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Unsung Heroes

It is just a question of noticing these unsung heroes around us. They have not
become popular because for one, small-scale goodness seldom makes news.
Such is the large-scale of this small-scale goodness that its cumulative effect
clearly shows the great number of good people around us.

Surah Maryam

In the succeeding verses, a brief account of the life and teachings of Abraham
(sws), Moses (sws), Ishma ‘il (sws) and Idis (sws) is mentioned. The purpose
of this mention is to, on the one hand, clarify to the Christians that the prophets
from among the lineage of Adam (sws), Noah (sws), Abraham (sws) and Jacob
(sws) who have passed before Jesus (sws) all called their people to the same
message as Muhammad (sws) is calling them to.

Rejecters of Destiny

Nafi‘ reports from Ibn ‘Umar that a person came to him and said: “Such a
person has sent his salam to you.” At this, Ibn ‘Umar replied to him: “It has
reached me that he is guilty of religious innovation. And if this has happened
do not send my salam to him because I have heard God’s Messenger (sws) say:
‘There will be in this ummah or in my ummah (the narrator has doubt)
distortion and contortion for the people who deny destiny.””
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Editorial

Unsung Heroes

Dr Shehzad Saleem

Wicked people make headlines since they create a stir in
society. The media also projects them. Such is the dismal picture
which is painted that it seems as if the vast majority of a society
consists of rogues and ruffians.

Let us not be fooled by this rather unrealistic portrayal. Such
despicable individuals are in a very small minority in most
societies. Their evil acts are so heinous that they overwhelm and
overawe us. The true picture however is much brighter and
encouraging. In fact, it is inspirational if you have a keen eye: all
around us are icons of humanity and selflessness.

It is just a question of noticing these unsung heroes around us.
They have not become popular because for one, small-scale
goodness seldom makes news. Such is the large-scale of this
small-scale goodness that its cumulative effect clearly shows the
great number of good people around us.

There are those who educate people around them but live in
oblivion.

Then there are those who provide clothing and food to the
deprived but do not want to be noticed by the public.

And then there are people who offer free medical help to the
underprivileged but we cannot always spot them with ordinary
sight.

People who look after orphans, widows and paupers are all
around us.

People who supply food to the inmates languishing in jails are
present in our society.

People who collect surplus food and distribute it to those in
need can be sighted here and there.

People who provide shelter homes for the homeless, people who
adopt children who have no parents, who recycle and reclaim
things and then give them to those who may use them, who look
after animals, who provide soft loans are all over. The list goes on.
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Editorial

Aren’t all of these unsung heroes? Do they not revive our trust
in humanity? Should then we be shaken because of a single
dreadful incident to the extent that we think that human beings are
no good?

o SRR
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Qur’anic Exegesis

Siirah Maryam (2)

Amin Ahsan Islaht

Section IV: Verses (41-63)

In the succeeding verses, a brief account of the life and
teachings of Abraham (sws), Moses (sws), Ishma‘il (sws) and
Idris (sws) is mentioned. The purpose of this mention is to, on
the one hand, clarify to the Christians that the prophets from
among the lineage of Adam (sws), Noah (sws), Abraham (sws)
and Jacob (sws) who have passed before Jesus (sws) all called
their people to the same message as Muhammad (sws) is calling
them to. However, such unworthy descendents are they that they
have lost the teachings of those prophets and have become
incriminated with religious innovations and gone astray. On the
other hand, the purpose of this mention is to warn the Quraysh
that they claim to be descendents of Abraham (sws) and Ishmael
(sws) and bearers of their religion while those prophets have no
link to the religion they are today following in their name. The
real religion of Abraham (sws) is the one which the Qur’an is
presenting before them.

Readers may study these verses in the light of this background.

Text and Translation
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Qur’dnic Exegesis
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was an upright person and a prophet. Recall, when he said to his
father: “Father! Why do you worship those things that neither hear
nor see and cannot be of any benefit to you? Dear Father! In truth,
that knowledge has come to me which has not come to you. So,
follow me, I shall show you the straight path. Father! Do not
worship Satan. Surely, Satan is very defiant to God, the Most
Gracious. Dear Father! I fear that some torment of the Most
Gracious God may seize you and you end up becoming the
companion of Satan.” (41-45)

He replied: “Are you giving up my deities? If you do not
desist, I shall stone you to death. So, get away me forever.” (46)

Abraham said: “Okay then peace be to you. I shall pray to my
Lord to forgive you. He is very Merciful to me. I forsake you
and those also that you worship besides God. And I shall only
worship my Lord. I am hopeful that I shall not remain deprived
after worshipping my Lord.” (47-48)

Thus, when he abandoned them and they also whom they
worshipped instead of God, We blessed him with Isaac and
Jacob and made each of them a prophet and granted them a share
of Our blessings and bestowed on them fame, lofty and
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Qur’anic Exegesis
permanent. (49-50)

And mention the account of Moses in the Book. Indeed, he
was a chosen person and a messenger and a prophet. And We
called him from the blessed side of Tiur and called him close to
whisper. And with Our grace gave him his brother Aaron by
making him a prophet. (51-53).

