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Overcoming Selfishness
Many a time, we end up being selfish and self-centred. Seldom do we look
beyond our needs and interests and seldom do the needs and plight of others
bother us. Living for others is now the motto of only a few noble souls. We fail
to realize that while selfishness keeps the mind under constant pressure,
selflessness keeps it serene.

Surah Kahf

The law of God regarding providing guidance to people cannot change. He
should direct all his guidance to his poor and indigent companions while
disregarding the rich and affluent people. He should tell the arrogant that they
are free to choose belief or disbelief. He who disbelieves will see his fate for
himself.

Brotherhood of Muhammad and Ali

‘Abdullah ibn ‘Umar said: “God’s Messenger (sws) established ties of
brotherhood between his companions. So, ‘All came along with tears in his
eyes and said: ‘O God’s Messenger (sws), you have established ties of
brotherhood between your companions and not established my brotherhood
ties with anyone.” At this, God’s Messenger said: “You are my brother in this
world and in the hereafter.”” (Tirmdhi)
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Editorial

Overcoming Selfishness

Dr Shehzad Saleem

Many a time, we end up being selfish and self-centred. Seldom
do we look beyond our needs and interests and seldom do the
needs and plight of others bother us. Living for others is now the
motto of only a few noble souls. We fail to realize that while
selfishness keeps the mind under constant pressure, selflessness
keeps it serene.

Instances of our selfishness are at times subtle and at times
blatant. We are selfish when we do not give time to our children,
our parents and our loved ones; we are also selfish when we do
not shower praises our contemporaries deserve; not solving the
problems of others when we very well can also falls in this
ambit; not spending on the needy for fear of ending up poor is
also a selfish act; we are selfish when we do not realize that a
wedding function or festivity might bother our neighbours; we
are also selfish in not supplicating for others as much and as
frequently as we can; a thing as trivial as smiling to make
someone’s day too at times does not cross our mind.

Selfishness, it seems, is deeply ingrained in us and we need a
constant effort to get the better of it. Perhaps the starting point to
combat it is to start with not so difficult a task: we can begin by
just looking around our house to find things which will never be
needed by us and which are totally redundant. Experience shows
that if one looks with such an eye, one ends up with loads and
loads of such things. Parting ways with them should not be very
difficult as these things have little or no use for us in the first
place.

Some of the following tips may help us further in this effort:

1. We should stop taking credit for the good deeds we do, and
in fact hide these deeds from others thinking that God knows
them and He will duly reward us.

2. We should take up some voluntary work and try to spend
time, effort and our skills for others.
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Editorial

3. We should save money every month specially to use it for
the welfare of the needy. This money should be over and above
the designated amount God has imposed on us.

4. Reading inspirational stories of selfless people and spending
time in their company if one is lucky enough to have them
around helps a lot.

5. A selfish motive may be of help here: we can forget our own
pain if we become selfless. When we live and work for others, it
makes us see how better off we are than so many others and this
makes us thankful and satisfied souls.

N —
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Qur’anic Exegesis

Siirah Kahf (2)

Amin Ahsan Islaht

Section III: Verses (27-31)

The topic coming up is related to the topic of the sirah.
Readers may recall that in the beginning of the sizrah the Prophet
(sws) had been stopped from worrying about those who had
become slaves to worldly riches so much that they had forgotten
God and the Hereafter and were not ready to hear the message of
the Qur’an. After that the episode of the cave-dwellers was
mentioned as a result of a question. It became evident from it that
God does not let the efforts of those who stand up for His cause
go waste. In fact, He assures and encourages them and helps them
Himself on the hardships they face for His cause. Now in the
succeeding verses, the introductory topic is once again taken up.
The Prophet (sws) is addressed and told that he should recite the
Book that is being revealed to him and ignore the constant new
demands of people as well as their evasion and arrogance.

The law of God regarding providing guidance to people cannot
change. He should direct all his guidance to his poor and indigent
companions while disregarding the rich and affluent people. He
should tell the arrogant that they are free to choose belief or
disbelief. He who disbelieves will see his fate for himself.

Readers may now proceed to study these verses in the light of
this background.

Text and Translation
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Qur’anic Exegesis
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And recite the Book of your Lord that is being revealed to you.
None can change the laws of God. And you can never find
anyone except Him as a refuge. And attach yourself deeply to
people who call God morning and evening to please Him. And
your eyes must not turn away from them because of the
allurements of worldly life, and do not pay heed to what they say
who We have made heedless to Our remembrance and who are
engrossed in their desires and whose matter has exceeded the
limits. And say: This only is the truth from your Lord. So,
whoever wants can profess belief and whoever wants can take to
disbelief. We have prepared for the unjust a fire whose tents shall
embrace them. And if they plead for water, their pleadings shall
be answered by water which shall be like molten brass. It shall
roast faces. What nasty water and what a nasty abode! (27-29)
Indeed, those people who accepted faith and did righteous
deeds, We shall not lay waste the reward of the deeds of those
who are thorough in their deeds. For them shall be orchards of
eternal residence which shall have rivers flowing beneath them.
There they shall be made to wear gold bracelets and they shall
adorn attires of sundus and istabrag, sitting on couches reclining.
What a wonderful reward and what a wonderful abode! (30-31)

Explanation

L“\M@E’QAMJ’KWJ ‘du)uuwciu\gimzp\’

The Prophet (sws) is being directed to recite the Book being
revealed to him disregarding the demands of his opponents. He
should neither get worried because of their questions nor be

sorrowful on their stubbornness. God’s law of guidance is

1. And recite the Book of your Lord that is being revealed to you.
None can change the laws of God. You can never find anyone except
Him as a refuge.
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Qur’anic Exegesis

unchangeable. None can change this law. Only they will receive
guidance who have its urge and only they have this urge who
prove themselves worthy of this favour. This matter rests totally
in the hands of God and there is no guide and helper other than
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The word L means “to exceed the limits and to oppress.”
Thus, the expression b 4!+ would refer to some matter that has
crossed all bounds.

It was not because of any personal gain that the Prophet (sws)
was anxious about the faith of the leaders and the affluent of his
nation; it was purely for the elevation of his religion. He thought
that if they professed faith, it would open the way for others to
accept faith. For this, he went to great lengths to pamper and
give them time even at the expense of the rights of his very
devout companions. This verse has stopped him from this
tendency. Those having a flair for language understand that the
harsh and stern tone of this verse is not directed at the Prophet
(sws). It is, in fact, directed at the arrogant and the affluent who
regarded the companions to be inferior and demanded that only
if the Prophet (sws) snubbed his companions would they be
ready to hear his message.
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2. And attach yourself deeply to people who call God morning and
evening to please Him. And your eyes must not turn away from them
because of the allures of worldly life, and do not pay heed to what they
say who We have made heedless to Our remembrance and who are
engrossed in their desires and whose matter has exceeded the limits.

