiously wait for Gabriel to
bring divine revelation in this phase. This anxiety was a natural
outcome of the circumstances he was passing through. A soldier
who is at the front fighting a huge army always waits for fresh
guidance from the centre lest he may take a wrong step.
However, every work of God is based on the wisdom only He
knows. For this reason, the Prophet (sws) has been asked to wait
and show patience on this anxiety at various instances in the
Qur’an. He is to adhere to his stance and not show haste. He will
receive the guidance and help he needs at the appropnate times.
In verse 114 of Surah Taha, the Words thus used are: u'vdbdaud'ﬁ 3
Gl 83 s 5 s S g & d..; Gre. * This topic is discussed at
other instances in the Qur’an foo. However, here it is conveyed
through the tongue of Gabriel that has enhanced its eloquence. 1
would like to allude to some of its aspects:

The first thing worthy of note here is that Gabriel has actually
presented a type of apology to the Prophet (sws) that his coming
with divine revelation is based on God’s command. In other
words, if angels do not come in quick succession to quench the
Prophet’s (sws) desire and to end his wait, it is not because of
some error on their part. Unless they are directed by God, they can
neither descend to him nor bring down revelation to him. They
have no say in this and are wholly under God’s command.

Another important point to highlight is that the position of
Gabriel and the entire group of angels is clear: everything
surrounding them, both before and behind, is completely
governed and safeguarded by God. There is absolutely no chance
that any of them would dare to overstep their boundaries or act
on their own accord. God is fully aware that none of them could
exploit any oversight to pursue their own desires without facing
consequences. The reason for explaining this status of the angels
was to refute the notion of the Arab polytheists who worshipped
angels and thought that if ever the Hereafter came the daughters
of God would save them from the wrath of their father by
interceding for them. By reciting this statement of Gabriel, those
foolish people are informed that when in the court of the
Almighty, Gabriel — the leader of all angels — occupies this frail

2. And do not show haste in acquiring the Qur’an before its revelation
is complete and keep praying: My Lord! Increase my knowledge further.
10 | Monthly Renaissance February 2025




Qur’anic Exegesis

position, it can well be imagined what power other angels have.

Regarding the words “and your Lord does not forget anything”
my mind goes to another aspect too: the Prophet (sws) is assured
that if there is any delay in divine revelation, it is based on some
wisdom or expediency because his Lord does not forget
anything. He is fully aware of all circumstances and problems as
well of each and every supplication made to Him. There is no
question of Him overlooking anything.

Consider next the verse: 3&a135 832206 Lias s 23913 onl &3
U & (Jai 35}’9;5\;.,),. The word ¢, means “similar” and “peer.”
These words can be part of Gabriel’s speech and can also be an
insertion from God. Examples of such insertions abound in the
Qur’an. Whatever of the two probabilities one considers, the
only difference will be of that of the speaker. There will be no
difference in the purport of the words. Even this difference is
nominal since whatever Gabriel says is at God’s behest. God
asked him to clarify his excuse regarding divine revelation and
he complied.

My own inclination is towards the first probability. It is Gabriel
who urged the Prophet (sws) to wait and exercise patience for he
was being looked after by someone who is the Lord of the
heavens and the earth and all that lies between them and not by
someone ordinary. Thus he is to adhere to His worship with full
perseverance. Context and occasion show that here worship is
used in its wider connotation and also includes obedience. I have
already explained the essence of this word in Stirah al-Fatihah. In
verse 44 of this siirah too, it implies obedience.

The word L3 is used in place of xé. It has a greater amount
of stress in it. It should be kept in mind that increase in letters of
a word magnifies its meaning too. Moreover, when the
preposition J occurs after either of these words in this way, they
encompass the meaning of “to wait.” It is not easy to unfold
these understood aspects of the verse in a translation. In Sirah
Taha, under the relevant verses, I will further elaborate on it.

The last part of the verse implies that when there is no peer or
match of God, no one can hinder His intentions from
materializing. The Prophet (sws) should continue with his work.
God will ease away his hardships and implement all His
intentions.
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Qur’anic Exegesis
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Gabriel’s words end here and it is now the Almighty Who
begins His speech. After urging the Prophet (sws) to wait and
show perseverance, the real reason of denial of his adversaries is
referred to in their own words. Later it is refuted. Though a
general word ot:il 1s used, concomitant indications show that it
refers to the Idolaters of Arabia who were denying the Day of
Judgement regarding it to be improbable. A general word is used
to express disgust. It is as if they are not worthy of being
addressed.

As has been explained at other instances, the Idolaters of
Arabia did not expressly deny the Day of Judgement. They held
contradictory views about it. They believed that God gave life
and death but regarded it to be farfetched that after dying people
would be raised to life again and held accountable for their deeds.
Their affluent were under the misconception that if ever the Day
of Judgement came, they would have the same status as they had
in this world. They also had great trust in their deities. They
regarded them to be daughters of God and reckoned that if the
Day came, those deities would exempt them from accountability.
If these contradictory views of the Idolaters are kept in mind,
readers will understand the subsequent topics dicussed by the
Qur’an.

‘@ waggd.«s AT SS i

Attentlon here is directed at the contradictory views held by
the Idolaters: when they cannot deny that God has created
mankind from nothingness, why do regard being created again as
something far-fetched? When He can create from “nothing,”
how can it become difficult for him to create from “something.”

<
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Concomltant indications show that the word “devils” here

3. And man says: “Will I be taken out and given life again after I die?”

4. Does this man not remember that We have created him before
when he was nothing.

5. So, by your Lord! We shall surely gather them too and their devils
also. Then We shall bring them forth around Hell such that they will be
sitting on their knees.
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Qur’anic Exegesis

encompasses both devils among men and the jinn. It is known
that the Arabs also used to worship many jinn. Similarly, their
deviant leaders also had led them astray and they blindly
followed them. Moreover, when God’s messenger asked them to
open their eyes they tried to harass and harm him.

The word {4 is the plural of &l-. The verb % means to sit on
one’s knees. Th1s is the sitting position of criminals — just as
criminals sit before a ruler to hear his verdict.

These criminals will await the decision regarding the part of
Hell they will be consigned to. This is communicated to them in
the form of an oath.

CEPRNEST N - A ot “”‘&u‘uﬁﬂjr’

The dev1ant leaders will be isolated from the masses. The
purpose will be to make them lead their followers to Hell just as
they led them astray in the previous world. Each person will
enter the section of Hell he deserves.

e ey sib casdlyplii a3

None else than God will know more about who deserves
which section of Hell. He will not need to consult anyone in this
regard. None will be in a position to say to God that he is more
knowledgeable than Him and hence his intercession must be
taken into consideration. This is a subtle sarcasm on the wrong
belief of intercession held by the idolaters: only he can intercede
before God who can claim that he is more informed than Him.
Now who can be a bigger megalomaniac than he who can tell
God that he knows more about someone; that he is very pious; so
do not say anything to him and send him to Paradise directly.

AT % ’:w 30l
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The word ~ means “to be incumbent.” The address here is to

6. Then from each group We shall sort people by separating those
who remained the most rebellious against the Most Merciful God.

7. Then We would be the most aware of those most worthy of
entering this Hell.

8. [And We shall order them:] “Each of one you shall surely enter it.
This is a matter decided fulfilling which is the responsibility of your
Lord.”
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Qur’anic Exegesis

the Idolaters who are under discussion since the previous verses.
Earlier they were referred to indirectly. Here they are directly
addressed. Both these styles have their own benefits. Just as
indirect mention signifies ignoring someone, direct address
signifies great anger. There are several examples of a shift in
address from indirect to direct in the Qur’an and classical Arabic
literature. An example is verse 89 of this very sirah. In the verse
under discussion too, a similar shift in address has taken place.
Since the purpose is to express immense anger for the
wrongdoers, God will directly address them and order them to
enter Hell without any exception, for the time to present excuses
and pleas has expired. At the same time, the Prophet (sws) is told
that this matter is certain to take place. It has been made
incumbent by God on Himself. The Prophet (sws) will observe
the fate of his enemies with his very eyes.