And mention the account of Ishmael in the Book. Indeed, he
was true to his promises and a messenger and a prophet. He
would urge his people to the prayer and the zakah and was a
likeable person to His Lord. (54-55)

And mention Idris in the Book. Indeed, he was an upright
person and a prophet. And We made him rise to a lofty status.
(56-57)

These are the people whom God blessed from among His
messengers from among the progeny of Adam and from the
progeny of those whom We had boarded with Noah and from the
progeny of Abraham and Israel and from among those whom We
guided and chose. When the revelations of the Merciful God were
recited to them, they would prostrate and fall down weeping.
Then, after them, those people succeeded them who squandered
the prayer and followed their desires. So, soon they will face the
consequences of going astray. Only those are an exception to this
who repent, accept faith and do righteous deeds. It is these people
who shall enter Paradise and shall not face the slightest injustice.
Eternal orchards promised to His servants by the Most Merciful
God in that world which is hidden from the eyes. Indeed, His
promise is destined to be fulfilled. They shall not hear any
nonsensical talk in it. Salutations of peace shall be there for them
everywhere. Their sustenance shall be available in it for them
morning and evening. This is the Paradise that We shall give in
inheritance to those among Our servants who fear God. (58-63)

Explanation

{:;Lwl.uwu%m‘ u,.&ndéﬂ,

Since Abraham (sws) is the head of both branches of
prophethood and messengerhood that began with Isaac (sws) and
Ishmael (sws), his account and teachings are mentioned the
foremost so that the truth is conclusively conveyed to both the

1. And mention the account of Abraham in the Book. Indeed, he was
an upright person and a prophet.
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Qur’anic Exegesis

Israelites and the Ishmaelites.

Most exegetes interpret the book to be the Qur’an. Though this
can be regarded as plausible too, in my opinion, it refers to
previous scriptures. Here and in later verses too where the
accounts of the prophets are mentioned, it refers to the Torah and
the Gospel. The purpose is to show that the teaching of all
celebrated prophets of God is the same as that of the Qur’an.
Those who are denying the Qur’an are in fact denying their own
prophets and scriptures.

If the book is regarded to be the Qur’an, it would mean that that
the accounts of these prophets should be narrated to those who are
their followers so that they learn a lesson. It is a blessing for them.
If they do not benefit from these accounts, they will deprive
themselves from God’s favours and not harm anyone else.

In either of the two interpretations, the overall implication of
the verse will not change much.

Here the upright nature of Abraham (sws) has been specially
highlighted. The reason is that here both the People of the Book
and the Idolaters of Arabia are being rebuked on inventing a
whole new religion in spite of claiming to be Abraham’s progeny
and the inheritors of the religion preached by him. They have
totally disfigured his teachings. Abraham (sws) was not one who
was insincere to God like them. He was extremely upright and
very sincere. He passed the tests he was put through by God. It
was because of this success that he was made the head of
communities by God. The People of the Book and the Idolaters
of Arabia are told that if they want to be worthy successors and
inheritors of Abraham (sws), then this is only possible if with
full sincerity they fulfil what they promised God through
Abraham (sws). Without doing this, neither do they deserve to be
ascribed to him nor will have the share in the leadership that God
has promised Abraham (sws) and his progeny.

In Stirah al-Bagarah, the uprightness of Abraham (sws) and his
reward are mentioned thus:
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And recall when Abraham was put to trial by His Lord in a
few things and he fulfilled them. His Lord said: “I have
decided to appoint you the leader of nations.” “And what of
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Qur’anic Exegesis
my descendants?” asked Abraham. He replied: “My covenant
does not apply to those who are unjust to themselves.” (2:124)

The word =g here obviously refers to the tests Abraham
(sws) was put through and passed cent per cent. These tests are
mentioned in detail in the Qur’an and I have referred to them in
the explanation of Sirah al-Bagarah. In recognition of his
success in these tests, he was given the title of siddig (upright)
by God and was bestowed the leadership of nations by Him. At
the same time, it was made clear to him that this status was not
linked to lineage; on the contrary, it was linked to character and
conduct. Only they among his progeny will deserve this status
who are true to this title of their progenitor. Those who are
unjust to their souls and become proponents of polytheism and
disbelief will have no share in it, whether they are from the
progeny of Isaac (sws) or Ishmael (sws).