3. And say: This only is the truth from your Lord. So, whoever wants
can profess belief and whoever wants can take to disbelief. We have
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The expression 3\ J3 3 is actually L;sbn %138 J33. Instead of
pampering and showing extra affection to them, the Prophet
(sws) should do what the verse says.

The word &% refers to a place on which a person can lean. I
have translated it in its wider meaning as abode.

The verb %5 means “to fry” and g refers to molten brass. It
expresses the intensity of heat of the water.
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After referring to the fate of the disbelievers, these verses depict
the fate of those who professed belief in the Qur’an. Since the rich
and affluent regarded them to be inferior, things that were a source
of pride for the affluent are specially mentioned as reward.

I have already written regarding the details of Paradise and
Hell that they are among the mutashabihdt. Through such
parables and similes, the details of the unknown world are made
comprehensible to us. As far as their actual form and shape is
concerned, only God knows them. We cannot have an exact idea
of the molten brass of Hell or the golden bracelets of Paradise. It
may also be kept in mind that while delineating these details, the
Qur’an keeps in consideration the information and taste of the
Arabs because parables and similes can only be effective if the

addressee knows their purport.

prepared for the unjust a fire whose tents shall embrace them. And if
they plead for water, their pleadings shall be answered by water which
shall be like molten brass. It shall roast faces. What nasty water and
what a nasty abode!

4. Indeed, those people who accepted faith and did righteous deeds,
We shall not lay waste the reward of the deeds of those who are
thorough in their deeds. For them shall be orchards of eternal residence
which shall have rivers flowing beneath them. There they shall be made
to wear gold bracelets and they shall adorn attires of sundus and
istabraq, sitting on couches reclining. What a wonderful reward and
what a wonderful abode!
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Section IV: Verses (32-44)

In the succeeding verses, the mentalities of the believers and the
disbelievers are explained through a parable. Through this parable,
the real misconception of those who were opposing the Prophet
(sws) has become totally evident: they regarded their worldly
success to be proof of the veracity of their ideology and deeds;
when Muslims would warn them about God and the Hereafter,
they would reply that since they were better off than them in
worldly affairs, hence their beliefs and practices were necessarily
right. Then from that they also drew the inference that the
Hereafter was merely a figment of the imagination and if it ever
appeared, there too they would be better off then the believers.

Readers may proceed to study these verses in the light of this
background.

Text and Translation

<
w P rd
T8 IAKG

o TRk A 721 » J&sz ||z EilEn 2 s o D ot
o DA 5 h 8
}%W)?L&‘w/“ .L..m/p‘gw? (/r\la“ .)3L~6 g:)l/m\)

-

N Y
o7 :L‘ff‘i ;:z;ii,/izrﬁ ] .:zfj" :.’5/?/‘1
.
=y LAY breg 15 9pr 2x g
SENR eI Slie X7 BT dslsl
e rd s

B

-

s
T
—_—\

w
&1

o

S
>

DIz

s

2624 s

And narrate to them the parable of the two individuals. For one
of them, We made two orchards of grapes, surrounded them with
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rows of date-palms and also placed between them pieces of
cultivable land. Both orchards bore a lot of fruit; not the slightest
reduction took place. And in their centre We made a stream flow
as well. And when its time to bear fruit arrived, he argued with his
companion: “I have more wealth than you and am more powerful
than you with regard to numbers too.” And he entered his orchard
while he was being unjust to his soul. He said: “I do not think that
this will ever perish and I do not suppose that the Day of
Judgement will ever come. And even if I am returned to my Lord,
I shall only find a better place to where I return.” (32-36)

His companion, while conversing with him, said: “Have you
denied the Being Who created you from clay, then from a drop
of fluid, then made you a complete human being? But my Lord
is precisely that God and I do not associate any partners with my
Lord. And when you had entered your orchard, why did you not
say: ‘All this is God’s blessing; no one has any power without
God.” If you see me with lesser wealth and children than you,
then it may well be that my Lord gives me a better orchard than
yours and sends a calamity on your orchard from the heavens so
that it becomes a barren land or its water goes into the earth and
you are not able to find it in any way.” (37-41)

And its fruit was visited by a calamity. So, whatever he had
spent on the orchard, he ended up wringing his hand on it. And
his orchard had fallen down on its fences and he was saying:
“Alas! Would that I had not associated any partner with my
Lord!” And he neither had any group which could help him
against God nor could he himself take revenge. At that time, all
authority is with God, the true God. Only His reward is better
and best is the fate He ordains. (42-44)

Explanation
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The arrogant among the Quraysh are narrated a parable which
mirrors their inner and outer selves and also makes them see the

5. And narrate to them the parable of the two individuals. For one of
them, We made two orchards of grapes, surrounded them with rows of
date-palms and also placed between them pieces of cultivable land.
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fate of the conflict between truth and falsehood that was taking
place between them and the Muslims. This parable is about two
individuals. One of them was blessed with two grand orchards.
The other did not have any such thing yet his chest had the
treasure of faith in it and his heart was with filled with joy at
God’s comprehension.

The fact that one of them was given two and not one orchard
is to express the completion of favour on him by God. In Strah
al-Rahman too it is mentioned that the dwellers of Paradise will
be given two orchards. This too is for completion of favour. For
the Arabs, the concept of an ideal orchard was one which grew
grapes; its borders had date-palms that bore fruit, enhanced the
splendour of the orchard and protected it from sizzling winds.
Moreover, the orchard should also have had pieces of cultivable
land in which essential crops were sown according to the
season, and there was a stream in the middle whose tributaries
irrigated every part of the orchard.

A AV R L..«wf.nyg Lyéuf 41637

What else can a person need in this world if he has not one but
two such orchards!

(5 TS A ';@ius),uu,,,wudu 28 5ES

This verse states the attitude of the person who recelved these
favours. What should have been expected from him was an
expression of immense gratitude to the God Who blessed him
with this favour. However, what actually happened when his
companion urged him to show gratitude and warned him of
God’s wrath on being ungrateful, was that he began arguing with
him in the way stated in the verse.

