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Some Remedies for Jealousy

Jealousy is a human weakness and a negative emotion that we all must strive
to overcome. It damages human relationships. Friends turn into foes. Long
time affiliations take ugly turns and end up in hideous animosities.

What then should be done?

Surah Kaht

Like the previous stirah, this stirah was also revealed in the part of the Makkan
period when the conflict between good and evil of the Prophet’s preaching
mission had entered its final phase. The Quraysh with all their guiles were
preparing to completely obliterate the message of the Qur’an.

The Burial Prayer

"...Then when her grave had been built he started to sprinkle mud and would
say: “Close the gaps between the bricks.” He then said: “This is nothing as far
as being beneficial to the deceased is concerned; it is only for the comfort of
his living relatives.” (Musnad Ahmad)
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Editorial

Some Remedies for Jealousy

Dr Shehzad Saleem

Jealousy is a human weakness and a negative emotion that we
all must strive to overcome. It damages human relationships.
Friends turn into foes. Long time affiliations take ugly turns and
end up in hideous animosities.

What then should be done?

Here are some remedies which may help us in vanquishing this
fiendish trait.

1. We must develop the habit of looking at people around us
who are less fortunate and facing hardships in life. This will
instil in us the emotions of gratitude to God and direct our
attention to what we have instead of brooding on what we do not
have and becoming jealous of others.

2. We must concentrate on our own abilities and potentials.
Each person is born with some talent or skill. It is just a question
of discovering it and polishing it in order to make a difference to
the society we live in. Never mind if we do not have some things
that others have. We should be proud of our own set of abilities.

3. We never know the inner situation of a person we are
jealous of. He might be blessed in a few traits but might be
undergoing his own share of problems in life. If we come to
know of these problems, we might in fact end up being
sympathetic to him instead of being jealous.

4. We should make an effort to take the initiative in meeting
and greeting people whom we are jealous of. This strikes a blow
to the malice in us. A step ahead in this regard would be to give
them gifts on various occasions like festivals and birthdays.

5. We must train ourselves to be at peace with God’s
distribution. He has given some people and deprived some others
to make them pass through a trial and choose the successful ones
for His Paradise. We must patiently endure this trial while being
thankful for His blessings.

008
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Qur’anic Exegesis

Siuirah Kahf (1)

Amin Ahsan Islaht

Period of Revelation, Theme and Relationship with the Previous
Surah

Like the previous sirah, this sirah was also revealed in the
part of the Makkan period when the conflict between good and
evil of the Prophet’s preaching mission had entered its final
phase. The Quraysh with all their guiles were preparing to
completely obliterate the message of the Qur’an. The Jews and
the Christians too, as was indicated earlier, were supporting them
so that the new message could wiped out through the Quraysh
right at the place where it was initiated from, and they
themselves were not needed to openly engage in conflict.

In the background of these circumstances, there a few special
aspects that have become prominent in the sizrah:

1. The Quryash are warned that in the wake of their worldly
successes they should not try to arrogantly deny an obvious
reality. The punishment of God is hovering over them. If they do
not desist from their arrogance, not far is the time when
punishment will visit them.

2. The Prophet (sws) and his companions are urged to be
patient and steadfast. Certain subtle indications are made of the
upcoming phases of migration etc and glad tidings are given to
them in those phases regarding certain victories they will achieve
at the behest of God.

3. Just as in the previous sirah, Strah Bani Isra’1l, the Jews are
exposed, in this sirah and in the next one — Siirah Maryam — the
Christians are exposed. The purpose is to warn the Quryash that
if at the behest of those who themselves have no basis deny the
great favour which God wants to bestow on them, will lose the
opportunity that is knocking at their doors because of the enmity
others have for it.
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Qur’anic Exegesis
Analysis

Verses (1-8): The Prophet (sws) is urged to be patient since his
only responsibility is to warn and give glad tidings to his nation.
If the rebellious among them do not profess faith in the Qur’an,
it is not because there is something wrong in the Book or there is
something lacking in his preaching. The reason for this is that
these people have become blind in their infatuation with the lures
of this world. He should not fret over such people. A day will
come when the artificial make-up of this world will become
evident and its actual face will be exposed. At that time, these
people will utterly regret their behaviour.

Verses (9-26): An objection raised by the Prophet’s opponents
regarding the dwellers of the cave is answered. As a result, their
real life, aside from needless details, becomes evident. In its
reflection, it is shown to the Prophet (sws) and his companions
that the phase of preaching they are passing through was also
encountered by the dwellers of the cave. If like them, they too
persevere on the right path in spite of all the dangers they may
face, God will ease their hardships the way He did for them. He
will provide them with the means and resources the way He
provided them. He never lets those who persevere for His cause
lose their way.

Verses (27-31): The Prophet (sws) is urged to focus his
attention on his poor and indigent companions while
disregarding those who had become slaves to the wealth of this
world. These companions may be deprived of worldly wealth but
they have the wealth of faith in abundance. They are engrossed
in God’s remembrance day and night and spreading the message
of His religion. In this regard, God has also stopped the Prophet
(sws) from grieving at the attitude of the disbelievers: if they are
not professing faith, he should leave them to themselves. They
will be dealt with according to the established practice of God
and no one can change this practice.

Verses (32-49): A similitude is cited to show that the reminder
of the Hereafter weighs down heavily on those who think that
the real success is the success of this world. They regard their
worldly successes to be a proof that they are following the right
path. For this reason, when a servant of God warns them of the
Hereafter, they ask him if they are better off or him? If the
answer is obviously that they are better off, why should they not
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Qur’anic Exegesis

believe their own beliefs and practices are correct too? Such
people do not believe that the riches and good fortune they have
today will ever be taken away from them. They regard the
Hereafter to be very farfetched and if they hypothetically do
believe in it, they do so thinking that if the fanatic Muslims warn
them of the Hereafter, they will have a high status there too since
they are very successful in this world. The purpose of citing this
similitude is to make evident to the Prophet (sws) that today he is
facing exactly the same type of arrogant people. These people
are not going to listen to him. They will only realize when it is
too late — when they are visited by God’s scourge. He should
make them understand the reality of this world and this life —
which has lured them away — through a similitude that the
pleasures of this life are all transient. Nothing from this world
will go with them. Only their righteous deeds will go with them.
So, they who want to gather something for the next world should
gather these deeds.