This interpretation of the verse is extremely evident. However,
our exegetes have regarded this verse to address all mankind.
Thus, they regard that everyone whether, pious or wrongdoer
will pass through Hell. The only compensation for the former
will be that they will be able to pass over the bridge erected
between the two ends of Hell. The latter however, will fall into
the pit of Hell. This misconception has arisen by not
understanding the style adopted here. In fact, most erroneous
interpretations are the result of such misunderstandings. It is
strange that they could not recollect the following verse of the
Qur’an while making such a grave statement that the righteous
too would pass through Hell:

MWLWJ»,‘ @.;;J\L.Ar.ei”“” sy
I W.w 155589 38 g S8 pall egidiagg s
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Indeed, those who have been promised a good fate by Us shall
be kept away from it. They shall not even listen to its sound
and shall forever remain in the bliss they desire. That great
commotion of that day shall not afflict them with grief and the
angels will welcome them. They will say: “This is that day of
yours which you were being promised of.” (21:101-103)
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Qur’anic Exegesis

In order to safeguard against such errors of interpretation, my
advice to serious students of the Qur’an is to study Imam
Faraht’s tract Asalib al-Qur’an.

0 ;ﬂ&@wbw;g&ww@;;ﬁ

The word &3 expresses sequence. In other words, God will first
deal with the wrongdoers. After consigning them to Hell, He will
turn to those who feared Him. Saving the God-fearing here does
not mean saving them from Hell because they will not even hear
its sound, as referred to earlier. Here the implication is that God
will save them from all the worries and waits which they may
harbour before reaching their ultimate destination.

It has already been explained that the word £ e refers to the
wrongdoers who will sit on their knees waiting for their verdict.
In the verse 68, this usage is quite evident. However, here its use
does raise a question because the word gz would mean that they
will be in Hell. However, it is evident from other instances of the
Qur’an that they will cry and scream in Hell and not sit on their
knees. To avoid this complication, our exegetes have changed
the meaning of this word. This change is against its lexical usage
and hence I do not agree with it. In my opinion, here this word is
used for the situation when after God’s judgement they will be
consigned to the keepers of Hell and will await the gates of Hell
to be opened. The implication is that God will show His utter
indifference to them by leaving them in this situation after which
the gates of punishment will be opened for them

'IR4 5.5
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This is an excuse the wrongdoers presented when the Qur’an
was recited before them: since in this world they have a superior
status, why should they think that they deserve the wrath of God
and a punishment will visit them; on the contrary, this shows that
they have more respect before God than the believers. They have

9. Then We shall save those who feared God, and those who were
unjust to their souls, We shall leave them sitting in it on their knees.

10. And when Our clear revelations are recited out to them, those
who have disbelieved ask the believers: “Tell us which among our two
groups is better in rank and social status?”
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Qur’anic Exegesis

been given all these things while the believers do not have them.

llﬁgbﬁ);bb\w\@u’" 3 ,19)...,\;(5&5[.{

The word ¢ refers to “people of one era” as well as to a
“nation.”

Those who were arguing are told that possessing great means
and resources and majesty and splendour is neither because a
nation is close to God nor will these things save it from God’s
grasp. The fate of previous nations bears witness to this. Though
these nations are not named here; other sirahs name them.
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This verse expresses the established practice of God regarding

the defiant and the rebellious. The Prophet (sws) is asked to
convey what the words of the verse say to those who had become
arrogant because of worldly riches.
God is not a weak being and if He does not catch the arrogant
immediately does not mean that they will be able to run away.
His planning is very secure. He keeps giving respite until either
the punishment that is ordained to visit those who deny their
messenger visits them or the Day of Judgment appears.

A few things are noteworthy in this verse:

First, the style adopted in 33523, It was not stated that God
gives them respite. On the contrary, this word means that it is
only befitting for the Most Merciful to give them respite. In other
words, giving respite to the wrongdoers is a requisite of God’s
power, wisdom and planning. Unfortunate are those who regard
this respite to be their success and become even more rebellious.

Second, here two things are mentioned “the Punishment” and
the “Hour.” When both these are stated together, the first refers to
worldly punishment and the second to the next-worldly

11. And how many a nation before them have We destroyed who
were far greater than them in possessions and in majesty and splendour.
12. Tell them: Those who persist in error, the dealing of God [with
them] is that He grants them full respite until when they see the thing they
are being promised — whether it is God’s torment or the hour of judgement
— they will know who is the worst in status and weakest in helpers.
16 | Monthly Renaissance February 2025




Qur’anic Exegesis

punishment. All messengers of God have warned their people of
two punishments. It has been explained at other instances that
when a nation denies its messenger, it is necessarily destroyed
after the truth is conclusively communicated to it.

Third, superlatives are at times used without comparison.

Another thing worthy of note is that just as the foolish among
the Arabs of the jahiliyyah period did not give much importance
to God and the Hereafter, men of science and learning of current
times also, because of their arrogance, regard these realities to be
figments of the imagination. In the recent past, a friend
mentioned to me that if God and the Hereafter are discussed with
the people residing in the US, they reply that their average age is
more than the ones in the subcontinent. Had his claim been true,
their average age should have been more. At this I replied that not
only is their average age more, their suicide rate is also more.
Even now they have not been able to dispense with the angel of
death. What has happened is that they have actually taken up his
task.
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This verse occurs in parallel to the previous one. In other
words, just as God gives respite to those who give preference to
deviance over guidance, in the same way, He continues to give
more guidance to people who adopt guidance. A sane person
does not give much importance to immediate gain; he gives more
weight to deeds which are more rewarding and better with regard
to their fate. Slaves of this world only see immediate gains and
have no concern with what will happen after death. On the other
hand, the eyes of a believer are focused on what will happen in
the hereafter. He evaluates all his deeds in the light of their
potential consequences.

This verse reassures the believers and tells them to ignore the
people who show pride because of their worldly possessions.
Though they do not possess wealth and assets, their guidance is
increasing by the day and what they are gathering in the form of
good deeds guarantees them the eternal kingdom of God in the
hereafter. On the other hand, the wealth and assets gathered or is

13. And God increases the guidance of those who adopt the path of
guidance, and good deeds that remain are better before your Lord with
regard to reward as well as their consequence.
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Qur’anic Exegesis
being gathered by their opponents will become the fuel of Hell
for them.

I have translated the word 155 as consequence and this
translation is very close to the real essence of the word.

In the Qur'an righteous deeds are named as &kl Eoidl at
many instances. It is evident from this that only those deeds are
righteous which are eternal and abiding. Deeds which are meant
for a small period of time and are not eternal cannot be deemed as
righteous. As for the question which deeds are eternal and which
ones are not, the answer to this is that the latter are the ones
which are done while keeping the objectives of this worldly life
in mind; they are not eternal because this world is not eternal.
Eternal deeds are only those which are done solely for God and
the Hereafter because God is eternal and so is the Hereafter.
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Here the Qur’an has cited another mlsconceptlon of the
disbelievers and refuted it. The statement of this misconception

begins by the word &3:¢31. Those who have a taste for the Arabic
language know that when the address begins with this word, it
means that a person who has delusions of grandeur about himself
or something very foolish is being referred to.

An Arabic style that readers must keep in their minds is that it is
not essential that the word 693‘ always occur for some definite
noun. At times, it also occurs for a similitude, some very eloquent
examples of which are found in the Qur’a?m.15 On such occasions,
it does not refer to any specific person. Here its purpose is to cite
the example of a specific mentality or a character. In the verse
under discussion also, it does not refer to any person; it portrays
the mentality of a particular group.

People referred to in this similitude do not regard favours and
blessings to be gifts of God. They regard themselves to be

14. Then have you seen that person who rejected Our revelations and
claimed: “T shall also be blessed with wealth and children in the
Hereafter.” Has he peeped into the Unseen or has he taken a promise
from the Most Merciful?

15. See, for example, verse 92 of Siirah al-Nahl.
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entitled to them or think that they are the consequence of their
own competence. For this reason, they arrogantly think that they
are entitled by birth to leadership and affluence and no one can
deprive them of these; if ever the Hereafter comes, they will live
luxuriously there as well.

Since this claim is totally foolish and childish too, it is
answered in a sarcastic and disparaging way.

1525l skl 46 55 B Nl g 355 R e L XKL 6

This verse rejects their baseléss claim in a furious way. In
other words, the punishment ordained for disbelief shall visit
them; moreover, because of their arrogance this punishment will
continue to increase from God.