It is evident from the words %5 &6 that this discussion took
place when the crops were ready for harvesting. Obviously, on
such occasions, the owner of an orchard becomes all the more
inebriated with his affluence.

6. Both orchards bore a lot of fruit; not the slightest reduction took
place. And in their centre We made a stream flow as well.

7. And when its time to bear fruit arrived, he argued with his
companion: “T have more wealth than you and am more powerful than
you with regard to numbers too.”
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The expression refers to the fact thaf he entered the orchard
and uttered the words stated in the verse while he was expressing
pride and arrogance on his affluence.
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It is evident from this sentence that the believer has argued
with his arrogant companion regarding his haughtiness and
rejection of the hereafter. If he sees such power and might of
God in the creation of a human being, why does he regard
recreation to be far-fetched? This is a clear denial of these
attributes of God.

25—

13513 ;Jaw‘ v;é;am,aw
ThlS is an expression of the faith of the believer. It is evident
from it that faith in God does not merely mean to believe in Him

but it is essential that God be regarded as one’s Lord and Master.

If a person believes in God but regards someone else to be his
Lord, then he is a polytheist and such polytheism is also
disbelief. If a person shows conceit on his wealth and status and
regards them to be a consequence of his abilities and of his
personal entitlement and also arrogantly thinks that no one can
take away these things from him, then this also is polytheism
because such a person regards himself to have a share in God’s
kingdom. The meaning of monotheism is that he regards every
favour he has to be from God, continues to remain grateful for it,
regards himself to be accountable for it and is fully aware that
whenever God wants He can take away this favour from him.

8. And he entered his orchard while he was being unjust to his soul.
He said: “T do not think that this shall ever perish and I do not suppose
that the Day of Judgement shall ever come. And even if I am returned to
my Lord, I shall only find a better place to where I return.”

9. His companion, while conversing with him, said: “Have you denied
the Being Who created you from clay, then from a drop of fluid, then
made you a complete human being?”’

10. “But my Lord is precisely that God and I do not associate any
partners with my Lord.”
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In this verse, the believer has ‘informed his arrogant companion
about the true requisite of faith. If his companion had found him
to be lesser in wealth and children, it should not have been a
cause of arrogance; on the contrary, he should have been
thankful on the blessings of God. It was his duty to express and
confess that all that was God’s doing; without Him no one had
the power to make or break anything.

The word Ci here occurs to distance the two objects of the verb.
It is not directly related to the sentence. Examples of such
auxiliary usage can be seen in classical Arabic literature as well
as in our own languages.

9
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The word ¢liea is the plural of &\a. The latter word means
“thunder and hail.” The word 555 refers to the land which is totally
barren and devoid of any vegetation. Here the believer is informing
his arrogant companion of a likely consequence of his haughtiness.

13;’ /%/F’I“’"ul.s‘ LD)LA ,:,

The expression Ly Ui & would mean that “water seeped
completely into the ground.” In other words, instead of thunder
and hail visiting them even if the running stream that watered
their orchard disappeared into the land, what could they or
anyone else do?

Earlier the statement of the believer’s arrogant companion is
cited in which, seeing his lush orchard that had borne fruit,
commented that he could not even think that it could ever be
destroyed. All the arrogant and haughty people of this world have

11. “And when you had entered your orchard, why did you not say:
‘All this is God’s blessing; no one has any power without God.” If you
see me with lesser wealth and children than you,”

12. “Then it may well be that my Lord gives me a better orchard than
yours and sends a calamity on your orchard from the heavens so that it
becomes a barren land.”

13. “Or its water goes into the earth and you are not able to find it in
any way.”
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the same mentality. They become so engrossed in their luxuries
and comforts that it weighs down heavily on them to even think
that this lavishness can ever see its doom. For this reason, if anyone
tries to awaken them from their oblivious slumber, they wonder
how any fissure can find its way into their fortifications. However,
when the time comes, God razes such forts to the ground in just
one moment. At that instant, everyone can see how near is the
destruction they regard to be so unlikely.
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The expression (£ bei means “that thing was destroyed.”

Finally, the orchard reached the same fate about which the
believer had warned his companion. An earthly or heavenly
calamity decimated it in the blink of an eye. The fences which
had creepers of grapes woven on them fell down and the whole
orchard was razed to ground. It was at this instance, that his
arrogant companion awoke from his slumber and he saw that the
orchard he considered to be indestructible was lying in heaps.
The wrecked orchard was before him like a corpse and he
sorrowfully rubbed his hands on its carcass: whatever he had
spent on maintaining it had gone down the drain, let alone
earning any benefit from it. At that time, he remembered the
advice of his friend and longingly expressed the desire of not
associating anyone with God.

“Not associating anyone with God” means that he thought that
he should not have been arrogant enough to assume that all that
was the result of his own abilities and the consequence of him
deserving it; in fact, he should have thought that it was a gift of
God and he should have been grateful for it.
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The implication of this verse is that when the calamity

14. And its fruit was visited by a calamity. So, whatever he had spent
on the orchard, he ended up wringing his hand on it. And his orchard had
fallen down on its fences and he was saying: “Alas! Would that I had not
associated any partner with my Lord!”

15. And he neither had any group which could help him against God
nor could he himself take revenge.
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destroyed the orchard, the group he was proud of never came to
his rescue. It was the group on the basis of which he had uttered

Moreover, he hlmself also did not have the strength to take
revenge.

BRI USRE Sk

The Word JJ,L.» points “to the time of manifestation of God’s
punishment in the Hereafter.

The verse only mentions the fate of the righteous because the
fate of the wrongdoers has already been mentioned earlier.

It may be kept in mind that whether it is the punishment of this
world or of the next, the real purpose is to reward the righteous:
punishing the wrongdoers is not the real purpose; it is only its
necessary consequence.

Section IV: Verses (45-49)

In the succeeding verses, a parable is cited about this world

whose love has blinded the slaves to the world so much that
they have lost their souls and are not prepared to listen to what
the Qur’an and the Prophet (sws) are informing them of. It is
stated that none of the adornments of this world will go with
them to the next world. Only their righteous deeds will. So,
anyone who wants to earn anything should do righteous deeds.

Readers may now study these verses in the light of this
background.

Text and Translation

16. “I have more wealth than you and am more powerful than you with
regard to numbers too.”