Verses (50-59): The anecdote of Adam (sws) and Satan is
reminded of. The purpose is to warn the arrogant Quraysh of their
wretchedness: they have made Satan and his progeny their friends
and guardians because of their own evil ways even though he is an
open enemy of Adam’s progeny. In this regard, they are rebuked
on their wretchedness: God blessed them with a great favour when
He sent down to them a Book that explains the truth in various
ways. However, instead of accepting it, these people became
adamant in their demand to show them a sign of the punishment
the Qur’an was warning them of. God, however, is very merciful
and gracious. His mercy supersedes His punishment. Yet these
wretched people hastily demand His punishment.

Verses (60-82): The anecdote of a journey undertaken by Moses
(sws) is narrated. It was undertaken at God’s behest to train and
instruct him. The purpose- was to make him aware of certain
secrets of this universe with the help of a special person:
whatever happens in this world happens with God’s will and His
will is entirely based on wisdom. In this world, it apparently
seems that the unjust and the rebellious are given the opportunity
to make hay and the adherents of the truth are made to pass
through various trials and tribulations. This situation causes the
faith of many to dwindle and it becomes very difficult for them
to remain on the right path. In this trial, only those remain

8 | Monthly Renaissance March 2025




Qur’anic Exegesis

steadfast who fully know that whatever is happening here is
happening under God’s will and under the requisites of His
wisdom. However, their limited knowledge cannot grasp the
wisdom and expediencies envisaged by the Almighty. For this
reason, the correct attitude in this regard is that whatever adverse
circumstances people face while treading the path of the truth,
they should not get frustrated and disappointed; in fact, they
should adhere to their stance in a steadfast manner and wait for
the manifestation of God’s wisdom and hope that if not in this
world, it will definitely manifest in the next.

This wisdom is the foundation of patience on which the whole
edifice of religion stands. Thus, when God chose Moses (sws)
for a great mission, He sent him to a special person who could
train him in this trait of patience because it can only be learnt
through practice. This anecdote has been narrated to the Prophet
(sws) and through him to his followers so that they should not be
over-awed and scared to see the rebellious and the defiant
spreading mischief while they themselves are being oppressed in
spite of adhering to the truth. If in this world a hole is drilled in
the ship of the poor, there is great wisdom in it and if in the city
of oppressors a dilapidated wall that is about to fall is restored,
there is profound wisdom in it too but the limited knowledge of
human beings is not able to grasp all these secrets of God.

Verses (83-101): While answering a question, a just ruler — Dhu
al-Qarnayn — is mentioned. The purpose is to make the rebellious
among the Quraysh learn a lesson. They regarded the warnings
of the Prophet (sws) to be a joke and their own political authority
to be eternal. By referring to him, they are told at their own
query that even after conquering all the territories of the east and
the west, he regarded all his victories to be a blessing of God. He
would take every step according to the will of God. On the other
hand, such are they that by getting a small share of political
leadership, they have become so inebriated with it that they have
started to make fun of God and the Hereafter.

Verses (102-110): This is the concluding section of the sirah.
The topic of warning with which the sirah began is once again
brought up. It is as if at the end, a reminder is sounded in a new
style about a reality which is actually the theme of the sizrah. At
the same time, people who were making fun of the statements of
the Qur’an replete with wisdom and demanding a miracle are
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Qur’anic Exegesis
answered. They are told that if they have eyes to see, there are so
many signs of God in the world within them and in that around
them that if oceans become ink, even then they cannot all be
penned. At the end, it is declared from the tongue of the Prophet
(sws) that showing signs and miracles is the prerogative of God.
He himself is a servant of God like them. He recites to them
whatever is divinely revealed to him.

This concise analysis of the meanings of the siirah is sufficient
to explain its coherence and central theme. With God’s name, I
now begin its exegesis. May God help me.

Section 1: Verses (1-8)

Text and Translation
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In the name of God, the Most-Gracious, the Ever-Merciful.
Gratitude is for the God Who revealed the Book to His servant

and did not leave any ambiguity in it. It is very lucid and effective

so that it can inform the rejecters of a stern torment from Him and
give glad tidings to the believers who are doing righteous deeds
that for them is a very nice reward wherein they shall abide
forever and inform those who say: “God has begotten children.”

They do not have any knowledge of this matter: neither they, nor

their forefathers. Very grave are the words which they are uttering

from their mouths. It is mere lies that they are speaking. (1-5)

So, you may well take your life because of sorrow while
venturing after them if they do not profess faith in this word.
Whatever is on the earth, We have made it its adornment so that
We test people that who among them does good deeds. And We
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Qur’anic Exegesis
shall ultimately destroy all the things on it making everything a
barren field. (6-8)

Explanation
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This sirah begins with the same topic on which the previous
sirah ended (see verses: 105-111). The obligation the Arabs owe
to the favour that God has bestowed on them in the form of the
Qur’an is to show gratitude and not otherwise. Unfortunate are
the people who do not value this favour and invent all kinds of
excuses to deny it.

One of the attributes of this Book is that it has no ambiguity or
complexity in it, neither in its text nor in its meaning. It is in
lucid Arabic and it guides people to the straight path. Arguments
which reinforce this straight path are found not only in human
nature and intellect but also in the world within and outside
human beings. The Qur’an has presented them in such a variety
of ways that no one who uses his intellect can be deprived of
them. In verse 9 of Stirah Bani Isra’1l, this very attribute of the
Qur’an is referred to thus: % u‘u\.U v 5 Gl 1% 51(indeed, this
Qur’an guides to the path that is stralght)
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The first of these verses states the purpose for which this Book
was revealed. In the first part of the first verse, the word u.“JL;/KJU
or L,:‘,.Jg&il.j is suppressed as evidenced by the parallel mention of
the word CAsezdl ahead.
The subject of the verb 5324 can be God and the Prophet (sws)
also who is referred to in the preV1ous verse by the word vz.

1. Gratitude is for the God Who revealed the Book to His servant and
did not leave any ambiguity in it.

2. It is very lucid and effective so that it can inform the rejecters of a
stern torment from Him and give glad tidings to the believers who are
doing righteous deeds that for them is a very nice reward wherein they
shall abide forever and inform those who say: “God has begotten
children.”
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Qur’anic Exegesis

In the first case, the meaning would be that God has revealed
this specially from Himself to inform the disbelievers of a grave
torment.

In the second case, the meaning would be that God’s
messenger informs people of divine punishment.

In the first case, the word X3 e signifies special attention and
favour of God and in the second case, it refers to the intensity of
the torment: this torment will not be an ordinary one; it will be
God’s wrath from which no one will be able to save them.