On the Day of Judgement, such a person will have no helpers
or their deities or intercessors to save him. He should realize that
all that He has been given to him by God will be taken away by
Him and he will come to God empty handed the way he entered
this world empty handed.

&3 ’3;*;@ u,w,(w %K\;, s AR ,LJ agsmm ¢33 e 1532515
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The greatest support of these Idolaters was their unfounded
deities. They contended that if ever the time came for them to be
held accountable before God, those deities would save them
because of their influence. In particular, they greatly trusted the
intercession of the angels for they regarded them to be favoured
daughters of God. They worshipped the angels because they
thought that God would never disregard their intercession. In this
world also, they were responsible for granting sustenance and
children to them from God and after death too if they needed any
help, those angels would be there to help them. It is this support
and backing that is called ¢s here. Its actual meaning is “power

16. Certainly not! Whatever nonsense he utters, We shall write it
down and increase His torment and We shall inherit the things he lays
claim to and he shall come before Us alone.

17. And they have set up deities besides God so that they may be of
support to them. Certainly not! They will deny their worship and
become their enemies.
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and strength.”

The second of the above verses refutes this baseless claim of
theirs. It is specified in the Qur’an that when the Idolaters would
seek help from their deities citing their worship in the previous
world, they will immediately reply that they had no knowledge
that some foolish people used to worship them; they never asked
for this worship. If they have been foolish enough to do it, they
should face its consequences. All their desires will end up in
vain. In fact, these alleged deities will curse them and become
their enemies.
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When it is said s e <81 Jwsf it means that some unleashed
the dog on the prey. Precisely this style is adopted here. The
word 7 means “to incite.”

These disbelievers will be dealt in this way in accordance with
the established practlce of God mentioned thus 1n/ verse 36 of
Sarah al-Zukhruf: & M,QJLEMAJUAJ)W))\LS>UDQ~;3 a3 !’

The verses under dlscuss10n actually express God’s assurance for
the Prophet (sws) that he should not be worried at the animosity
shown to him by his opponents and not hastily demand their
punishment. The more their enmity is increasing in extent, the
closer they are getting to their doom. Because of their enmity for
the truth, God has let loose devils on them to incite them as much
as they can so that the truth is conclusively communicated to them.
Soon their matter shall be decided. Every single moment is being
counted by God. Once their time expires, they will not even get a
moment’s respite.

Readers may remember that this section of verses began with
Gabriel’s advice to the Prophet (sws) to wait and exercise
patience. This same topic is now brought up here in another way —
this time directly from God. It harbours a final warning for the
Prophet’s enemies and also gives glad tidings to him that their

18. Have you not seen that We have let loose devils on the
disbelievers. They are enticing them a lot. So, do not show haste that
their matter be decided. We are fully counting for them.

19. And he who becomes indifferent to the remembrance of God, We
depute a devil on him who becomes his companion.
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matter will soon be decided. It is also evident from the words
“they are enticing them a lot” and “do not show haste that their
matter be decided” that these verses were revealed at the time
when enmity of these people had reached its ultimate extent. So
much so, the Prophet (sws) too will wait for God’s decision
regarding this conflict.
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The word v3, means to go somewhere ‘with honour and respect
just as emissaries and messengers go to a leader or to the court of
a king.

The word »,: is a noun from s, s> and means to come to a
spring of water just as thlrsty camels do so.

The exception in 15ge e e S o 'v‘ is severed in my
opinion. They negate the intercession of the alleged deities.

Who will have the right to intercede? I have been discussing
this issue at appropriate instances in this exegesis. Some
principles in this regard are reminded below:

Only the prophets and witnesses to the truth will have the
prerogative to intercede. It is a position of honour given to them
and will be bestowed by God only on those who are worthy of it.

They too will only be allowed to intercede with God’s
permission and will do it for only those for whom they are
granted permission. They will not be authorized to take the
initiative to intercede for whom they do not have permission.

Their intercession will entirely be based on the truth. It does
not behove them to convert falsehood into the truth and vice
versa and neither can anyone dare do this before the God Who
has knowledge of the unseen.

There will be no intercession for those who spent their lives in
polytheism and disbelief or for those who laid claim to faith but
spent all their lives doing bad deeds and in disobedience to God
and His messenger.

All these principles are verified from the verses of the Qur’an.

20. Remember the day when We shall bring the God-fearing towards
the Most Merciful God in groups and drive the wrongdoers towards
Hell thirsty. On that day, no one will have authority to intercede except
he who has taken a promise from the Most Merciful.
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I have discussed them at various instances in this exegesis and
will also do so in detail ahead. Obviously, when these conditions
are imposed on intercession and cannot be denied, there is no
possibility of a license be given or obtained for sins on its basis.
In this case, only they can hope for intercession who spent their
lives on faith, did righteous deeds and sought repentance but
because of negligence or emotional frenzy committed sins
besides doing pious deeds. Such people it is hoped will be
worthy of God’s mercy and will be forgiven because of the
Prophet’s intercession. As for those who, banking on
intercession, are spending their lives in sin and like the Jews
hope to be forgiven because they think that they are a people
enveloped by God’s mercy, their wishful thinking has no basis in
the light of the Qur’an.

b
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The word §J3 means “children.” It is used for both singular and
plural entities as well as masculine and feminine genders. The
Jews and the Christians and the Idolaters of Arabia all were guilty
of ascribing children to God. The Idolaters of Arabia regarded the
angels to be daughters of God. The Jews regarded Ezra to be
God’s son and the status given to Jesus (sws) by the Christians has
already been referred to in detail earlier in this sirah.

The previous verse refuted the wrong concept of intercession.
Now in the succeeding verses, this heinous form of polytheism is
refuted. This form actually originated from the wrong concept of
intercession. Obviously, if a free license for sins is to be obtained
from God, it is not possible without ascribing sons and daughters
to him and hopes pinned on them that the favoured ones of God
will save people from His grasp even if they indulge in all kinds
of sins. It is because of this desire that the Arabs regarded the
angels to be God’s daughters and the Christians fashioned the
belief that God has atoned for the sins of mankind by having his
son sacrificed.
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The word 3| refers to something very grave and ominous.

21. And they say: “The Most Merciful God has children.”
22. Very grave is this statement you have given.
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The style adopted here may be noted. Indirect narration has
changed into a direct address. This shift in address from indirect
to direct is done to express severity of anger, as can be seen
earlier in verse 71.

The fact that what the idolaters say is regarded as something
very grave is because they associate partners in God’s divinity:
God has a great sense of honour for His peerlessness and will
never tolerate anything like this. When human beings in their
capacity do not tolerate anything that is against their sense of
honour, how can the sole owner of the heavens and the earth put
up with His servants who worship someone else. This sense of
honour of God has been mentioned in all ancient scriptures in the
form of a similitude: when you cannot bear your wife sleeping
with anyone else, how can the honourable God bear His servant
prostrating before someone else.

2l
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The word 55 means a wall or a structure falling down with a
loud thud.

It is evident from this verse that even the heavens and the earth
feel this sense of honour and are not willing to tolerate people
who associate partners with God. However, they are obedient to
God and as long as He gives respite to a group of people, they
too control their anger.

It should be kept in mind that what this verse states is not an
exaggeration. What it states is a fact. When a son having a sense
of honour would never tolerate being ascribed to some other
father than his own or besides his own father others are also
regarded as his father, how can the heavens and the earth and the
oceans and the mountains put up with such disrespect and
dishonour that they be ascribed to someone other than the one
and only God or that other gods be regarded to have a share with
God in their creation. It has been explained at another instance
that the heavens and the earth and the sun and the moon have an
Abrahamic nature. They express this nature through their
manifestation in this universe. This nature of theirs abhors
accepting people who ascribe children to God. However, the
reins of these elements of nature are in the hands of God. For this

23. It may well be that the heavens tear apart, the earth is rent
asunder and the mountains collapse to the ground with an explosion ...
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reason, they cannot take any independent step.

ome W 1325 &
Stated in this verse is the reason for the fury and anger of the
heavens and the earth.
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The deviant bélief of those who ascribe children to God is
negated here on the basis of it being against God’s attributes:
What is the need for him to have children? He neither needs any
helper to accomplish His tasks nor any heir to His possessions
and assets. He neither needs anyone to keep alive His work nor
any support in old age. He is self sufficient. So why should He
have children?