17. At that time, all authority is with God, the true God. Only His
reward is better and best is the fate He ordains.
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And recount to them the parable of this worldly life: it is like
rain that We brought down from the heavens. Thus, the earth’s
vegetation became lush green because of it; then it turned into
stubble that winds scatter about. And God has power over all
things. Wealth and children are adornments of worldly life and the
righteous deeds that remain are better with regard to reward and
with regard to hope before your Lord. Bear in mind the day when
We shall make the mountains move and you will see that the earth
has become totally bare and We shall bring them together; then
We shall not leave any of them. And all of them will be brought
before your Lord in rows. We will say: “You have come before us
the way We created you the first time. In fact, you thought that
We shall never fix a day of promise for you for your
accountability. And the register shall be brought forth. So, you
will see the wrongdoers trembling at whatever is in it and they will
say: “Alas our misfortune! What a strange register this is that it
has not omitted any small or big sin from noting it down?” And
whatever they would have done, they will find all of it there, and
your Lord will not be unjust to anyone. (45-49)

Explanation
fa;,zkiuaﬁ‘&;jwﬁtob;bww \;wuww,;;ﬁwrgjgﬁu
R e HISS ;wdsuuwu%, 7 ,s\ssjosm :
The expression uo)')rl uL..: & Gl%:] means that the earth’s
vegetation became “lush and luxuriant and because of their
abundance and strength became intertwined.
The worldly life referred to here is the one that is discussed in
the previous section of verses. In other words, its lures and

18. And recount to them the parable of this worldly life: it is like rain
that We brought down from the heavens. Thus, the earth’s vegetation
became lush green because of it; then it turned into stubble that winds
scatter about. And God has power over all things.
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attractions infatuate a person so much that he becomes oblivious
of God and the hereafter. In Stirah al-Hadid, this is explained thus:

e
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Know that the parable of the life of this world — a sport and an
entertainment and an embellishment and in the matter of
wealth and children a mutual show off and a quest to outdo
one another in them — is that of rain whose luxuriant produce
lures the hearts of the disbelievers; but then it withers and you
see it turn yellow, then turns into bits and pieces. (57:10)

There are many things in this verse that need discussion and
we will take them up at appropriate instances. Here the purpose
is to only direct attention to the fact that this verse actually
explains the parable of worldly life mentioned in this verse: it
refers to a life of sport and an entertainment and a quest to outdo
one another in material gains. It is these lures that make the
affluent close their eyes as they get entangled in them. Except for
luxury and comfort, cinema and theatre, cars and houses, wealth
and assets, money and bank accounts, status and position nothing
carries weight in their eyes. So engrossed they become in these
that they do not have any time for other things.

In a similar ways, it is stated in the verse under discussion that
these people should be told that the life they have been
infatuated with and think that it will never see its doom is
transient. Rain does temporarily create luxuriance. Yet, not far
away is the time when it will whither away. God has power over
all things. Just has He has produced this luxuriance, He will
make it decay.

ey O AR AT S LU RS P oy forses g i
Slnce in Arabla, the defence and power of a person depended
on familial and tribal support, his strength depended on an
abundance of children. They would specially mention the

19. Wealth and children are adornments of worldly life and the
righteous deeds that remain are better with regard to reward and with
regard to hope before your Lord.
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number of children they had in their gatherings held to express
mutual superlorlty Earlier the words express this very aspect: Cf

The verse states that if a person has to pin hopes on anything it
should be righteous deeds. They will reap eternal blessings for
him.

c
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The implication of this verse is that today the earth appears
lush and luxuriant; mountains are implanted in it; magnificent
forts are erected on it; gardens and orchards embellish it.
However, a day will come when even these mountains will be
uprooted, what to speak of other things and the land will become
bare and barren. The earth will be stripped of all its adornments.
Everyone will be gathered by God and none will be left, whether
rich or poor, master or slave, idol or idolater.

i85 b ol atag el ¢ ““/Jir(';l;ub”” 3 Ga 85 g2 i 25
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On that day, everyone will be brought before God. Today these
people arrogantly strut because of their wealth but on that day
they will appear before Him like slaves with hands tied; neither
will they have their battalion of guards and attendants about
them nor the assets they proudly boasted about; everything will
be left behind. Precisely how could they have imagined this state
of helplessness for they thought that no day of accountability had
been fixed for them?

vt..mmdtaw;;u,s;ésau’ TR ,;.’.nt;’“ IO
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20. “I have more wealth than you and am more powerful than you with
regard to numbers t0o.”

21. Bear in mind the day when We shall make the mountains move
and you will see that the earth has become totally bare and We shall
bring them together; then We shall not leave any of them.

22. And all of them will be brought before your Lord in rows. We
will say: “You have come before us the way We created you the first
time. In fact, you thought that We shall never fix a day of promise for
you for your accountability.
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The word £z here means the register of deeds of people. All
the elaborate arrangement mentioned in the verse for recording
deeds will be because God does not want to be unjust to anyone.

Everyone will get what he earned.

Section V: Verses (50-59)

In the succeeding verses, the Quraysh are warned with reference
to the incident of Adam (sws) and Satan: they have followed the
footsteps of Satan in their attitude of denial. They regard him to be
their real help and support and worship him and his progeny. It
was he who had thrown a challenge of his animosity against the
progeny of Adam (sws). They are relying on a very evil substitute.
The Qur’an that is being read out to them is a great mercy for
them. It is presenting to them the reality in various styles so that
they can truly appreciate it. On the contrary, they are adamant to
see God’s torment instead of His mercy and want His scourge
instead of divine fodder. They contend that unless they are able to
observe God’s punishment, they will not believe in the
punishment they are being warned of by the Qur’an. At the end,
the Prophet (sws) is assured that it is not the responsibility of a
messenger of God to bring punishment; his responsibility is only
to warn people of it and to give glad tidings to those who accept
faith. The Prophet (sws) should continue to discharge his
responsibility and leave these people to themselves because their
hearts have become impervious to warning. His lord is gracious
and merciful and for this reason giving them respite. If He wanted
to immediately punish them, He could break their backs.
However, all His acts are based on wisdom. Thus, the Prophet
(sws) should fully trust Him and patiently do his work.

Readers may now study these verses in the light of his
background.