The words “wherein they shall abide forever” mean that they
will abide in the nice reward forever. They actually refer to
Paradise. This is the consequence of the “nice reward.” Referring
to the consequence of a thing while mentioning the thing is a
common Arabic style, examples of which can be seen in earlier
sirahs as well as in the succeeding ones.

The last of the above mentioned verses is a mention of the
specific after the general. The implication is that those who
worship partners they ascribe to God and have become oblivious
to God while depending entirely on the intercession of these
partners should be specially warned. This refers both to the
idolaters of Arabia and to the Christians. The Idolaters regarded
the angels to be daughters of God and the Christians regarded
Jesus (sws) to be the son of God.

DUSIEHR re e ari S KBRS Ty il panile

The word “knov(zledge” here means “conclusive pr(;of.” The
implication is that those who ascribe children to God and make
them His associates have fabricated all this. Neither has God
ever ratified this nor do these foolish people have any proof of it.
They are indulging in this foolishness while blindly following
their forefathers. It was mere ignorance on their part and they too
are following them in their footsteps. It is a false accusation on
God and a matter of grave disrespect to Him. If they do not
desist from this contemptuous attitude, they will soon meet their
fate.

3. They do not have any knowledge of this matter: neither they, nor
their forefathers. Very grave are the words which they are uttering from
their mouths. It is mere lies that they are speaking.
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Qur’anic Exegesis
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This is an assurance sounded to the Prophet (sws) in a very
fond and affectionate way. It is evident from this how
conscientous the Prophet (sws) was in his obligations. He was
expending every bit of his energy in his preaching endeavour and
still thinking that if the people did not accept faith, it was
because he was lacking in his effort. It was because of this
thought that both his hard work and agony was continuously
increasing. So the Almighty checked him on this attitude in a
very affectionate way: he was not to go overboard in discharging
his duty. If the ungrateful and wretched people do not profess
faith in the Book, he should not think that it is because they were
having any difficulty in understanding it or there is something
amiss in his efforts. The real reason is something else.
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This verse mentions the real reason for their aversion and

denial. This world is a place of trial and test. In it, God is testing
who using his intellect and brains seeks the Hereafter, and who

following his desires ends up seeking this world. For the purpose
of the test, God has adorned the face of this earth with make-up
that is deceptively pleasing to the eye. There is great lure and
attraction in wealth and children, in orchards and gardens, in
fields and crops, in cars and villas, in buildings and castles, in
positions of high social and political status of this world. All its
pleasures are at hand and easy to attain while its pains are
hidden. On the other hand, all the successes of the Hereafter are
as yet concealed from the eyes, and those who seek them are
immediately faced with a lot of hardships in this world. Indeed,
this is a severe trial. Not every slave to his passions can come
through it. Only those will sail through it who are perspicacious
enough not to be misled by these worldly lures which may
attempt to deceive them in one guise or another and are never
prepared to lose the favours of the Hereafter by getting caught in

4. So, you may well take your life because of sorrow while venturing
after them if they do not profess faith in this word.

5. Whatever is on the earth, We have made it its adornment so that We
test people that who among them does good deeds.
13 | Monthly Renaissance March 2025




Qur’anic Exegesis

the lures and attractions of this world. As for those who have
who have blinded their eyes of intellect and heart and have
become slaves of their desires, they are not ready to lose the
immediate gains to acquire the deferred gains of the Hereafter
even though every speck of this universe bears witness to them.

DI e Lslaaills

The word 352 refers to barren land. The implication is that the
things of this world which these people are infatuated with are
all transient. One day God will totally destroy them and make
this land barren. This topic is also discussed in verses 46-48

ahead. There it shall insha’Allah be explained further.

Section II: Verses (9-26)

The way the Quraysh were opposing the Qur’an and the
Prophet (sws) is stated in the previous verses. Another aspect of
this opposition was that in order to harass and corner him, they
would pose all sorts of questions to him that were implanted in
their minds by the People of the Book. The Quraysh would pose
these questions to him and seek answers from him. Questions
regard rith, Dhu al-Qarnayn and some other ones which the
Qur’an has referred to were actually raised by the People of the
Book. A similar question related to the cave-sleepers and was
posed to the Prophet (sws) by the Quraysh. These irrelevant
questions were obviously not meant to seek the real truth. They
were only meant to tease and corner him. The purpose was that if
the Prophet (sws) was unable to answer them, they would make
that an excuse to oppose him and say that a person who claimed
to be a prophet of God had no answer to their questions. If the
Prophet (sws) was able to answer them and the answer was
against their beliefs, they thought that they would say that he was
saying something incorrect from his own self while the truth, on
the contrary, was different.

The anecdote of the cave-dwellers has been mentioned as a result
of a question posed by the Prophet’s opponents, as is evident from

6. And We shall ultimately destroy all the things on it making
everything a barren field.
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Qur’anic Exegesis

the Qur’an itself. It is stated in verses 22-24 ahead that the Qur’an
has referred to this incident while answering a question. The advice
of the Qur’an about such questions, as will become evident later, is
that they should be ignored. However, if some question is
beneficial or its answer can be beneficial for education, the Qur’an
has answered it to the extent it can be useful. Since the life of the
cave-dwellers could have provided useful guidance to the Prophet
(sws) and his companions in the testing times they were passing
through in their preaching because they too were passing through
the same phases as the cave-dwellers, the Almighty narrated to
them the part of their anecdote that was true. In this way, not only
the question raised was answered, the Prophet (sws) was also
instructed in perseverance and patience through a past anecdote
and a very important chapter in the history of the seekers of the
truth was cleansed from all sorts of wrong details and revived in its
original form.