TIPS TR LY 1]
ThlS verse refers to the status and position of God’s creatures.
Each and every one is His servant equal in status. None shall be
His son or daughter there.
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The word »_a-| means to keep something in control.

Everyone will be in complete control of God on the Day of
Judgement. He will have counted everything and there is not the
slightest chance that anything will be beyond His control or left
out of His counting or there be any mistake in counting.
Everyone will come before him alone. Neither will he have his
children or grandchildren with him nor any helper or intercessor.
Each person will be involved so much with his own self that he
will forget about others. Every individual will be solely
accountable for his deeds before God.

24. ... that they have ascribed children to the Most Merciful God.

25. And it is not befitting for the Most Merciful to make anyone His
children.

26. And whoever are in the heavens and the earth, all will be brought
forth in the presence of the Most Merciful as none but His servants.

27. He has surrounded them all and He has fully counted them. And
each of them shall come forth before Him alone.
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Mentloned now are people who will remain secure from being
helpless and selfish. At other instances in the Qur’an, it is
specified that on that day the angels too will welcome the
believers with peace and blessings and salutations shall be
conveyed to them from God as well. The believers too will
congratulate one another as a victorious team. In short, praises
and greetings will be showered from all over.

Readers may have noticed that in this sirah, among the noble
attributes of God, Rahman (the Most Merciful) is repeated a lot. In
no other sirah is it repeated so much. My mentor Faraht used to
call it the Rahmani sizrah. Obviously, this plentiful mention
cannot be without any wisdom. This wisdom in my opinion is that
regarding the attributes of God and His dealing with His servants,
most misconceptions that have arisen in nations is because of a
wrong conception of this attribute. Besides other topics concepts,
this sizrah presents the correct concept of this attribute.

Here I would like to allude to some deviations that have
resulted because of a wrong understanding of this attribute.

The Christians are mentioned the foremost in the sirah. Let us
first see how they were led away from the truth. The reason was
that they thought that since human beings were eternal sinners and
had remained so ever since their inception, hence there was no
possibility of their salvation. It was the merciful God Who sent
His son out of His grace who atoned for the sins of all those who
would believe in him by sacrificing his own life.

Though the misguided beliefs of the Jews are not directly
mentioned in this sizrah but it is evident from the Qur’an that in
order to hide their wrongdoings they took the pretext of God’s
mercy. They thought that they were the progeny of prophets and
the righteous and hence could not be cast into Hell and if ever they
were, it would be only for a few days. After punishing them for a
short time, the merciful God would forgive them.

The Idolaters of Arabia worshipped the angels, regarding them
to be the daughters of God. They thought that the Day of
Judgement was a mere fantasy but if there was any reality in it,
the daughters of the merciful God would earn salvation for them
through their intercession.

28. However, those who have accepted faith and done righteous
deeds, for them the Most Merciful shall soon create love and affection.

25 | Monthly Renaissance February 2025




Qur’anic Exegesis

All these misconceptions and deviations were found in the
background. In order to rectify them, God has explained the true
concept of this attribute. His mercy does not negate His justice and
His justice is a requisite of His mercy. When He gives glad tidings
to the believers, it is out of His mercy and when He warns the
rebellious, that too is because of His mercy. If He forgives the
unjust and the rebellious because they are descendents of prophets
and revered personalities or because someone has interceded for
them or they are ones who love His alleged son, this would be
against His mercy: it would be clear oppression. Since He is the
Most Merciful, it is a requisite of His mercy that He listen to the
truthful and reward them for being adherents to the truth and cast
the oppressors and the wretched into Hell. Casting them into Hell
is not against His mercy. It is in fact an exact manifestation of His
mercy. One should also keep in mind that those who disobey God
do not harm Him in any way; they in fact harm themselves and
others. The limits and bounds imposed by God are not for His own
protection for He does not need it; they are for the protection of
His creatures and for their development. For this reason, the
matter of criminals is not God’s personal one; it is the matter of all
His creation. The requisite of His mercy with them is that He does
not set them free without punishing them. If the siarah is
deliberated upon while keeping in view these requisites of the
attribute Rahman, it will become evident that the warnings and
glad tidings found in it are all based on this attribute.
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The antecedent of the pronoun in ;%5 is the Qur’an. Though it
is not mentioned in word, but since from the very beginning of
the siirah it is being discussed that all prophets of God had the
same message for their followers as what the Qur’an is
presenting, the antecedent can only be the Qur’an. In this
context, bringing a pronoun without a mention of the noun is not
a flaw, it is a requisite of eloquence. This style signifies the
majesty of the noun even though it is not stated. Without its
mention a person spontaneously knows what it is. Examples of
this style abound in the Qur’an.

29. Thus, We have made this Book easy and apt for you in your
language so that through it you may give glad tidings to the God-
fearing and warn this belligerent nation.
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People generally regard the word .. to mean “to make
something easy.” The verse in their view means that the Qur’an is
very easy. Though the inference in itself is correct in that God has
made the Qur’an easy; however, it is absolutely incorrect to infer
that the Qur’an is a plain book that needs no deliberation or deep
thinking. Those who have this misunderstanding have not
understood the correct meaning of ... In Arabic, this word does
not mean to make something easy. It means making something
appropriate and apt by equlppmg it w1th all that is needed for its
objective. The expression u,ng S < would mean that after
been trained and fed, a horse was fully equipped with a saddle, a
bridle and a stirrup and made ready for riding. The verse (CALTE
S3& Be 8 LS\)JJ &8 that occurs repetitively in Siirah al-Qamar
means “We have made the Qur’an very apt for instruction and
reminding by equipping it with all its requisites.” I have already
discussed in detail the various aspects of Qur’anic fafsir in my
book Mabadr Tadabbur—l Qur’an.” Readers may look it up.

The expression 135 \e35 refers to the Quraysh. The word 13 is the
plural of 341, The latter means someone who is belligerent and
stubborn. The Arabs were uncouth because of living in tribal
societies and were also very rigid and prejudiced because of
being unlettered. Thus they used to vehemently oppose the
Prophet (sws) at everything and to harrass him would present
new demands every now and then.

At the end of the sirah, the Prophet (sws) is assured and his
opponents are warned. It is stated that God has made the Qur’an
very appropriate and pursuasive for the purpose of conclusive
communication of the truth; it is in the language of the Prophet
(sws) and his nation which he can readily understand and also
make his nation understand if they really are up to it. Nothing
else is needed in its presence. His responsibility regarding it is
not to persuade people in its favour. His only obligation is to
give glad tidings of success to those who fear God. As for the
belligerent and aggressive among them, he should warn them of
punishment in this world and in the hereafter. This subject is
discussed thus in Stirah Taha:

30. Amin Ahsan Islahi, Mabdadr Tadabbur-i Qur’an (Lahore: Faran
Foundation, 1988), 73-182
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Thus, We have revealed it in the form of an Arabic Qur’an
and have mentioned My warning in it in various ways so that
they remain secure from God’s wrath or it may produce
some insight in them. (20:113)
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The word ¥, means “the sound of someone approaching.”

The implication of the verse is that the Prophet (sws) should
discharge his obligation of delivering warnings and glad tidings.
Those who do not listen to him will see their fate. There are a lot
of lessons they can learn from history. Before them many nations
were destroyed by God’s punishment. They have been wiped out
such that no one hears anything about them. In a similar way,
these people too will be wiped out because of their denial of the
Prophet (sws).

With these words, the explanation of this sirah comes to its
completion.
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(God show us the truth the way it is and give us the urge to
adopt it and show us the evil the way it is and give us the
urge to stay away from it and blessings of God the exalted
be on Muhammd and peace and salutations).

Lahore
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31. And how many a nation have We destroyed before them. Do you
feel any of them or hear their slight mention?
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‘Al (rta) as the leader of the Arabs
Dr Shehzad Saleem

Sunni Sources
1. ‘A’ishah (rta)
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‘A’ishah reported from the Prophet that he said: “I am the
leader of the progeny of Adam and ‘Al is the leader of the
Arabs.”!