23. And the register shall be brought forth. So, you will see the
wrongdoers trembling at whatever is in it and they will say: “Alas our
misfortune! What a strange register this is that it has not omitted any
small or big sin from noting it down?” And whatever they would have
done, they will find all of it there, and your Lord will not be unjust to
anyone.
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Text and Translation
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And remember when We directed the angels: “Prostrate before
Adam.” So, all prostrated except Iblis. He was among the jinn.
Thus, he disobeyed the directive of his Lord. So, leaving Me, you
make him and his progeny as your guardian, even though they are
your enemies? What an evil substitute for the wrongdoers! And I
neither called any of them at the time of creating the heavens and
the earth nor at the time of their own creation. And I am not One
Who makes My helpers those who lead astray. (50-51)

And remember the day when He says: “Call now those who
you regarded as My associates.” So, they will call them, but they
will not reply. And We shall place before them a ditch of
destruction and the wrongdoers will see Hell and will think that
they are about to fall in it and will not be able to find any way to
escape from it. (52-53)

And We have mentioned all kinds of warnings in various ways
in this Qur’an to guide people, but human beings are the most
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quarrelsome. And after guidance has come to people, the only
thing stopping them from accepting faith and seeking forgiveness
from their Lord is that the fate met by the previous ones also
manifests for them or the torment appears from in front them. And
We only send messengers as bearers of glad tidings and warnings,
and these disbelievers frivolously dispute the truth with the help of
evil in order to defeat the truth. And they have made My
revelations and that of which they have been warned a piece of
jest. And who can be more unjust than those who, when reminded
through their Lord’s revelations, turn away and forget the earning
of their hands. And We have put covers on their hearts so that they
are not able to understand it and have plugged their ears so that
they are not able to listen to it. So, however much you may call
them to guidance, they shall never be guided. And your Lord is
very Forgiving and Merciful. Had He wanted to seize them right
away because of their deeds, He would have immediately sent
them a torment. Yet a time has been appointed for them and they
shall not be able to find any refuge against it. And these are the
cities We destroyed when their people became unjust to
themselves and We appointed a time for their destruction. (54-59)

Explanation

m)ﬁ\www‘wuz L,;.:,um Boad 25y ‘33\;;@(;@\;4.’;;‘)
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The incident of Adam (sws) and Satan has been dlscussed in
detail in Sturah al-Baqgarah and Surah al-A‘raf. Here, regarding
the species of Satan, the only thing to be kept in mind is that he
was from among the jinnkind. He disobeyed God and was
condemned. Satan is not the name of a whole category of
creatures, as some people have understood. It is, in fact, the title
of the jinn who deceived Adam (sws). His enmity with Adam
(sws) and his progeny is well known. His progeny is fulfilling
the mission of its forefather with full adeptness and they have
won over so many from the progeny of Adam (sws) to lead other

24. And remember when We directed the angels: ‘“Prostrate before
Adam.” So, all prostrated except Iblis. He was among the jinn. Thus, he
disobeyed the directive of his Lord. So, leaving Me, you make him and
his progeny as your guardian, even though they are your enemies?
What an evil substitute for the wrongdoers!
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human beings astray that Satan himself would be very proud and
profusely praise them for surpassing his own feat.

Here the arrogant among the Quraysh are reminded of the
eternal enmity of Satan and his progeny. Sorrow is expressed on
that they have made them their real guardians and helpers, and
forsaken God. Then while turning away from them it is stated
that they have adopted a very evil substitute.

Here should be kept in mind what I have elaborated upon
while explaining Strah al-An‘am: the Idolaters of Arabia
worshipped the jinn in various ways. They regarded every
mountain and valley to be under the charge of a devil and jinn
and in order to protect themselves from their evil, they would
worship them and present offerings to them. Some jinn were
considered so dangerous that in order to please them the
unfortunate people would even sacrifice their children. They
thought that if one of the children was not sacrificed to please
one of the jinn, he would consume all of them.

In this verse, the Qur’an has appealed to the sense of honour of
the Quraysh in that Iblis was from among the jinn. They have
become his disciples in spite of the fact that Iblis had shown such
enmity for Adam (sws).

The word * Wrongdoers refers to the idolaters. The sentence
M ; expresses sorrow and wonder: if the wrongdoers
found a substltute for God, it was the eternal enemy of their
forefather and his progeny. This is the height of wretchedness.
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The style of this verse is sarcastic: these people have SO
generously made these devils associates of God even though He
never called them for help in creating them or the heavens and
earth. God was never going to call such creatures who lead
people astray. Yet, today they have been included in His divinity
in such a way as if every feat was achieved by them.

25. And I neither called any of them at the time of creating the heavens
and the earth nor at the time of their own creation. And I am not One
Who makes My helpers those who lead astray.

24 | Monthly Renaissance April 2025




Qur’anic Exegesis

,iiij i’/jir,‘e”,p, :’/["J"(‘b}"w[‘ﬁ“) Qj‘

This verse reminds them of their deprivation on that day. The
pit of destruction will obstruct the idolaters and their idols from
one another
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The verse expresses the state of helplessness of the
wrongdoers: they will have knowledge of their destruction and
fall into it while seeing their fate.
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The word (&4 refer to the “facts and realities of the hereafter
and of the unknown world that are presented in the form of
parables in order to warn people and the word ¢lziy) refers to the
quarrelsome Quraysh that are already under discussion. A

general word has been used in order to express aversion from
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The word U«L.n here also refers to the Quraysh who are bemg

addressed since the previous verses and the word &;s means
“from the front” and “face to face.”
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26. And remember the day when He says: “Call now those who you
regarded as My associates.” So, they will call them, but they will not
reply. And We shall place before them a ditch of destruction.

27. And We shall place before them a ditch of destruction and the
wrongdoers will see Hell and will think that they are about to fall into it,
and will not be able to find any way to escape from it.

28. And We have mentioned all kinds of warnings in various ways in
this Qur’an to guide people, but human beings are the most quarrelsome.

29. And after guidance has come to people, the only thing stopping
them from accepting faith and seeking forgiveness from their Lord is that
the fate met by the previous ones also manifests for them or the torment
appears from in front them.
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The implication of the verse is that the Qur’an has warned
them in various ways and nothing is hidden; however, people
who want to evade the reality find various excuses for this. It is
asserted that these people will not believe in any guidance and
seek forgiveness unless one of the two situations alluded to in
the verse takes place. The Qur’an is inviting them to divine
fodder but they are demanding divine punishment. There is no
remedy for such wretched people. They do not know that when
divine punishment descends, it will not go away without
decimating them. So, what will they believe in after that?
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This verse is an answer to the earlier demand of pumshment It
is absolutely baseless for these people to demand this from their
messengers and is tantamount to defeating truth through evil.
Those who are playing this prank have not understood the reality
of torment and of the hereafter. They have made fun of the

verses of warning and of God’s punishment.
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The implication of this verse is that if these people are being
given respite in spite of what they do as mentioned, it is purely
because of God’s mercy. However, because of their evil deeds,
their faculties have been barred from accepting guidance from
the Qur’an. g
The actual structure of the verse would be: 1g15 33 Seih T &

30. And We only send messengers as bearers of glad tidings and
warnings, and these disbelievers frivolously dispute the truth with the help
of evil in order to defeat the truth. And they have made My revelations
and that of which they have been warned a piece of jest.