All these implications of the word siddig must be understood
in order to fully grasp the meaning of the verse under
discussion. Without this understanding, the real purport of the
discourse will be lost.

s

55 /3;/;/vuji’rj

This is a summary of Abraham’s conversation with his Father
after he had been chosen as a messenger. The repetition of the
word g,i; (O Father) shows how compassionately and affectionately
he spoke to him. Evident from every sentence is the concern and
love an obedient son should have for his father who has gone
astray. Also evident from this is that Azar is the name of

2. Recall, when he said to his father: “Father! Why do you worship
those things that neither hear nor see and cannot be of any benefit to you?
Dear Father! In truth, that knowledge has come to me which has not
come to you. So, follow me, I shall show you the straight path. Father!
Do not worship Satan. Surely, Satan is very defiant to God, the Most
Gracious. Dear Father! I fear that some torment of the Most Gracious
God may seize you and you end up becoming the companion of Satan.”
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Qur’anic Exegesis

Abraham’s (sws) father and not his paternal uncle, as claimed by
the Jews. This opinion has been accepted without much
deliberation by our exegetes. Later the Saba’T’s have created a
propaganda from it. This view narrated in the Torah has been
refuted by me earlier.’

In his speech about monotheism, Abraham (sws) in a logical
sequence has directed the attention of his father to certain facts.

The very first thing he has questioned is the logic of
worshipping idols carved with their own hands? Making
someone a deity is not a matter of jest and entertainment. It
relates to the biggest need of human beings. They believe in
God and worship Him because He listens to their pleadings,
delivers them from sorrows and helps them in every difficulty.
So, what use to them are these self-carved idols they worship,
which neither see nor hear nor are of any benefit to them? This,
in other words, is a proof of polytheism being an absolute
falsehood because its apparent form whatever its inner one
clearly shows that it is blatant foolishness and has no relation to
intellect and human nature.

The second thing he has said is that determining God’s partners
is not a matter of conjecture. A person believes in one God
because his nature, intellect, the world inside him and the one
around him bear witness to Him. Every person who is upright is
compelled to believe in Him but what is the compulsion in
believing in His partners without any reason? What can be relied
upon in this matter is ol ie. true knowledge which comes from
God through divine revelation. Abraham (sws) called upon his
father to not follow mere conjecture in such an important matter;
rather he should follow him. He is presenting true knowledge to
him which he has received from God. From this knowledge,
guidance will be obtained for the straight path that takes people to
God. The expression “straight path” means that this path will
make a person independent of any means and take him directly to
God. In other words, this path is the path of monotheism.

The third thing that he has explained is that as is evident from
the account of Adam (sws) and Satan the greatest malice and
enmity the latter has is for the straight path of monotheism. He
has sworn that he will expend all his force to lead away the
progeny of Adam (sws) from this straight path and make them

3. See: Tadabbur-i Qur’an, vol, 3, 88-89.
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Qur’anic Exegesis

entangled in polytheism. If a person faithfully obeys such a
rebel of God, then this is like worshipping the rebel, and
unfortunate are those who leave God and worship Satan.

The fourth thing which he has explained is that until then they
had an excuse that God’s guidance had not reached them but
now that it has reached them, they do not have any excuse.
Hence, he fears that they will now be seized by God and by
becoming companions of Satan reach the fate which is destined
for his friends.

4’5&:),:3,,.»\/%;)3“;;;,.3 RN WA RF A g

The word i refers to a long interval of time. The actual
expression in my opinion is Gk i3513 ie. get lost and never
show your face to me again. i

As soon as Azar heard Abraham’s speech, he became furious.

It should be kept in mind that in tribal societies, fathers had the
same unlimited authority over their sons as masters had over
their slaves. Just as masters could kill their slaves for a crime, in
a similar way fathers could give any punishment to their sons
and daugthers. No one could stop them if they wanted to kill
them, stone them to death or bury them alive.

’/ &) /db’.
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The word < here refers to the farewell salutation. Just asitis

a very blessed way to greet people when meeting them, at the

time of departing too it is a very affectionate way of expressing
farewell.

The word 4 refers to someone who is very affectionate, caring
and kind.

In spite of such a callous attitude from his father, the promise

by Abraham (sws) to pray for his forgiveness shows how soft,

sympathetic and loving he was. It is evident from other instances

4. He replied: “Are you giving up my deities? If you do not desist, I
shall stone you to death. So, get away me forever.”