Following is the schematic illustration of the isnad of this
narrative’s variants:

1. Al-Hakim, Al-Mustadrak, vol. 3, 133, (no 4625). See also: Ibid.,
vol. 3, 134, (no. 4626); Ibn ‘Asakir, Tarikh Madinah Dimashq, vol. 30,
182; Ibid., vol. 42, 304-305; Ibid., vol. 64, 192; Ahmad ibn Hanbal,
Fada’il al-sahabah, vol. 1, 394, (no. 599); Ibn Maghazali, Managqib
‘Alr, 283, (no. 158); Ibid., 284, (no. 259).

It may be noted that in the variants of Qays and Taylasah (both
recorded by Ibn ‘Asakir), Isma ‘1l ibn Ab1 Khalid (as recorded by Ahmad
ibn Hanbal) and Salamah ibn Kuhayl (as recorded by Ibn al-Maghazalt
(no. 158), the words reported are that ‘Alf is the leader of the youth of
Arabia as opposed to ‘Alf is the leader of the Arabs as reported by others.
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Muhammad

‘A’ishah

v
Qays ibn Abi Hazim Sa‘id ibn Jubayr Taylsah ‘Urwah ibn
al-Zubayr
Isma‘il ibn Abi Khalid Abi Bakr Ayyub ibn‘Utbah
Hisham ibn
Khalaf ibn Khalifah Abi ‘Awanah ‘Amr ‘Urwah

‘Abd al-Malik ibn ‘Umar ibn Ahmad al-Husayn ibn
‘Abd Rabbih al-Hasan * ‘Alawan
| Muhammad
Isma‘il ibn Musa Muhammad ibn Makhlad Ahmad ibn
ibn Ibrahtm ibn Mu‘adh bRy ‘Ubayd

Abt Bakr ibn Muhammad Yahya Muhammad
al-Muqri ibn Ahmad ibn ‘Abd ibn Ja‘far

v ¢_r al-Hamid
Abu Tahir al-Hakim
ibn Mihmﬁd ‘ N

v

al-Fazar1 Muhammad

Abil ‘Abdullah v ibn Nu‘man ‘L v
Muhammad * Abu al-Hasan Muhammad
ibn Shu‘ayb Muhammad * ibn ‘Amr

ibn Yazid al-Hasan ibn ‘Alt
Muhammad al-Ziyadt L al-Husayn ibn
ibn Sulayman Abi Bakr Muhammad

Ah‘mad ibn Hanbal ; Ahmad ibn

v Ja‘far ibn Muhammad
Muhammad Muhammad

‘Uthman ibn Abi Shaybah ibn Ytnus ibn Shakir Muhammad

ibn Ahmad

Muhammad ibn Salih ‘Umar ibn Ahmad ibn
‘Abdullah Muhammad Isma‘il ibn
Abu ‘Al1 * ibn ‘Umar Abi Salih
Ahmad
Abti Muhammad al-Hasan ibn
‘Alf ibn Ahmad
1

Abi al-‘Izz
|

L s

Ibn Mughazili Ibn ‘Asakir

In the first section:

‘Abd al-Malik ibn ‘Abd Rabbih is munkar al-hadith.’

In the second section:

No information is available on Abi Muhammad al-Sammak.

Following is some of the jarh al-Mizzi records about
Muhammad ibn Humayd al-Razi: Ya‘qib ibn Shaybah says:

2. Al-Dhahabi, Mizan, vol. 4, 402.
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kathir al-mandkir; al-Bukhari says: hadithuhii fihi nazr; al-Nasa’1
says: laysa bi thigah; Ibrahim ibn Ya‘qub al-Juzjani says: radi al-
madhhab ghayr thigah; Fadlak al-Razi says that he has fifty
thousand narratives of Muhammad ibn Humayd and would not
narrate a word from them; Ishaq ibn Mansiir is reported to have
sworn that Muhammad ibn Humayd is a liar; Salih ibn
Muhammad al-Asadi says that they regard Muhammad ibn
Humayd to be blameworthy in whatever he narrates to them; Aba
Zur‘ah and ‘Abd al-Rahman ibn Yasuf ibn Khirash regard him to
be a liar; the scholars of Ray are unanimous that he is da ‘if fi al-
hadith and that he would narrate what he never heard and would
take narratives of the people of Basrah and Kufah and would
attribute them to Abii Hatim al-Razi and Abu Zur‘ah al-Razi.’

Ibn Hajar says that he is da‘if and that Ibn Ma‘m has a good
opinion about him.*

About Ishaq ibn Bishr, al-Dhahabi records: Aba Bakr ibn Ab1
Shaybah regards him to be the only liar he has come across;
Misa ibn Hartin and Abt Zur‘ah also regard him so. Al-Fallas
and others regard him to be matriik; al-Daraqutni regards him to
be among those who fabricate narratives.” Ibn Hibban says that it
is not permissible to write his narratives except as a means to
express wonder.

No information is available on Ahmad ibn Ibrahim ibn Bilal and
Ahmad ibn Miisa ibn Tahhan.

In the third section:

Al-Dhahabt says that ‘Umar ibn al-Hasan al-Rasibi is
unknown and he thinks that he may have actually concocted this
narrative.’

About Yahya ibn ‘Abd al-Himani, Ibn al-Jawzi records: Ibn
Numayr says that he is a liar and Ahmad says that he openly lies
and is yasrig al-hadith; al-Sa‘di says that he is sagit and al-
Nasa’1 regards him to be da ‘if. However, Yahya ibn Ma‘in says
that he is trustworthy.’

Nothing is known about ‘Abdullah ibn ‘Umar al-Fazari and
Muhammad ibn Yahya al-Ziyadi.

3. Al-Mizzi, Tahdhib al-kamal, vol. 25, 102-105.
4. Ibn Hajar, Taqrib al-tahdhib, 475.
5. Al-Dhahabi, Mizan, vol. 1, 337.
6. Ibn Hajar, Lisan al-mizan, vol. 4, 289.
7. Ibn al-Jawzi, Al-Du‘afa’, vol. 3, 197.
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In the fourth section:

About Ayyiib ibn ‘Utbah al-Yamami (d. 160 AH), al-Mizzi
writes: at one instance, Ahmad ibn Hanbal regards him to be
da‘if and at another, he regards him to be trustworthy; the
following are the opinions of Yahya ibn Ma‘in about him: laysa
bi shay’, laysa bi al-gawt’, da‘if , laysa hadithuhii bi shay’ and
ld@ ba’sa biht; ‘All ibn al-Madini, Ibrahim ibn Ya‘qub al-Juzjani,
‘Amr ibn ‘Ali, Muhammad ibn ‘Abdullah ibn ‘Ammar and
Muslim ibn al-Hajjaj regard him to be da ‘if while ‘Amr ibn ‘Al
adds that he has a bad memory though he is truthful; al-‘Ijlt says
yuktabu hadithuhu wa laysa bi al-gawrt;, al-Bukhar1 says huwa
‘indahum layyin; al-Nasa’1 regards him to be mudtarib al-hadith
and da ‘if; Ya‘qub ibn Sufyan regards him to be da ‘if as well and
says that there is no pleasure in his narratives; al-Daraqutni says
yutrak and at another instance says can be trusted and is shaykh;
Ibn ‘Adi says some of his narratives are munkar but in spite of
his du ‘f his narratives can be written for corroboration.®

Ibn Hajar regards him to be da ‘If.’

Ibn Hibban says that he would make a lot of mistakes and had
a very bad memory so much so that his mistakes became
excessive.'”

Abii Zur‘ah regards him to be da ‘if.""

In the fifth section, about al-Husayn ibn ‘Alwan, al-Dhahabi
writes: Yahya says that he is a liar and ‘Alf says that he is da ‘ifun
Jjiddan; Abu Hatim, al-Nasa’1 and al-Daraqutni say that he is
matritk al-hadith; Tbn Hibban says that he concocts narratives
from Hisham ibn ‘Urwah and others in such a way that it is not
permitted to write his narratives except to marvel at.'”

2. Anas ibn Malik (rta)
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8. Al-Mizzi, Tahdhib al-kamal, vol. 3, 486-488.
9. Ibn Hajar, Taqrib al-tahdhib, 118.
10. Ibn Hibban, Al-Majrithin, vol. 1, 169.
11. Ibn Abi Hatim, Al-Jarh wa al-ta‘dil, vol. 2, 252.
12. Al-Dhahabi, Mizan, vol. 2, 298.
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Anas ibn Malik reported that God’s Messenger (sws) asked:
“Who is the leader of the Arabs?” People replied: “You O
Messenger of God.” He said: “I am the leader of Adam’s
progeny and ‘Ali is the leader of the Arabs.”"