31. And who can be more unjust than those who when reminded
through their Lord’s revelations turn away and forget the earning of their
hands. And We have put covers on their hearts so that they are not able to
understand it and have plugged their ears so that they are not able to listen
to it. So, however much you may call them to guidance, they shall never
be guided.
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Al @T@.g‘(;is. Here, before the letter ¢i, words to the effect .o or
%15 are suppressed in accordance with linguistic principles of
Arabic. Similarly, on the basis of parallelism, words like $3x.2531
are suppressed after ‘(53(..9;\2\'@/3.

At the end of the verse, the Prophet (sws) is told that since
their faculties have been rendered ineffective because of their
attitude, they will not accept guidance howevermuch he may
recite God’s revelations before them. He should now consign
their matter to God and patiently continue to discharge his
obligation so that the truth is fully communicated to them in a
conclusive manner.
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The word J.3= means “a place of refuge.”

The reason is now stated that if so wretched are these people
that they will never accept guidance, why should they be kept
alive? Why should God not send His torment to them? It is
because God is very gracious and merciful and gives respite to
the wrongdoers to the ultimate extent. Otherwise, if He wants to
seize them immediately, none can stop Him. He is in no haste for
He has appointed a time to grab them. When the time comes,
they will not be able to escape from Him anywhere.

33 =y % Z e 5ol o 5 Ra. 2 9
E‘wfﬁww,w&u le gl ess
¢

This verse presents historical evidence on what is said earlier.
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32. And your Lord is very Forgiving and Merciful. Had He wanted to
seize them right away because of their deeds, He would have immediately
sent them a torment. Yet a time has been appointed for them and they
shall not be able to find any refuge against it.

33. And these are the cities We destroyed when their people became
unjust to themselves and We appointed a time for their destruction.
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Brotherhood of Muhammad (sws) and ‘Ali (rta)

Dr Shehzad Saleem
1. ‘Abdullah ibn ‘Umar (rta)
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‘Abdullah ibn ‘Umar said: “God’s Messenger (sws)
established ties of brotherhood between his companions. So,
‘All came along with tears in his eyes and said: ‘O God’s
Messenger (sws), you have established ties of brotherhood
between your companions and not established my
brotherhood ties with anyone.” At this, God’s Messenger said:
“You are my brother in this world and in the hereafter.”””'

Following is the schematic illustration of the variants of this
narrative:

1. Al-Tirmidh1, Sunan, vol. 5, 636, (no. 3720). See also: Al-Tabarant,
Al-Mustadrak, vol. 3, 15, (no. 4288); Ibid., vol. 3, 15, (no. 4289); Ibn
‘Adi, Al-Kamil, vol. 2, 166; Ibid., vol. 2, 218; Ibn ‘Asakir, Tarikh
Madinah Dimashgq, vol. 42, 50-51; Ibn al-Maghazali, Mandgqib, 88, (no.
57); Ibid., 89, (no. 59).
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Muhammad
‘Abdullah ibn ‘Umar

Jumay* ibn ‘Umayr

Kathir al-Nawa’ Hakim ibn Jubayr  Salim ibn‘Ab1 Hafsah

‘Alf ibn Hashim ‘Ali ibn Salih Muhammad ibn Fudayl

Abt ‘Abd Mu‘awiyah Ishaq ibn Bishr
al-Rahman ibn Hisham ‘Alilibn Qadim
I

Ahmad ibn Muhammad
‘Thad ibn Ya‘qiib I ibn ‘Tsa

al-Hasan  Yasuf ibn Miisa
"Aliibn *Abbas | |ibn ‘All  al-Qattan

‘Abd al-Rahman
‘Abdullah ibn Muhammad
ibn Zaydan al-Hasan ibn al-Tirmidhi Ahmad ibn ibn Manstr
[F.0 Mu‘awiyah ¢ Muhammad
ibn Ziyad ‘Abdullah ibn
Ishaq ibn
‘Abdullah  Zakariyya v Ibrahim
Ibn al-Maghazalt

al-Hakim

o

L-q--

Al-Dhahabi records the following jarh on Jumay* ibn ‘Umayr:
Al-Bukhart says fiht nazar; Ibn Hibban says that he is a rafidi
who fabricates narratives; Ibn Numayr says that he is worst of all
liars; Ibn ‘Adi says that most of what he narrates is not
corroborated; Ibn Hatim says that he is a very staunch Shiite but
is salih al-hadith.”

About Hakim ibn Jubayr, Ibn Hibban records: he is an extremist

2. Al-Dhahabi, Mizan, vol. 2, 153.
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Shiite and makes a lot of mistakes; Ahmad ibn Hanbal was not
happy with him; Malik did not narrate from him and said that he
feared ending up in Hell if he narrated from him; Abd al-Rahman
ibn Mahdt would not narrate from him either; Yahya said that he is
13 shay’.?

About Kathir al-Nawa’, Ibn al-Jawzi records: according to Abi
Hatim al-Razi and al-Nasa’1, he is da ‘if; al-Sa‘di says that he is
deviant (za’igh) and Ibn Hibban says that he is an extremist
Shiite.”

Al-Dhahabi says that Salim ibn Abi Hafsah e is an extremist
Shiite.” Ibn Hibban records: he would mix up narratives and make
errors; Yahya and ‘Abd al-Rahman would not narrate from him.®

About Muhammad ibn Fudayl ibn Ghazwan, al-Dhahabi says
that he is a Shiite.’