5. Abraham said: “Okay then peace be to you. I shall pray to my Lord
to forgive you. He is very Merciful to me. I forsake you and those also
that you worship besides God. And I shall only worship my Lord. I am
hopeful that I shall not remain deprived after worshipping my Lord.”
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Qur’anic Exegesis

in the Qur’an that he kept making this prayer until the Almighty
stopped him.

However, besides this affection and sympathy, he was equally
alive to the sense of honour a person should have for the cause of
the truth. He did not offer any compromise because of his
gracious behaviour or because of any fear and expressly declared
his acquittal from them and from their deities.

The emphasis, lack of concern at what people would say and
trust in God is evident from every word of this declaration of
acquittal by Abraham (sws) In the first place, Abraham (sws)
used the plural form r.ﬁm\ 5 which shows that he not only
proclaimed acquittal from his father but also from all his
companions, associates and members of the family. With it, by
uttering the words 4l ¢35 & £3235 &3 (and those also whom you
call instead of God) he included all their deities in the
declaration. It was as if he rejected them as well. Then he did not
merely give a negative statement. He followed it up with a
positive one: 35132313 (I will only call my Lord) implying that he
did not recognize any other deity. At the end, he expressed his
unshakable trust in the Almighty by saying that he had never
been denied after calling his Lord and it was hoped that He
would help and guide him in that trial as well. On the one hand,
is this softness and, on the other, this sternness. It is in fact this
amalgam of soft and stern attitude which distinguishes a
preacher of truth from others. Unless a person is soft as wax and
hard as a rock, he cannot serve the cause of truth in any way.

BN as B iass o HUEs bl i gaGaissiasaie

The above stated declaratlon of Abraham (sws) was
tantamount to migration. Thus, after this proclamation he
migrated from them. The way Isaac (sws) and Jacob (sws) are
mentioned in the verse shows that they were born to Abraham
(sws) as a reward for his migration. Someone who leaves his
house, father and relatives for God is worthy of being lauded and
rewarded. The purpose is to make the world see that those who
make such sacrifices for God are blessed with majesty and
splendour in this world. Thus Abraham (sws) was a recipient of

6. Thus, when he abandoned them and they also whom they
worshipped instead of God, We blessed him with Isaac and Jacob and
made each of them a prophet.
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Qur’anic Exegesis

these favours. Such was the splendour of his children who
became prophets that each of them became the forerunner of a
series of prophets in his descendents until the Day of Judgement.
Jacob (sws) has been mentioned with Isaac (sws) even though he
is a grand child of Abraham (sws) to show that the father, the son
and the grandson were all prophets. If Joseph (sws) is also added
to this, a whole family of prophets can be seen. None except
Abraham (sws) has this status in the annals of mankind.

A question may bother the mind here is that among the progeny
of Abraham (sws) only Isaac (sws) — from whom began a series of
prophets the foremost — is mentioned but Ishmael (sws) is not
mentioned. It was from him that the Ishmaelites sprang and to
them belonged Muhammad, the last and final prophet of God.
This lack of mention seems queer too because the greatest blessing
of migration — as proven by my mentor Imam Farahi in his book
Fi man huwa al-dhabih — was Ishmael (sws). In my opinion, the
reason for this lack of mention is that he is mentioned ahead
independently. In this sirah, as has been referred to earlier, the
real addressees are the Idolaters of Arabia. The People of the Book
are mentioned in a secondary manner. This entails that Ishmael
(sws) be mentioned in an independent manner and not in a
secondary one so that it fully engages the attention of the Arabs.

It should be kept in mind that Zacharias (sws) is mentioned as a
prelude to the mention of Jesus (sws). John (sws) was born to him
when he was very old and his wife was infertile. Then after
mentioning the birth of Jesus (sws), Abraham (sws) was
mentioned: he too was blessed with children in old age. Thus it is
stated in the Qur’an that when Abraham (sws) was given glad
tidings of a child, his wife expressed amazement in precisely the
same manner as the one expressed by Zacharias (sws) when he
received glad tidings of John’s birth. By alluding to both these
prophets before and after mentioning Jesus (sws), the Qur’an in a
secondary way has informed people that examples of miraculous
birth existed before the times of Jesus (sws) too. Ascribing divinity
to someone just because of this reason is mere foolishness.

T s | % o w2 AT R P A Y &P
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The word <325 refers to all the blessings and favours received

7. And granted them a share of Our blessings and bestowed on them
fame, lofty and permanent.
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Qur’anic Exegesis

by Abraham (sws) and his progeny including prophethood and
messengerhood, the details of which have been mentioned in
Strah al-Baqarah.