Following is the schematic illustration of the isndd of this
narrative:

Muhammad

Anas ibn Malik

Humayd ibn al-Tawil

Khagan ibn ‘Abdullah

‘Umar ibn ‘Abd al-‘Aziz al-Dari*

‘Ubaydullah ibn Yuasuf

v

al-Tabarani Muhammad ibn Sulayman

The narrative has the ‘an‘anah of Humayd al-Tawil who is a
mudallis."*

No information is available on ‘Umar ibn ‘Abd al-‘Aziz al-Dari*

3. Abu Sa‘id al-Khudri (rta)
Sunni Sources
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JB 01 i Gl o Gl B o8 oo alsal) 0 0 S ol

13. Al-Tabarani, Al-Mu‘jam al-awsat, vol. 2, 127, (no. 1468). See
also: Muhammad ibn Sulayman, Managqib ‘Ali, vol. 2, 511, (no. 1018).
14. Ibn Hajar, Tabaqgat al-mudallisin, 38.
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Abi Sa‘ld al-Khudri said: “A person said to God’s
Messenger: ‘You are the leader of the Arabs.” He replied:
‘No I am the leader of Adam’s progeny and ‘Al is the leader
of Arabs and he would be the first one from whose head dust
would be blown away on the Day of Judgement.” At this,
‘Alf cried.”"

Following is the schematic illustration of the isndd of this
narrative:

Muhammad
Abt Bakr al-Wasitt
Abi Sa‘id al-Khudr1
al-Khalil ibn Muhammad
‘Atiyyah al-‘Awfi

Muhammad ibn Ahmad ibn Yazid
Fatr )

‘ Abdullzh ibn Mihran :

‘U‘tl)ayd ibn al-‘Awwam v 5

A

Abii Nu‘aym Ibn ‘Asakir

¢

About ‘Atiyyah ibn Sa‘d ibn Junadah al-‘Awf1 (d. 111 AH),
al-Mizz1 records: Ahmad ibn Hanbal regards him to be da ‘if al-
hadith and Hushaym regards his narratives to be da‘if, Yahya
ibn Ma‘in says that he is salih; Abt Zur‘ah regards him to be
layyin; Abu Hatim says that he is da‘if al-hadith yuktabu
hadithuhu; Ibrahim ibn Ya‘qiib al-Juzjani says that he is ma’il;
al-Nasa’1 regards him to be da‘if; Ibn ‘Adi says that in spite of
his weakness, his narratives can be written and that he is
regarded to be from among the Shiites of Kiifah.'®

Ibn Hajar says that he is sadiig who makes a lot of errors and
is a mudallis Shiite. This narrative has his ‘an‘anah."”

No information is available on ‘Ubayd ibn al-‘Awwam and al-
Khalil ibn Muhammad ibn Yazid.

15. Abtu Nu‘aym, Tarikh Asbahan, vol. 1, 362. See also: Ibn ‘Asakir,
Tarikh Madinah Dimashq, vol. 42, 305-306.

16. Al-Mizzi, Tahdhib al-kamal, vol. 20, 147-148.

17. Ibn Hajar, Tagqrib al-tahdhib, 393.
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4. ‘Abdullah ibn ‘Abbas (rta)
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‘Abdullah ibn ‘Abbas stated: God’s Messenger said: ‘I am

the leader of the progeny of Adam and this is nothing to
boast about and ‘Al is the leader of the Arabs.”'®

Following is the schematic illustration of the isnad of this
narrative:

Muhammad
‘Abdullah ibn Muhammad ibn Yazid
‘Abdullah ibn ‘Abbas
‘Ubaydullah ibn Miisa
‘A3’
al-Daraqutni
Ibn Juray;j
al-‘Ishart
Kharijah ibn Mus‘ab
al-Harirt
‘Abdan
| Ibn al-Jawz1

Kharijah ibn Mus‘ab (d. 168 AH) is regarded very weak by
authorities. Following is some of the jarh that al-Mizzi has
recorded about him: Ahmad ibn Hanbal says about him: /a
yuktabu hadithuhii and ‘Abdullah ibn Ahmad ibn Hanbal says
that his father had stopped him from writing any narrative from
him; Authorities have reported the opinions of Yahya ibn Ma‘n
on him as: laysa bi shay’, laysa bi thigah, kadhdhab, da‘if; al-
Bukhar says that Ibn Mubarak and Waki‘ have abandoned him
(tarakahii); al-Nasa’1 says that he is da‘if, laysa bi thigah and

18. Ibn al-Jawzi, Al- ‘Ilal al-mutanahiyah, 1, 215.
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matritk al-hadith; Ibn Sa‘d said that people abstained from his
narratives and thus they have abandoned him (tarakithir); Abi
Hatim says that he is mudtarib al-hadith laysa bi gawt yuktabu
hadithuhii wa la yuhtajju biht; Ibn Khirash and al-Hakim say that
he is matritk al-hadith; al-Daraqutni regards him to be da ‘if."”’
Authorities have attributed tadlis to him. Ibn Hajar says that he
does radlis from liars.”® (The narrative under consideration has
his ‘an‘anah).
Ibr21l Hibban says that it is not permissible to adduce from
him.

5. Hasan ibn ‘Al (rta)
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al-Hasan ibn ‘Al stated: “God’s Messenger said: ‘O Anas!
Go and send the leader of the Arabs i.e. ‘Al to me.” At this,
‘A’ishah said: ‘Are you not the leader of the Arabs?” He
replied: ‘I am the leader of Adam’s progeny while ‘Al is the
leader of the Arabs.” So, when °‘All came over, God’s
Messenger called over the Ansar.” Thereupon, they came over
to him. So, he said to them: ‘Should I not tell you something
which if you hold on to you will never go astray after it.” They
replied: “Why not! O Messenger of God.” He said: “This is
‘Alf; love him the way you love me and respect him the way

19. Al-Mizzi, Tahdhib al-kamal, vol. 8, 18-21.

20. Ibn Hajar, Tabagat al-mudallisin, 54; Ibn Hajar, Taqrib al-
tahdhib, 186.

21. Ibn Hibban, Al-Majriihin, vol. 1, 288.
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you respect me. This is because Gabriel on behalf of God, the
Mighty, the Exalted has asked me to tell you this.”””**

Following is the schematic illustration of the isnad of this
narrative:

Muhammad

al-Hasan ibn ‘Al1

Ibn ‘Abi Layla

v
Layth ibn Ab1 Sulaym Zubayd ibn al-Harith
I

v
Qays ibn al-Rabi* l
| i

Husayn al-Ashqgar

Ibrahim ibn Ishaq

Muhammad ibn Khalaf ibn‘Abd al-‘Aziz
Muhammad ibn ‘Uthman
ibn fxbi Shaybah Ahmad ibn al-Husayn

v

al-Tabarani ‘Abd al-Wahhab  Ahmad ibn Ya‘qib
ibn al-‘Abbas

Abii Nu‘aym

One group of scholars has regarded Layth ibn Abt Sulaym to be
suspect. According to Ibn Hibban® in his last years, he had a bad
memory and would not know what he was narrating, would mix-up
the chains of narration and make mursal narratives marfii‘ and
wrongly attribute reports to sound narrators; Ibn Hibban goes on to
add that Yahya ibn Sa‘id al-Qattan, Yahya ibn Ma‘in, ‘Abd al-
Rahman ibn Mahdi and Ahmad ibn Hanbal have forsaken him. He
also adds that in the opinion of Ahmad ibn Hanbal, he is da ‘if al-
hadith jiddan and makes many mistakes. According to al-Nasa’1,
he is da‘7** Ton Hajar says that he is sadiig, mixes up a lot, is not

22. Al-Tabarani, Al-Mu ‘jam al-kabir, vol. 3, 88, (no. 2749). See also:
Abi Nu‘aym, Hilyah, vol. 1, 63; Ibid., vol. 5, 38.