2. Anas ibn Malik (rta)
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Anas stated: “I heard God’s Messenger say: ‘Perhaps you
and me will be brothers in this world and in the next.”””®

Following is the schematic illustration of the variants of this
narrative:

3. Ibn Hibban, Al-Majrithin, vol. 1, 246.

4. Ibn al-Jawzi, Al-Du‘afa’, vol. 3, 22.

5. Al-Dhahabi, Al-Mughnt, vol. 1, 250.

6. Ibn Hibban, Al-Majrithin, vol. 1, 243.

7. Al-Dhahabi, Mizan, vol. 7, 455.

8. Ibn ‘Asakir, Tarikh Madinah Dimashg, vol. 42, 52; Ibid.
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Muhammad

Anaslibn Malik

v
Abi {Abdullah Biya“ al-S3j Matar+ibn Maymiin

‘Amr ibn Thabit Yinus ibn Bukayr
al-Hasan ibn al-Husayn Ahmad ibn ‘Abd al-Jabbar
Abu Ja‘far ibn Muhammad ibn Sa‘ild Ridwan ibn Ahmad

‘Umar ibn al-Hasan Abtu Tahir

Ahmad ibn Muhammad Abii al-Husayn ibn al-Naqr
ibn Yisuf ibn Dist

Abiu i:ll-Qﬁsim ibn al-Khilal

Abi al-Qasim ibn al-Samarqand1

Ibn ‘Asakir

Abi ‘Abdullah Baya“ al-Saj is unidentifiable and information
about him is not found in any extant work.

It is evident from a narrative that ‘Amr ibn Thabit is actually
Abii al-Migdam ‘Amr ibn Thabit ibn Hurmuz. Although Shiite
rijal authorities regard him to be reliable, here is what some of
the Sunni rijal authorities say about him, as recorded by al-
Mizzi: Al-Hasan ibn ‘Isa reports that Ibn Mubarak had
abandoned his narratives. Muhammad ibn al-Muthanna says that
he never heard ‘Abd al-Rahman ibn al-Mahd1 narrate from him.
In the opinion of Yahya ibn Ma‘in, as reported by ‘Abbas al-
Diir1, he is laysa bi thigah wa la ma’min wa la yuktabu
hadithuhii. Abu Zur‘ah al-Razi says that he is da‘if al-hadith.
Abii Hatim says that he is da‘if al-hadith yuktabu hadithuhii,
kana radi al-ra@’y shadid al-tashayyu‘. According to al-Bukhari
he is laysa bi al-qawi ‘indahum. According to al-Nasa’1, he is
laysa bi thigah wa la ma’min. Ibn Hibban says that he narrates
fabricated narratives from reliable narrators.’

9. Al-Mizzi, Tahdhib al-kamal, vol. 21, 556-558.
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About al-Husayn ibn al-Hasan al-‘Arni, al-Dhahabi records:
Abi Hatim says that he is not sadiiq in the opinién of authorities
and is from among the leaders of Shiites; Ibn ‘Adi says that his
narratives do not remember the narratives of trustworthy
narrators; Ibn Hibban says that he narrates al-mulzagat from
trustworthy narratives and also al-maglibat."’

About Matar ibn Maymiin al-Muharibi, Ibn al-Jawzl records:
al-Bukhart regards him to be munkar al-hadith; al-Azdi says that
he is matriik; Ibn Hibban says that it is not permissible to narrate
from him."'

About Ahmad ibn ‘Abd al-Jabbar ibn Muhammad (d. 272
AH), al-Mizz1 records: ‘Abd al-Rahman ibn Abi Hatim wrote his
narratives but did not narrate from him; Muhammad ibn
‘Abdullah al-Hadramt says that he is a liar; al-Hakim says that
authorities regard him to be weak; Ibn ‘Ugqdah abandoned him;
on the other hand Abti Kurayb has praised him and al-Daraqutni
says ld ba’sa bihi."

3. Asma bint ‘Umays (rta)
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Asma’ bint ‘Umays stated: “God’s Messenger said: ‘I say the
same words which my brother Moses said: “God open my
heart for me; make my task easier for me; make a helper from
my famli31y — my brother ‘All — strengthen my back through
him.””

Following is the schematic illustration of the isnad of this
narrative:

10. Al-Dhahabit, Mizan, vol. 2, 230.

11. Ibn al-Jawzi, Al-Du‘afa’, vol. 3, 124.

12. Al-Mizzi, Tahdhib al-kamal, vol. 1, 379-381.

13. Ibn ‘Adi, Al-Kamil, vol. 2, 142. See also: Ibn ‘Asakir, Tarikh
Madinah Dimashgq, vol. 42, 52.
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Muhammad

Asma’ bint ‘Umays
Husayn al-Taghlibt
‘Imran ibn Sulayman
Ja‘far al-Ahmar

Ahmad ibn al-Mufaddal —l

Ahmad ibn ‘Abd al-Malik Muhammad ibn ‘Umar

Ahmad ibn al-Husayn Abu Bakr al-Khatib

Mulilammad ibn ‘Abdullah al-Shafi‘1 Abi al-Qasim Hibatullah

v
Ibn ‘Adi Ibn ‘Asakir

About Husayn ibn Yazid al-Taghlibi, al-Bukhari says: fihi

Authorities agree that Ja‘far ibn Ziyad al-Ahmar is a Shiite."
Sunni books do not have any information on Ahmad ibn al-
Husayn ibn ‘Abd al-Malik.

4. Mahdij ibn Zayd al-Zuhalt (rta)
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Mahdij ibn Zayd al-Zuhalt said that when God established
ties of brotherhood between the Muslims he held the hand of
‘Alt and placed it on his chest and said: “O ‘Ali you are my

14. Al-Dhahabi, Mizan, vol. 2, 315.
15. Al-Mizzi, Tahdhib al-kamal, vol. 5, 40.
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brother and have the same status for me as Aaron had for
Moses except that there is no prophet after me.”'

Following is the schematic illustration of the isnad of this
narrative:

Muhammad
Mahddj ibn Zayd

‘Atiyyah al-‘Awfi Yahya ibn ‘Abd
al-Hamid al-Himani
Sa‘d al-Khifaf
Ja‘far ibn Muhammad
Qayslibn al-Rabrt* ibn ‘Anbasah

[

v Abii al-Hasan ibn Haydarah
al-Sabah ibn al-Husayn v
‘A;bdullﬁh ibn Rlﬁshid : al-Khatib al-Baghdadt

Ahmad ibn Hanbal Ibn ‘Asakir

<

Al-Ala’1 records that according to al-Saghani it cannot be fully
confirmed if he is a companion or not.'’