Who were the cave-dwellers, when did they inhabit the earth
and whose ancestors they were are questions that cannot be
answered with certainty. In this regard, what can be known with
certainty is what the Qur’an has narrated about them. The rest are
all folk-tales about them. After narrating the correct version of
their history that could have provided useful guidance, the Qur’an
has stopped us from further inquiry into them, as will become
evident later. Thus, I would not like to try and seek something
from which the Qur’an has stopped us. However, it does become
evident from concomitant indications that the cave-dwellers were
not from the ancestors of the Quraysh or the Jews; they were from
the ancestors of the Christians. They have historical anecdotes
among them which are similar to the account of the cave-dwellers.
In my opinion, they belonged to the initial period of the Christians
when they were persecuted by the Romans and they responded in
a manner that inscribed a new tale of the truth in the annals of
history that is referred to by the Qur’an. They fearlessly invited
people to monotheism and warned them of the accountability in
the hereafter. The consequence was that everyone became their
enemy and the danger of they being stoned to death looked
imminent. When matters reached this extent, they took refuge in a
cave and the Almighty provided for them the means and resources
— which only He could provide — to protect them. When people
came to know of their circumstances and the grand way in which
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they were helped by God, memorials were constructed for them
and every group started to claim connection with them. In this
way, their anecdote was preserved as a sacred tradition in
Christian history. Gradually, this tradition became confined to
some miraculous feats and baseless details about them. Their real
achievement was lost to posterity. Christians did indulge in
polemical debates about their number and whether their dog was
the fourth besides them or the fifth, but no one knew what their
real message was and the extent of sacrifices they gave. This
mention survived probably as long as some adherents of real
Christianity survived. Later when Saint Paul distorted the
teachings of Jesus (sws), the true history of the ancestors of
Christians too was obliterated. It seems that some narratives about
them circulated among the Arab Christians but were distorted. It
was at the instigation of those Christians that this question was
posed to the Prophet (sws). The Qur’an answered it because he
could receive great assurance and strength in the adverse
circumstances he and his companions were passing through, as is
pointed out earlier. Just as the cave-dwellers were oppressed and
persecuted by their rivals, the Prophet (sws) and his companions
too had to face tremendous trials at the hands of the Quraysh. Just
as the cave-dwellers had to seek refuge in a cave, the Prophet
(sws) and his companions too would soon be faced with the
ordeals of migration to Abyssinia, refuge in the Thawr-cave and
then migration of Madinah.

Readers may now proceed to study these verses in the light of
this background.

Text and Translation
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Did you regard the dwellers of the cave and raqim as a very
strange sign of Ours. At the time when some youngsters took
refuge in the cave and prayed: “Our Lord! Bless us with mercy
from Yourself and guide us in this matter of ours.” So, We lulled
them to sleep for many years in the cave. Then We woke them
up to see which of the two groups correctly counts the period of
their stay. (9-12)

We relate to you their anecdote in truth. They were a few
youngsters who professed faith in their Lord and We increased
them in their guidance and strengthened their hearts at that time
when they rose and declared: “Our Lord is He Who is the Lord
of the heavens and the earth. We shall never call upon anyone
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except Him as God. If we do this, we will say what is totally far
from the truth. These are the people of our nation who have
made some others besides Him as deities. Why do they not
present clear evidence in their favour? Then who will be more
unjust than those who invent falsehood against God?” (13-15)

And now that you have separated yourselves from them and
from their deities who they worship besides God, go and seek
refuge in the cave. Your God shall spread His mercy for you and
shall provide you in this phase of yours whatever you need. (16)

And You see the sun when it rises, it declines from the right of
their cave and when it sets, it moves away to the left side and
they lie in its open space. This is from among the signs of God.
He who is guided by God, is the one guided and he whom God
leads astray, you will not be able to find for him any helper and
guide. (17)

And you would have thought that they are awake even though
they were asleep. And We also continued to turn them on their
right and left, and their dog sat at the cave entrance with hands
outstretched. Had you caught their glimpse, you would have turned
and fled and you would have been awe-struck by them. (18)

And in this way, We woke them that they may mutually
question one another. An asker from them asked: “How much
time would you have stayed here?” They replied: “We must have
stayed for a day or even less.” They said: “Only your Lord knows
best the period you stayed. So, send anyone among you to the city
with this currency of yours; then he should fully scrutinize in
which part of the city pure food is found and should bring from it
some edibles for you. And he should go there in secrecy and not
let anyone know about you. If they get to know about you, they
will stone you to death or will force you back to their religion and
then you will never succeed.” (19-20)

And in a similar way, We informed people about them so that
they know that the promise of God is true and there is no doubt
in the advent of the Hereafter. Think also of the time when
people were disputing among themselves about them. So, they
said: “Build a monument on their cave. Their Lord knows them
better.” Those who held the dominant opinion in their matter,
said: “We will build a mosque on their cave.” (21)

Now they will say: “They were three and the fourth was their
dog,” and will say: “They were five and the sixth was their dog.”
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Mere conjecture! and will say: “They were seven and the eighth
was their dog.” Say: Only my Lord knows better their number.
Few people know them. And do not debate about them except if
you have to say something to divert them and do not ask about
them from any of them — and do not say about any matter: “I
shall do it tomorrow.” Except if God intends. And when you
forget, remember your Lord and say: Hopefully, my Lord will
guide me to what is correct in even lesser time than this. (22-24)

And they remained in their cave for three hundred years and a
further nine as well. Say: only God knows full well the time of
their stay. It is He alone Who has knowledge of the Unseen of
the heavens and the earth. How amazing is He in seeing and
hearing! No one except Him is their guardian, and He also does
not allow anyone share His authority. (25-26)

Explanation
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It is not necessary that the word &i.s be addressed to the

Prophet (sws). The address can be general like 35 rj‘ Such an
address is directed to every individual of a group and has more

emphasis in it than a plural address. In fact, in this very section
(see verses 17 and 18), there are instances in which the addressed
entity is singular but is not directed at the Prophet (sws). It is
directed to every individual of the group.

Also worthy of consideration here is the question as to the
purpose of addressing the Prophet (sws) in this verse. In the first
place, he was not even aware of the anecdote of the cave-dwellers
and it was through this revelation that he came to know about
them. And if it is supposed that he even had some information
about them, what was the occasion of showing wonder, as the
verse says. Stranger tales had already been recited to him about
the previous prophets. In my opinion, this question is addressed to
the people who had raised this issue and their purpose was to
decrease the worth of the Prophet (sws) and his companions in the
eyes of people. They wanted to show to people that when such
saintly people as the cave-dwellers had lived in their past for
whom such divine signs of splendour manifested themselves, how

7. Did you regard the dwellers of the cave and ragim as a very
strange sign of Ours.
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could they be in need of any further guidance and that too from a
prophet in whom they could observe no such splendour? It may be
noted that in those times, the Jews and the Christians used to
declare openly that he who wanted to be guided should adopt their
religion; the new religion had no foundation — even polytheism
was better than it. Thus, while keeping this mentality of the
questioners in consideration, the Qur’an has begun the answer by
stating that if they thought that the incident of the cave-dwellers
was very strange, they were mistaken. This was just one sign
among numerous other signs of God. Similar signs have
manifested themselves earlier and will manifest in future too for
those whom God wills. These signs are under His control and not
the monopoly of a particular group.

This is my opinion regarding the address found in the verse.
However, if someone regards the verse to address the Prophet
(sws), then in that case, it would mean that if he according to
famous traditions regarded this incident to be a strange one, it is
not so. Such signs have appeared in the past and will appear in
the future too. These words are in fact glad tidings for the
Prophet (sws) and his companions: just as God had been
protecting the earlier adherents of his religion through His signs
of might and power, He would do so for them too.