23. Ibn Hibban, Al-Majriihin, vol. 2, 231.

24. Al-Nasa’1, Al-Du‘afa’, 90.
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able to distinguish between his narratives and has been forsaken.”
Al-Mizzi*® records that Ahmad ibn Hanbal, Ibn Abi Hatim and
Abil Zur‘ah regard him to be mudtarib al-hadith and that Ibn Abi
Hatim also regards him to be da‘if al-hadith. Ton Hajar®’ records
that Yahya ibn Ma‘n calls him to be munkar al-hadith and Ibn
Sa‘d and Ya‘quib ibn Shaybah regard him to be da ‘if al-hadith.

According to al-Daraqutni, Ibrahim ibn Ishaq is matrik al-
hadith.*®

Qays ibn Rab1‘ (d. 167 AH) is very suspect. Al-Mizz1 records:
Ahmad ibn Hanbal says that he narrates ahdadith munkarah;
according to Yahya ibn Ma‘mn he is: da ‘Y, la yuktabu hadithuhi,
laysa bi shay’, laysa hadithuhii bi shay’, da‘if al-hadith la
yusawi shay’ (all these four opinions of Yahya are reported from
different authorities); ‘Amr ibn ‘Al states that Yahya and ‘Abd
al-Rahman would not narrate from him; the latter did initially
narrate from him; but then abandoned him; ‘Alr ibn al-Madint
regards him to be da‘ifun jiddan; Ibn Numayr reported that
scholars of Hadith are of the opinion that his son had altered his
narratives; Waki® would also regard him as da‘if; Ibrahim al-
Juzjani regards him to be sagit; Abu Zur‘ah says fihi lin; Abu
Hatim says mahalluhii al-sidg, wa laysa bi qawi, yuktabu
hadithuhii wa la yuhtajju biht; according to al-Nasa’1, he is laysa
bi thigah and another opinion attributed to him is that he is
matritk al-hadith; Ya‘qib ibn Shaybah says that according to all
his teachers he is sadiiqg, wa kitabuhii salih, wa huwa radi al-hifz
jiddan, kathir al-khata’ da‘tfun fi rawayatihi.”

Al-Bukhari records him in his Al-Du‘afa’.> Tbn al-Jawzi also
records him in his Al-Du‘afa’ and also records that al-Daraqutni
regarded him to be da‘if al-hadith.’' Ton Hibban has recorded
him in his Al-Majrihin.**

Muhammad ibn ‘Uthman ibn Ab1 Shaybah is suspect in the
eyes of some authorities. Ibn Hajar” records that according to

25. Ibn Hajar, Taqrib al-tahdhib, 464.
26. Al-Mizzi1, Tahdhib al-kamal, vol. 24, 285-286.
27. Ibn Hajar, Tahdhib al-tahdhib, vol. 8, 418.
28. Al-Dhahabi, Al-Mughni, vol. 1, 9.
29. Al-Mizzi, Tahdhib al-kamal, vol. 24, 29-36.
30. Al-Bukhart, Al-Du‘afa’ al-saghir, 95.
31. Ibn al-Jawzi, Al-Du‘afa’, vol. 3, 19.
32. Ibn Hibban, Al-Majriihin, vol. 2, 216-219.
33. Ibn Hajar, Lisan al-mizan, vol. 5, 280.
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‘Abdullah ibn Ahmad ibn Hanbal he is a liar and Ibn Khirash
says that he fabricates narratives.

No information is available on Muhammad ibn Khalaf ibn ‘Abd
al-‘Aziz and ‘Abd al-Wahhab ibn ‘Abbas al-Hashimi.

About al-Husayn ibn al-Hasan al-Ashqar, al-Mizz1 records: al-
BukharT’s two opinions about him are: fihi nazar and ‘indahii
manakir; Abu Zur‘ah says that he is munkar al-hadith; Abt Hatim
says that he is laysa bi gawr.** Tbn al-Jawzi records that al-Nasa'T
and al-Daraqutni say that he is laysa bi al-qawi and al-Azdi regards
him to be da ‘if; Abi Ma‘mar al-Hudhali says that he is a liar.

Shiite Sources

1. ‘A’ishah (rta)
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‘A’ishah said: “I was with God’s Messenger (sws) when ‘Alf
ibn Abi Talib arrived. At this, God’s Messenger said: “This
is the leader of the Arabs.” Thereupon, I said: ‘Are you not
the leader of the Arabs? He said: ‘I am the leader of
Adam’s progeny and ‘Ali is the leader of the Arabs.” So, I
said: ‘What does being a leader mean?’ he replied: ‘He who
must be obeyed the way I am obeyed.””*®

Following is the schematic illustration of the isnad of this narrative:

34. Al-Mizzi, Tahdhib al-kamal, vol. 6, 368.

35. Ibn al-Jawzi, Al-Du‘afa’, vol. 1, 211.

36. Al-Sadiq, Al-Amailr, 93-94. See also: Abt Ja‘far Muhammad ibn
‘Al ibn Husayn ibn Misa al-Babawayh al-Sadtq, Ma‘ani al-akhbar
(Qum: Intisharat islami, 1361 AH), 103; Muhammad ibn Sulayman al-
Kaft, Managqib ‘Alr, vol. 2, 511.
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Muhammad
‘A’ishah

Sa‘Tld ibn Jubayr

v v
AbﬁI Bishr Ja‘far ibn Iyas  Ziyad ibn al-Mundhir

v
l Abi ‘Awanah Muhammad ibn Sinan

Yahya ibn ‘Abdullah ibn Salih Muhammad ibn al-Husayn
‘Abd al-Hamid ibn Abi Salamah ibn Yazid al-Zayyat

Khidr ibn Aban Tamim ibn Bahlal Ja‘far ibn Muhammad
ibn Malik
Muhammad ibn Bikr ibn ‘Abdullah
Sulayman al-Kuft Hamzah ibn al-Qasim
‘ Ahmad ibn Yahya al-‘Alawi
ibn Zakariyya
Ahmad ibn Muhammad
Ahmad ibn al-Hasan ibn al-Sinant
al-Qattﬁn
v
Sadiq

About ‘Abdullah ibn Salih ibn Abi Salamah, Ahmad ibn
Yahya ibn Zakariyya and Ahmad ibn al-Hasan al-Qattan, al-
Namari says lam yadhkurihi.”’

According to al-Jawahiri, Tamim ibn Bahlul is majhi

About Ziyad ibn al-Mundhir, al-Tafrashi says that our scholars
disliked what Muhammad ibn Sinan narrated from him and there
is a narrative from him which testifies that he is a liar and given
to disbelief.”” Al-Bariijard says that he was called al-Surhiib by
Imam Bagqir because Surhiib is the name of a devil that resides in
the sea.*

About Muhammad ibn Sinan, Ibn Da’tud al-Hill1 says that he is
regarded as weak, blameworthy and an extremist."'

1‘38

37. Al-Namari, Mustadrakat, vol. 5, 36; Ibid., vol. 1, 508; Ibid., vol. 5, 290.
38. Al-Jawabhiri, Al-Mufid, 94.
39. Al-Tafrashi, Naqd al-rijal, 2, 278.
40. ‘Al1 al-Bartjardi, Tara’if al-magal, 2, 21.
41. Ibn Da’ud al-Hillt, Rijal, 174.
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About Ja‘far ibn Muhammad ibn Malik al-Faza’ir1, al-
Ghada’irT says that he is a liar and matrik al-hadith who narrates
from weak and unknown narrators and that all the defects of
weak narrators are found in him.** Ibn Da’id al-Hilli says that he
is trustworthy but a group has regarded him to be weak. He is
also called Abu ‘Abdullah al-Kadhdhab; he narrates from weak
and unknown narrators and fabricates narratives and is not
trustworthy either as corroborating evidence or as any other; al-
Najashi says that according to Ahmad, he fabricated narratives in
abundance and would narrate from unknown narrators and that
he does not know how two great scholars like Abli ‘Ali ibn
Hammam and Abi Ghalib al-Razi have narrated from ol £

According to al-Jawahiri, Ahmad ibn Muhammad ibn Ahmad
al-Sinani is majhal **

According to al-JawahirT, Khidr ibn Aban is also majhii

145

2. Abii Sa‘id al-Khudri (rta)
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Abii Sa‘ld al-KhudrT heard the Prophet say: “ ‘Al1 ibn ‘Al1

Talib is the leader of the Arabs.” It was said to him: ‘Are
you not the leader of the Arabs?” Upon this, he replied: ‘I am