About ‘Atiyyah ibn Sa‘d al-‘Awfi (d. 111 AH), al-Dhahabi
records that Ahmad ibn Hanbal, al-Nasa’1, Abti Hatim and a host
of others have regarded him to be da‘7f.'® The narrative under
discussion contains his ‘an‘anah and he is also a mudallis.
According to Ibn Hajar, he is guilty of al-tadlis al-qabih." Tbn
Hibban has mentioned him in his Al-Majrihin.*

About Sa‘d al-Khifaf (Sa‘d ibn Tarif al-Iskaf), Ibn al-Jawzi
records: Yahya on one occasion said that he is laysa bi shay’” and on
another occasion says that it is not permissible for anyone to narrate
from him; ‘Amr ibn ‘AlT and Abtu Hatim say that he is da‘if al-

16. Ahmad ibn Hanbal, Fada’il al-sahabah, vol. 2, 663, (no. 1131). See
also: Ibn ‘Asakir, Tarikh Madinah Dimashg, vol. 42, 53; Al-Khatib al-
Baghdadt, Muwaddih al-awham, vol. 2, 72.

17. Al-Ala’1, Jami al-tahsil, 274.

18. Al-Dhahabi, Mizan, vol. 5, 101.

19. Ibn Hajar, Tabaqgat al-mudallisin, 50.

20. Ibn Hibban, Al-Majrithin vol. 2, 176.
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hadith; al-Nasa’1, al-Daraqutni and al-Azd1 regard him to be matrik
al-hadith; al-Sa‘di says that he is condemnable (madhmiim); Ibn
Hibban says that he fabricates narratives on the spot.”'

5. Hudhayfah ibn al-Yaman (rta)
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Hudhayfah ibn al-Yaman stated: “God’s Messenger
established ties of brotherhood between his companions
among the ansar and the muhajirtin. Thus, he would do this
between people who were similar. He then took ‘Alt by his
hand and said: “This is my brother.”””**

Following is the schematic illustration of the isnad of this
narrative:

Muhammad
Hudhayfah ibn al-Yaman

Sa‘d ibn Hudhayfah ibn al-Yaman Muhammad ibn ‘Abdullah
ibn al-Muttalib

Ibrahtm ibn ‘Abd al-A‘la
Ibrahim ibn Muhammad
‘Amr ibn Shamr
Ahmad ibn Muhammad
Mansiir ibn Abt Nuwayrah ibn Sahal al-Nahw1

Ibréliim ibn Bishr Ibn al-Maghazali

Ibn al-Jawzi records: on one occasion Yahya ibn Ma‘in

21. Ibn al-Jawzi, Al-Du‘afa’, vol. 1, 312.
22. Ibn al-Maghazali, Managqib, 89, (no. 60).
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regarded him to be laysa bi thigah and on another said that he is
laysa bi shay’ la yuktabu hadithuhii; al-Sa‘di says that he is
za’igh kadhdhab; al-Bukhart says that he is munkar al-hadith; al-
Nasa’1, Abi Hatim al-Razi, al-Azdi and al-Daraqutni say that he
is matritk; ‘Amr ibn ‘All says that he is wahi al-hadith; Tbn
Hibban says that he narrates fabricated narratives from
trustworthy narrators and it is not permissible to narrate from
him except to express amazement.”

Ibn ‘Adi says that the narratives of Mansiir ibn Ya ‘qub ibn
Abi Nuwayrah has things that are not securely reported.**

Abu Hatim says that Ibrahim ibn Bishr whether al-Azdi or al-
Kasa’'1, both are majhil *

6. ‘Abdullah ibn ‘Abbas (rta)
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‘Abdullah ibn °‘Abbas stated: “ ‘Alr stared at the faces of
people and said: ‘I am the brother of God’s Messenger and his
helper and share his lineage ... And he had established ties of
brotherhood between Muslims and chosen me for himself in

23. Ibn al-Jawzi, Al-Du‘afa’, vol. 2, 228.
24. Ibn ‘Adi, Al-Kamil, vol. 6, 392.
25. Al-Dhahabi, Mizan, vol. 1, 140.
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place of any other person. He had said to me: “You are my
brother and I am yours in this world and in the next,” 7

Following is the schematic illustration of the isnad of this
narrative:

Muhammad
‘Abdullah ibn ‘Abbas ‘Ubadah ibn Ziyad al-Asadi

Muhammad Muhammad ibn ‘Uthman
ibn Muhammad al-‘Absi

Ja‘far ibn Muhammad
Muhammad ibn ‘Abd al-Wahid

Yahya ibn al-‘Ula
|

Ibrahim ibn Ahmad al-Tabar1

v v

Ahmad ibnI Muhammad ‘Al1 Iibn Ahmad

Ibn al-Maghazali

About Yahya ibn al-‘Ula al-Razi, Ibn Hibban says that it is not
permissible to narrate from him.”’

About ‘Ubadah ibn Ziyad al-Asadi, Abu Hatim says that he is
among the leaders of the Shiites.*®
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26. Ibn al-Maghazali, Managqib, 168-169, (no. 154).

27. Ibn Hibban, Al-Majriihin, vol. 3, 116.

28. Ibn Abi Hatim, Al-Jarh wa al-ta‘dil, vol. 6, 97.
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‘Abdullah ibn ‘Abbas stated: “When the Prophet (sws)
established ties of brotherhood between his companions and
between the muhajirin and the ansar, he did not make
anyone ‘AlT’s brother. This prompted ‘AlT to go out in anger
until he came to a fountain sprouting from the land. He
inserted his arm in it and the wind blew on it. The Prophet
(sws) went in search for him until he found him and struck
him with his leg and said to him: ‘Stand up and be known as
Abt Turab. Are you angry with me that I established ties of
brotherhood between the muhdajiriin and the ansar and did
not do so between you any other person from among them?
Would you not be happy if you are regarded to have the
same status with respect to me as what Aaron had to Moses
expect that there is no prophet after me.””*

Following is the schematic illustration of the isnad of this
narrative:

Muhammad

‘Abdullah ibn ‘Abbas

R

Mujahid Hamid ibn Adam al-Marwazi
Layth Mahmud ibn Muhammad al-Marwazi

Jarir al-Tabarani

About Hamid ibn Adam al-Marwazi, al-Dhahabi records:
‘Abdullzh ibn al-Mubarak, al-Juzjani, Yahya ibn Ma‘in and Ibn
‘Adi regard him to be a liar and Ahmad ibn ‘Al1 al-Salmani says
that he is among famous fabricators of narrative.”’
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29. Al-Tabarani, Al-Mu ‘jam al-kabir, vol. 11, 75, (no. 1102). See
also: Al-Tabarani, Al-Mu ‘jam al-awsat, vol. 8, 39, (no. 7894).
30. Al-Dhahabi, Mizan, vol. 2, 184.
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