As for the question as to why those people were called ashab al-
kahf wa ashab al-raqim, the answer to this question is that they
were known by this title among the People of the Book of Arabia.
Their ascription to al-kahf obviously is because they took refuge
in the cave. As for al-ragim, then the correct opinion about this is
the one reported by ‘Ikramah from ‘Abdullah ibn ‘Abbas (rta) that
in the opinion of Ka‘b (rta), it was the name of a city from which
these youngsters came and took refuge in the cave. It was also
called the valley of ragim. As for why a place is given a specific
name, it is not necessary to find it out and it is difficult too. When
non-Arabic names are Arabicised, they change so much that
finding out their original names is virtually impossible and this
does not have any utility for the purpose of education either. If this
name had been kept by the Qur’an, then research into its meanings
and origins does have a special significance. However, as just
pointed out, this name has been adopted by the People of the
Book, in particular the Christians, of Arabia. The Qur’an has only
taken it from them. Some researchers of current times think that
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this is the name of the city which was famous by the name of Petra
and the Arabs called it Batra.
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The verb 5% means that he was guided and bestowed with
steadfastness. The expression ¥l w) would mean that he was
guided in his matter and the verse 1325 & ,al G Ug&i would mean:
Lord! Guide us and make us persevere in this path that we have
adopted.”

This is the supplication which these youngsters made when
they intended to take refuge in the cave. It is evident from the
words of the verse that these were young people. When the sense
of honour for the truth once awakened in them, they did not care
for any expediency or danger. However, these people not only
had the exuberance of youth in them, they also had the light of
wisdom granted to them by God. For this reason, they
supplicated to God for guidance and perseverance at that
precarious instant, and this is precisely what was apt for them.

It may be kept in mind that this verse and the next two present
a summary of the whole anecdote. They briefly describe it to the
reader. Thereafter, the whole anecdote is presented. The utility of
this style of briefly describing something before details are given
is that it highlights the real purpose and secondary details do not
let it disappear from the mind of the reader. This style is adopted
at many instances in the Qur’an in the anecdotes mentioned in it.

S&E«pés;-wugﬁ‘dw\a‘&bw

The literal meaning of the expression ¢33 Js s is to put a
seal on the ears or to pat someone on the ears. From here, this
idiom began to be used to mean to stop someone from listening
or affectionately lulling someone to sleep. This is because when
a child is put to sleep his ears are patted.

After these youngsters took refuge in the cave, they were
peacefully put to sleep for many years. These words of putting

8. At the time when some youngsters took refuge in the cave and
prayed: “Our Lord! Bless us with mercy from Yourself and guide us in
this matter of Ours.”

9. So, We lulled them to sleep for many years in the cave.
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them to sleep are used as an eloquent metaphor and connote
putting someone to sleep in a very loving and caring manner.

S]] s;i.:u ‘wwm\wr’.;.ﬁ;y“

The letter Jon i3 is meant to express the consequence and
the verb {.,w means to see and evaluate something. The verse
means that God woke them up from their long sleep so that this
matter reached the consquence that they become divided into
two groups and argued with each other about the period they had
slept. Different speculations were made and it ultimately became
evident that none of them was true. It further became evident to
them that the life of Barzakh will be no different. No one will be
able to have a true estimate of its extent. Every person will think
that he had fallen asleep just a short while ago. In verse 19
ahead, this topic is discussed in more detail and all its hidden
aspects will become evident.

From here onwards, their anecdote is narrated in detail. It is
qualified by the word 3JL. It means that the Qur’an has
presented its true details “while ignoring the famous ones that
carry no truth. Secondly, the purpose of the Qur’an is not to
narrate something in secrecy as others do; the purpose is to
inform people of the wisdom concealed in this anecdote.

How actually this guidance manifested in their increase in
guidance is mentioned in the next verse. The word 33:.3 here should
be kept in mind. By pointing out that these individuals belonged to
the younger generation, the Qur’an has directed the attention of the
youngsters of the time of Prophet Muhammad (sws) to learn a
lesson from them. They should follow the right path disregarding
the enmity of their nation. God will be their helper.

10. Then We woke them up to see which of the two groups correctly
counts the period of their stay.

11. We relate to you their anecdote in truth. They were a few
youngsters who professed faith in their Lord and We increased them in
their guidance.
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The expression a3 s Y by, would mean “God strengthened
his heart.”

The word L& means “to draw away,” and LL% means “to draw
away from the truth.” The implication is that even though the
questions were very tough and the task of inviting people to the
truth was a very difficult one, the Almighty blessed the faith of
these youngsters. The consequence was that they did not content
themselves with mere possession of faith and withdrew to their
homes; on the contrary, they embarked upon the mission of
preaching monotheism. At this, the Almighty, in accordance with
His established practice, strengthened their hearts and they openly
declared among their people that their Lord was only the One
Who was the Lord of the heavens and the earth and that they were
not prepared to accept anyone else as their Lord. If they did this,
it would be something baseless and far from the truth.

52

Ecley 2l D emi o 2o ety SRR N i
Lf')‘d‘w(.lé‘w &);"L;'mf‘w Lg')’ A@Q"fg ;OA‘)M‘L,’G,:}');D
1393\b0544»‘§}&

The word 35 refer to the people of Ragim. The verse states the
challenge thrown by those youngsters to their nation. Those who
have a flair for Arabic know that the way the word s33» is used in
the verse and the way the indirect address is employed, express
disgust by these youngsters for the beliefs of their nation. The
implication is that they openly asked as to why the foolish
elements of their nation who had set up other deities besides God
did not bring any evidence in their favour. Who could be more

12. And strengthened their hearts at that time when they rose and
declared: “Our Lord is He Who is the Lord of the heavens and the earth.
We shall never call upon anyone except Him as God. If we do this, we
would say what is totally far from the truth.