42. Al-Ghada’irT, Rijal ibn al-Ghada’iri, 48.
43. Ibn Da’ad al-Hilli, Rijal, 235.
44. Al-Jawahiri, Al-Mufid, 40.
45. Ibid., 209.
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the leader of Adam’s progeny and ‘Al is the leader of the
Arabs; he who loves him and befriends him, God loves him
and guides him; he who has malice for him and shows
enmity to him, God will make him deaf and blind; The right
of ‘All is the same as that of me; obeying him is obeying me
except that there is no prophet after me; he who left him, left
me and he who left me, left God; I am the city of wisdom
which is Paradise and ‘Alf is its door. How can he be guided
to Paradise who wants to be guided to it except through its
door; ‘Alf is the best of human beings; he who denied this
committed disbelief.”"*

Following is the schematic illustration of the isnad of this
narrative:

v ;
Muhammad ‘Ubaydullah ibn Miisa

Abii fa‘fd al-Khudrt ‘Isa ibn Mihran
Zayd ibn Arqam Muhammad ibn al-Hasan
Sa‘d ibn Junadah al-‘Awf1 Muhammad ibn ‘Abdullah ibn

‘Ubaydullah ibn Bahlal
Khalid ibn Tahman

Muhammad ibn Ahmad al-Qummi1

Al-NamarT says that Sa‘d ibn Junadah is a companion but lam
yadhkurihu.*’

According to al-JawahirT, ‘Isa ibn Mihran is majhﬁl.48

Shiite rijal books mention nothing about Muhammad ibn
‘Abdullah ibn ‘Ubaydullah ibn Bahlal.

3. ‘Alt ibn Ab1 Talib (rta)

I 1T s e 4ol o ] Yy JB U8 oMt ke e ey sl g
O B¢ Gl QU8 0yl s 2 el Al o0 8 o it . ol

46. Muhammad ibn Ahmad al-Qummi, Mi ‘atah manqab min mandaqib
amir al-mu’minin ‘Ali ibn Abt Talib wa al-a’immah min wuldihi (Qum:
Madrasah al-imam mahdi, 1407 AH), 169-170.

47. Al-Namari, Mustadrakat, vol. 4, 27.

48. Al-Jawahiri, Al-Mufid, 449.
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With this isnad,” ‘Alf stated: “God’s Messenger (sws) said:
¢ ‘Alf is the leader of the Arabs.” One of his wives said:
‘Aren’t you the leader of the Arabs.” At this he replied: ‘Be
quiet! I am the leader of the progeny of Adam and ‘Alf is the
leader of the Arabs.”” ™

Following is the schematic illustration of the isnad of this
narrative:

Muhammad l

Abti Ja‘far ibn Muhammad
‘Ali ibn Abi Talib v

‘All ibn Misa al-Rida
al-Nazal ibn Sabrah
‘Al1 ibn ‘Al1 ibn Razin
al-Husayn ibn ‘AlT
Isma‘1l ibn ‘Ali ibn ‘Al
‘Ali ibn al-Husayn
Hilal ibn Muhammad ibn Ja‘far

Abu I\I/Iuhammad ibn ‘Al1

al-Tust

49. ALTast, Al-Amal, 355-356.
50. This isnad is given earlier on page 361 of this book (Al-Amali of
al-Tist,):
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According to al-Ghada’irT, as recorded by al-Jawahir, Isma‘il
ibn ‘Alf ibn ‘Ali al-Da‘buli is majhil’' Al-Najashi says kana
mukhtalit yu'‘rafu minhu wa yunkar.”

Al-Khii’1 records that according to al-Najashi, ‘Ali ibn ‘Al1 ibn
Razin is known only through his son Isma‘il ibn ‘Alf ibn ‘Ali.”?

4. al-Hasan ibn ‘Ali
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al-Hasan ibn ‘Al reported that God’s Messenger said to
Anas: “Go and send the leader of the ‘Arabs to me i.e. ‘Al1.”
At this, ‘A’ishah said: “Are you not the leader of the Arabs
O Messenger of God?” He replied: “I am the leader of
Adam’s progeny and ‘Ali is the leader of the Arabs. When
‘All came over, the Prophet sent for the al-Ansar. So, when
they came over, he said to them: “O Group of al-Ansar!
Should I tell you something which if you hold fast to you
will never go astray after me?” They said: “Why not! O
Messenger of God!” He stated: “This is ‘Alf; love him the
way you love me and respect him the way you respect me
because Gabriel has commanded this to me.” I asked: “Is

this from God, the Blessed, the Exalted?” He said: “Yes this
is from God, the Blessed, the Exalted.”*

51. Al-JawahirT, Al-Mufid, 449.

52. Al-Najashi, Rijal, 32.

53. Al-Kh@’1, Mu ‘jam rijal al-hadith, vol. 13, 107.

54. Muhammad ibn Sulayman, Mandgqib Imam amir al-mu’minin, vol. 1,
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Following is the schematic illustration of the isnad of this
narrative:

Muhammad
al-Hasan ibn ‘Al1

‘Abd al-Rahman ibn Abi Layla

v
Layth i:bn AbT Sulaym al-Rabrt*

‘All ibn al-Hasan al-‘Abd1 i
Qays ibn Rabi*
Qays ibn Hafs
Yahya ibn
al-Hasan ibn Hartin ‘Abd al-Hamid Husayn al-Ashqar

Sahl ibn Yahya Khidr ibn Aban Muhammad ibn Khalf
Muhammad ibn ‘Abdullah al-Marwazi| ‘Al ibn Isma il al-Utrash

‘Uthman ibn Sa‘1d ibn ‘Abdullah Muhammad ibn‘Umayr
ibn Salim

Muhammad ibn Sulayman
al-Muf1d

About Layth ibn Ab1 Sulaym, al-Tust, al-Hill1, al-Tafrashi, al-
Bariijardi and al-Khii'1 say that he is majhil.”

Shiite rijal books contain no information about ‘Uthman ibn
Sa‘id ibn ‘Abdullah.

According to al-Jawahiri, Khidr ibn Aban is majhiil.”®

About al-Husayn ibn al-Hasan al-Ashqar, Muhammad ibn
Khalf al-Mugqr1 and ‘Alf ibn Isma‘1l al-Utrtish, al-Namari says
lam yadhkurihi.”’

208-209, (no. 529). See also: Ibid., vol. 2, 511, (no. 1010); Ibid., vol. 2,
511, (no. 1012); Ibid., vol. 2, 511, (no. 1016); Al-Mufid, Al-Amalr, 44-45.

55. Al-Tust, Al-Rijal, 144; Al-Hilli, Khuldasah al-aqwal, 391; Al-
Tafrishi, Nagd al-rijal, vol. 4, 71; Al-Bartjardi, Tara’if al-magal, vol. 2,
28; Al-Khi’1, Mu ‘jam rijal al-hadith, vol. 15, 143.

56. Al-Jawahirt, Al-Mufid, 209.

57. Al-Namari, Mustadrakat, vol. 3, 112; Ibid., vol. 7, 86; Ibid., vol. 5, 207.
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5. al-Husayn ibn ‘Al (rta)
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al-Husayn ibn ‘Alf stated: “God’s Messenger said: ‘Al is the
leader of the Arabs.” As soon as he said this, it was said to
him: ‘Aren’t you? He replied: ‘I am the leader of the
progeny of Adam. Fatimah is the leader of the women of the
world.” As soon as he said the latter, it was said to him: ‘Are
they not Maryam and Asiyah.” At this, he replied: ‘They are

leaders of the women of their world and she is the leader of
her world.””*®

Following is the schematic illustration of the isnad of this
narrative:

Muhammad
al-Husayn ibn ‘Al Ahmad ibn Hammad

‘Al1 ibn Husayn ibn ‘Alt Ahmad ibn ‘Isa ibn ‘Abdullah
al-Husayn ibn ‘Al1 ibn Husayn | Ahmad ibn al-SarTy

‘Anbasah ibn Bajad Muhammad ibn Sulayman
| ¢

No information is found in Shiite book on Ahmad ibn ‘Isa ibn
‘Abdullah ibn al-‘UmrT and Ahmad ibn al-Sarly al-MisrT.
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58. Muhammad ibn Sulayman al-Kaft, Managib ‘Ali, vol. 2, 513, (no.
1014).
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