13. These are the people of our nation who have made some others
besides Him as deities. Why do they not present clear evidence in their
favour? Then who will be more unjust than those who invent falsehood
against God?”
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unjust than a person who invented falsehood against God?
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The word 353 refers to something useful for a person./

This verse depicts glad tidings for them from the Almighty.
Concomitant indications show that the following part of the
discourse is suppressed here: ultimately, the conflict between them
and their nation reached to the extent that the danger of stoning
them to death looked imminent, as is evident from verse 20. So,
they decided to seek refuge in a cave which they had already
chosen. At that time, the Almighty divinely inspired these glad
tidings to them that as they had left their nation and its idols for
the His sake, they should seek refuge in the cave they had
selected. Their Lord would embrace them with His mercy and
provide them with whatever they needed. He only wants His
servants to show resolve and tread the path that leads to Him.
When such individuals take this initiative, God Himself provides
the means and resources for them to reach their destination. It is
stated thus in Ve 2-3 of Stirah al-Talaq: Su.359345 3 45555 (o3
LN wd;.,gam it

It is possiblé that a question arise in the minds of people if
those people were appointed by God as they were sent divine
revelation. The answer to this question is that it was a particular
type of divine revelation and was similar to the one sent to
Moses’ mother to place him in a box and set it afloat on the sea.

Some sufis have tried to derive from this verse the blessing and
superiority of isolating oneself from the world. However, I do
not regard this to be correct. Those people took refuge in the
cave at a time when they had reached the phase of risking their
lives to reform their society and were in danger of being stoned
to death by its people. The Prophet (sws) too encountered a

14. And now that you have separated yourselves from them and from
their deities who they worship besides God, go and seek refuge in the
cave. Your God shall spread His mercy for you and shall provide you in
this phase of yours whatever you need.

15. And they who fear God, God will find a way out for them and will
provide for them from where they cannot even think.
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similar phase when he had to seek refuge in the cave of Thawr.
Those people had not adopted a life of isolation because of any
inclination towards monasticism. They were forced to seek
refuge to protect themselves from the enemies of the truth.

Our exegetes have generally not regarded this verse to imply
glad tidings. They think that it actually constitutes a statement
from the cave-dwellers — something said mutually among them.
However, this is not correct. The absolute certainty with which
this verse constitutes the promise of divine help cannot be stated
by a humble individual. Such an individual can only give this
statement in the form of a supplication or a yearning. Thus, in
verse 10, there is a reference to a supplication offered by the cave-
dwellers.
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The word 3335 is actually 3355. Its meaning is to withdraw to one

side.

The word _5¢ means to move away. Thus the idiom ¢é.I 23
means “he moved away from his place or left his place.”

§335 refers to a gap between two things, a fissure or a corner
place. From here it came to be used as the open space in a house.

In the previous verse, the Almighty had promised to provide the
cave-dwellers with provisions they needed. It is evident from this
verse that the opening of the cave was situated such that light and
air easily reached inside it. However, the heat of the sun could not
enter it. Our exegetes have tried to determine the whereabouts of
the cave and its opening; however, this is a needless exercise.
Various possibilities can be supposed for this but nothing can be
said with certainty. The correct view in this regard is that they are
one of the signs of God. He had provided for His servants a cave

16. And You see the sun when it rises, it declines from the right of
their cave and when it sets, it moves away to the left side and they lie in
its open space. This is from among the signs of God. He who is guided
by God, is the one guided and he whom God leads astray, you will not
be able to find for him any helper and guide.
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where the requirements of sustenance were made available to
them by Him. It seemed that if the sun passed by them, it too
passed in a very respectful way without disrupting their peace.

The verse goes on to state that this is from among the great
signs of God. As far as such signs are concerned, one after
another great sign is present but only those are guided by these
signs who are given the urge by God. Those who are deprived of
this urge are helped by none.
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This verse states the arrangement of protection made by God:
even though they were sleeping in a cave, such was their spectacle
that it would have startled an onlooker. Seeing them asleep he
would not have dared harm them; he would have thought that they
were aware of their surroundings and well-protected. Such was
their position while sleeping that a passerby would have thought
that they were just resting and not in deep sleep.

They were turned on their sides by God because this was
necessary for their physical health and also because it would have
made their bodies stiff if they lay on one side. They had slept for a
very long period. Thus, just as an affectionate mother keeps
turning her child on his sides in the cradle, providence did the
same for them too.

A protective measure taken to safeguard them was that their
faithful dog sat at the opening of the cave with outstretched
limbs. Obviously, the dog too must have slept during this period
but his sleeping position was not the same as that of how dogs
normally sleep. He slept in a way that sentinel dogs do. This
arrangement was made so that no one including wild animals
dare enter the cave.

The last part of the verse expresses how an onlooker would be
bewildered at this spectacle and dash away from it. He would

17. And you would have thought that they are awake even though they
were asleep. And We also continued to turn them on their right and left,
and their dog sat at the cave entrance with paws outstretched. Had you
caught their glimpse, you would have turned and fled and you would
have been awe-struck by them.
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wonder who those people were sleeping in a cave right in the
middle of the mountains. Should he regard them as good people
or evil ones, robbers or monks, heavenly or earthly, angels or the
jinn? Whatever be the case, he would definitely be overcome
with a certain amount of fear. This element of fear was created
by providence to protect them. The rulers of this world sleep in
castles encircled by barbed wires and armed sentinels guard
them — and still they are not safe. The servants of God sleep in
caves and forests and even birds cannot enter them.
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The word iS5 refers to the fact that just as the Aimighty
showed His magnificent sign of help mentioned earlier, in the
same way He woke them so that they question each other about
their period of sleep and ultimately acknowledge that they were
absolutely unable to do it. Only God had its knowledge.

The mutual questions and answers mentioned in the verse are
the ones which are rather briefly referred to in verse 13 earlier.
Here, details are given which show that these questions and
answers took place between those very people. Here too the J on

I;k[:.@; is for consequence: God wanted that their resurrection
from sleep result in the fact that they investigate the extent of
time they had slept and it ultimately become evident that they
were not able to do so and what further become evident to them
was that the life of barzakh after death would be quite similar.
When people will rise on the Day of Judgement, they will think
that they have been in their state of sleep for a very short while.

18. And in this way, We woke them that they may mutually question
one another. An asker from them asked: “How much time would you
have stayed here?” They replied: “We must have stayed for a day or
even less.” They said: “Only your Lord knows best the period you
stayed. So, send anyone among you to the city with this currency of
yours; then he should fully scrutinize in which part of the city pure food
is found and should bring from it some edibles for you. And he should
go there in secrecy and not let anyone know about you.
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In the expression sk 3 G, the word (&5 implies &oul Sl b
or Zuu el and S5 refers to pure food. These youngsters had
taken refuge in the cave when their nation did not care whether to
eat halal or forbidden food. This was because of the dominance of
the creed of polytheism and disbelief. For this reason, they
stressed on the person who was sent to fetch food to specially
investigate and only bring back food that was halal. It may well
have been that some People of the Book were living in Ragim. For
this reason, it was expected that they would be sensitive to the
nature of food consumed. However, the investigation could
expose the youngsters as well. So they stressed upon their
companion to be very careful. The word <kl means to
accomplish a task in a very circumspect, clever and apprehensive
way.

People have generally translated the word 3,3 as “coin” while I
have translated it as “currency” because this 3,3 actually means
silver and it can refer to coins in itself too. Thus I have adopted a
word that can be used for both coins and other forms of money.
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This verse expresses the apprehension because of which their
messenger was asked to go in secrecy and with care. At the time
when they took refuge in the cave, the righteous were being
persecuted to the ultimate extent and it was feared that they
would be stoned to death.
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This 48 is co-ordinated to the one in verse 19. The

19. “If they get to know about you, they will stone you to death or will
force you back to their religion and then you will never succeed.”

20. And in a similar way, We informed people about them so that they
know that the promise of God is true and there is no doubt in the advent
of the Hereafter. Think also of the time when people were disputing
among themselves about them. So, they said: “Build a monument on
their cave. Their Lord knows them better.” Those who held the dominant
opinion in their matter, said: “We will build a mosque on their cave.”
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implication is that just as God showed His majesty mentioned
there, He also showed His majesty by informing people about
them. It has not been mentioned here how people became aware
of those youngsters. It is possible that the person who had gone
to the market to fetch food became a means of this information
and some keen-eyed people saw him and began investigating
about his origins. Gradually they were able to know them. After
deliberation, it becomes evident that when the companions of the
cave had the inkling that their news had reached outside, they
became stationed in the cave. In this state, God gave them death
and it was after their passing away that people got to fully know
about them.

The greatest doubt the disbelievers had about the Day of
Judgement was that they regarded being raised to life again after
death to be improbable. The incident of the cave-dwellers
presented a fresh evidence against this doubt. It is evident from
concomitant indications that just as the Almighty guided people
to their cave, He also informed them about how they spent their
lives in the cave. Though this verse does not specify it, it is
evident that people were aware of this and it was in fact because
of this that their lives became a strange miracle in the eyes of
people and they became a fountainhead of respect for them after
their passing away. It may well be that when people tried to
investigate the origins of the cave-dwellers, this secret was
revealed at that time and later it became common knowledge and
the whole account was trasmitted to later generations in a
perpetually concurrent way.

Now the Qur’an has referred to the complete change in
circumstances that ensued after their death. There was a time
when fearing being stoned to death they had taken refuge in a
cave and now people were disputing with one another to ascribe
themselves to the cave-dwellers. Obviousy, this dispute must
have taken place between different groups and families and must
have happened because each group wanted the cave-dwellers to
be ascribed to it. This is how the truthful have always been
treated by the people of this world. During their lifetimes, they
are persecuted but after their demise they are worshipped as
idols. The cave-dwellers too were treated similarly as different
groups vied with one another to ascribe themselves to them. One
of the groups was of the opinion that their religious beliefs be
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consigned to God and a memorial buidling be constructed on
their cave. The other group which was in majority said that they
would build a mosque to commemorate their feat. The latter
group prevailed. This shows the change in circumstances that
arose after the sacrifices of the cave-dwellers: the people who
were in majority in the country were monotheists. The other
group which though had not undergone this transformation to
such an extent became tolerant enough to desire a monumunt be
built in memory of the cave-dwellers.

There is a goveming noun (muday) suppressed in the verse r.éfj
& r.,u.l ie. e (.M ¢ Similarly, in ot [.Q,.L:. also, there a
governing noun is suppressed ie. {.e.a.ef Je. By calling the
memorial constucted by them a mosque, the Qur’an has made it
evident that those people believed in one God. Deviation crept
up in their beliefs when they took to polytheistic beliefs. Thus, in
verse 22 of Sirah al-Hajj the Qur’an has called the synagouges
and churches of the Jews and Christians as mosques.
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This is a parenthetical sentence addresed to the Prophet (sws).
The word L. means “debate and argument.” The implication
is that the people will engage in such questions about them before
him and will try to involve the Prophet (sws) also in the debates.
However, he should not the slightest incline himself to these and
just pass by them by giving a brief answer. There was no need to
ask any detail about the cave-dwellers when the Qur’an had
narrated their actual account.
It is explained in this verse that people who are inflicted with
the ailment of polemical debate and argument have no interest in

21. Now they will say: “They were three and the fourth was their dog,”
and will say: “They were five and the sixth was their dog.” Mere
conjecture! and will say: “They were seven and the eighth was their
dog.” Say: Only my Lord knows better their number. Few people know
them. And do not debate about them except if you have to say something
to divert them and do not ask about them from any of them.
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the truth itself. If they are answered on one front, they find
another one to continue with their rant. Thus, it is not befitting
for any wise person to try to persuade such people. The best way
is to leave them to themselves and instead of engaging in serious
debate with them politely ignore them.

Some exegetes have regarded the last statement of the Qur’an
to be its verdict on the actual number of the cave-dwellers. The
reason for this is that the first two opinions have been regarded
as mere conjecture by the Qur’an but it has not commented on
the third. This opinion seems to be the correct one but my own
opinion in this regard is the same as what the Qur’an has said
thus: “only my Lord knows better their number; few people
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Now in this regard, the Prophet (sws) is told that he should not
promise people on his own that he will answer a question the next
day. This directive probably was given to him when he was
questioned regarding the cave-dwellers, he must have said that he
would answer this question the next day. Such questions, as has
been pointed out before, were posed to him as a test. Thus, it was
his natural desire that they be answered as soon as possible and he
would make a commitment relying on future divine guidance. He
had the intense wish in him to prove that his message was correct
and hence he wanted to answer every question and objection of his
opponents forthwith so that they were left with no excuse.
However, this matter has another aspect which was being ignored:
at times God’s wisdom entails that a question not be answered or
answered later. For this reason, it is not appropriate for the Prophet
(sws) to give an unconditional commitment in this regard. He
should in fact make every promise conditional to God’s will and if
he sometimes forgets, he should remember God when he recalls his
mistake. At the same time, he can tell those whom he had promised

22. And do not say about any matter: “I shall do it tomorrow.” Except
if God intends. And when you forget, remember your Lord and say:
Hopefully, my Lord will guide me to what is correct in even lesser time
than this.
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that it may well be that his Lord guides him to the right answer
even before the promised time.

PrElaas 13315315 6n aﬁuw[’.@&e{d‘w

The parenthetlcal sentence that began with verse 22 ended on
verse 24. This verse relates to the statements regarding the
number of cave dwellers that were referred to just before verse
22. In other words, just as they will guess their number, they will
also try to guess the number of years of their stay to be three
hundred and nine.
Generally people have taken this number to be from God.
However, in my opinion, the Qur’an has said nothing about
their period of stay. In verse 11, the words 136 &ax occur.
They do mean that they stayed in the cave for many years
but any person having a flair for Arabic knows that they are
absolutely inapt to imply three hundrend and nine.
Moreover, the words “only God knows full well the time of
their stay” of the very next verse also negate this. If God is
informing us that they remained for three hundred and nine
years in the cave, what then is the purpose of saying only
God knows their time of stay.

No one should be under the misconception that I am unique in
this opinion. Several other exegetes also hold this view.
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This is the answer the Prophet (sws) is asked to give to

those who had raised this question: just as their guess

regarding the number of cave-dwellers is mere conjecture,

their guess about the time of their stay is also totally wrong.
As indicated earlier, the words “only God knows full well

23. And they remained in their cave for three hundred years and a
further nine as well.

24. Say: only God knows full well the time of their stay. It is He
alone Who has knowledge of the Unseen of the heavens and the earth.
How amazing is He in seeing and hearing! No one except Him is their
guardian, and He also does not allow anyone share His authority.
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the time of their stay” totally negate that the number three
hundred and nine be interpreted to mean it was the year
count given by God. Here the aspect of language should
also be kept in mind that if this statement was God’s verdict
the sentence would not have begun by the particle of
coordination (and). The existence of this particle shows that
it is among among the baseless conjectures cited earlier.

The verse states that true knowledge of the secrets of the
heavens and the earth is with God. Others know only the portion
He has informed them of and the rest is all baseless. It does not
have the status that on its basis human beings make fun of the
knowledge given by God. The benefit of the knowledge they
have gathered today from research and scientific inquiry cannot
be denied. However, this cannot in any way parallel the
knowledge provided by the Qur’an.

The words 7,213 «; (23l express exaggeration and extreme praise.
There is nothing which is beyond the hearing and sight of God.
The implication is that when the all-knowledgeable God has
answered a question, who else can answer it better so that people
need to turn to him.

Once the extent of God’s knowledge was stated, it became a
prelude for the negation of all deities and intercessors, as
expressed in the last part of the verse. Thus, when He is the most
informed of all, how can these intercessors that people have
made up for themselves be of any avail to them. God is perfect
and complete and does not include others in His authority.

LT
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The Burial Praver
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Abli Umamah stated: “When Umm Kulthim placed the
daughter of God’s Messenger (sws) in the grave, God’s
Messenger (sws) read [the Qur’anic verse]: “\g33 r.ﬁal;ke,.a
i 86 r.&wte..e (Sowd”‘ Then I do not know whether he
said wd,.u)wuu,wwg,ww (in the name of God or in
the way of God or on the religion of God’s Messenger) or
not. Then when her grave had been built he started to
sprinkle mud and would say: “Close the gaps between the
bricks.” He then said: “This is nothing as far as being
beneficial to the deceased is concerned; it is only for the
comfort of his living relatives.”

Following is the schematic illustration of the variants of this
narrative’s isndad.

1. “From it were we created, to it will we return and from it will we
emerge once again.” (20:55)

2. Ahmad ibn Hanbal, Musnad, vol. 5, 254, (no. 22241). See also: vol.
2, 411, (no. 3433); Al-Bayhaqi, Al-Sunan al-kubra, vol. 3, 409, (no.
6517); Ibn ‘Asakir, Tarikh Madinah Dimashq, vol. 3, 153.
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Muhammad
Abt Umamah
al-Qasim Abu ‘Abd al-Rahman

‘Aliibn Yazid

‘Ubaiydulléh ibn Zahr ‘Uthman ibn Slih

Yahya ibn Ayyiib Yahya ibn ‘Uthman
ibn Salih

‘Abdullah ibn al-Mubarak

Abii Ja‘far
‘Ali ibn Ishaq x

¢

1

1

1

v al-Hakim
Ibn ‘Asakir Ahmad ibn Hanbal *

‘Abdullah ibn Ahmad ibn Hanbal

About ‘Al1 ibn Yazid ibn Abt Hilal, al-Mizz1 records: Yahya
ibn Ma‘in regards him to be da ‘if; Ya‘qib ibn Shaybah says that
he is wahi al-hadith kathir al-munkarat; Abu Zur‘ah says that he
is laysa bi gawr; Abu Hatim says that he is da ‘if al-hadith and if
he narrates from al-Qasim (as is the case here), then his
narratives should be specially deliberated upon for their
authenticity; al-Bukhari regards him to be da‘if munkar al-
hadith. The various opinions ascribed to al-Tirmidht about him is
that he is he is da‘if, laysa bi thigah and matritk al-hadith; Abi
al-Fath al-Azdi, al-Daraqutni and al-Barqani regard him to be
matritk; al-Hakim says that he is dhahib al-hadith.’

Ibn Hibban says that he is da ‘if fi al-hadith jiddan.4 Ibn Hajar
regards him to be da ‘if’’

About ‘Ubaydullah ibn Zahr, al-Mizzi records: Ahmad ibn
Hanbal regards him to be da‘if and at another instance regards
him to be thigah; Yahya ibn Ma‘in says that he is laysa bi shay’

3. Al-Mizzi, Tahdhib al-kamal, vol. 21, 179-182.
4. Ibn Hibban, Al-Majrithin, 3, 110.
5. Ibn Hajar, Tagrib, 406.
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and that all his narratives are da‘if; ‘All ibn al-Madin regards
him to be munkar al-hadith; Abt Hatim says that he is layyin al-
hadith; Abu Zur‘ah says that he is la ba’sa bihi sadiig and al-
Nasa'1 regards him to be laysa bihi ba’s.’

Ibn Hibban says that he is munkar al-hadith jiddan who
narrates fabricated narratives from trustworthy people especially
when he narrates from ‘Ali ibn Yazid who narrates from al-
Qasim (as is the case here) and in this case it is not permissible
to narrate from him.’

It is in this background that al-Bayhaqt and al-Haythami regard
this narrative to be da ‘z'f.8

e (01 D )

6. Al-Mizzi, Tahdhib al-kamal, vol. 19, 37-38.

7. Ibn Hibban, Al-Majrithin, 2, 63.

8. Al-Bayhaqi, Al-Sunan al-kubra, vol. 3, 409, (no. 6517); Al-
Haythami, Majma‘ al-zawa’id, vol. 3, 43.
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