The word ¢ley means “fame” and “repute.” The word 3w has
the element of permanence in it. The expression G &l is
similar to 3dw 4335 (10:2). The implication is that God greatly
augmented the effects of Abraham’s preaching and he received
such abiding respect and fame that thousands of years have
passed ever since but it has not diminished. Hundreds and
thousands of celebrated prophets and righteous people have
arisen from this blessed clan and kept alive Abraham’s mission.
At the end, Muhammad (sws) was assigned as God’s messenger
from the progeny of Ishmael (sws) to revive the teachings of
Abraham (sws). As a result, that fame and loftiness has become
eternal. All this is a result of Abraham’s supplication mentioned
thus in verse 84 of Suirah al-Shu‘ara’: U.JWSHQCM g L:JU:};;\ 3.

L....)'N’ i ’Q%;L@LMUKM uw,eu.ﬁ\dé;\)

After Abraham (sws), Moses (sws) 1s mentioned as a
celebrated prophet among his descendents from Isaac (sws). The
fact that he was a prophet and a messenger is very evident since
he was sent in this capacity both to the Pharaoh (sws) and his
nation and to the Israelites. The word _ali% here refers to a very
distinctive trait of his personality. This word is used for a person
who is chosen for some special task. Considering this general
meaning of the word, every prophet is a chosen person becase he
is chosen for a divine mlss10n Thus it is stated about prophets in
verse 46 of Stirah Su‘ad: )\QJ\ 6053 Mla.: F;e,va.la‘ U lhe question
thus arises about the nature of Moses’ distinctive trait specially
when the title of _zli% is not used for any prophet in the Qur’an
except him. In the opinion of this writer, the answer to this
question is that this distinction relates to his singular status in
conversmg with God. Thus, in verse 164 of Siirah al-Nisa’ au.s\rué 3
U285 s3% (and God spoke to Moses directly) I have endeavoured

8. And let those who come later continue to fondly remember me.

9. And mention the account of Moses in the Book. Indeed, he was a
chosen person and a messenger and a prophet.

10. For a special mission — reminding of the Hereafter — We had
deputed them.
16 | Monthly Renaissance January 2025




Qur’anic Exegesis

to explain it In the succeeding verse too, this aspect is referred
to: \%é 4% 1. Calling him close to whisper was a distinction
none else than Moses (sws) possessed.

5 L,Ja,'s&’wwwswuwusb;

The word u.fyl means “the right side” as well as “sacred and
blessed.” In my opinion here it refers to the latter meaning. This is
evident from parallel verses of the Qur’an. Thus, in Strah Taha,
the words used are:

st 550 1, By TS R G 85 6T s G TGS

(\ SRR B B AW R
Then when he reached near it, a voice called: “Moses! It is I,
your Lord. So, take off your shoes because you are in the
sacred valley of Tuwa. And I have chosen you. So, listen to
what is being revealed to you.” (20:11-13)

e

It is evident from this that the voice heard by Moses (sws) was
from the sacred valley of Tuwa. It was called sacred because it
was here that God manifested His splendour before Moses (sws)
and conversed with him. The sacred nature of this valley was
something worthy of mention. There seems to be no logical
reason to interpret the word to refer to its other meaning

Consider next the expression: (ol 435, The word * (& means
whispering in secrecy and also refers to the person who is spoken
to through whispers and confided in. The word actually explains
the distinction of Moses referred to in the previous verse. The
conversation between God and Moses (sws) is termed as
whispering in secrecy. The reason for this is that whenever God
has spoken to his prophets, it is through His trusted angel Gabriel;
never directly. This is a singular distinction Moses (sws) has.
However, even at this instance he was not able to see God as per
his desire. The reason for this is that in this universe no human
being or jinn or even inanimate objects like mountains have the
capacity to tolerate the splendour of God manifesting before them.

Details of the conversation that took place between God and

11. And We called him close to whisper.

12. And We called him from the blessed side of Tur and called him
close to whisper.
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Qur’anic Exegesis
Moses (sws) are not mentioned here. Stirah Taha mentions them.

13"‘\.\.;’))”&7&;:;;“’ 22533

Another favour received by Moses (sws) was that he was
helped in his mission of prophethood by his brother Aaron (sws).
This help was not something voluntary on the part of Aaron
(sws). He was deputed by a God as His prophet. Being helped by
a prophet is also another distinction which no other prophet
except Moses (sws) had. This favour was bestowed on him at his
own request because he was assigned to a tyrant like the Pharaoh
and to organize a worthless lot of people as the Israelites. He was
anxious at this two-fold responsibility. He had prayed:

JoasebS & 2B 8 236 512308 #ons bl pa s d oz

(rFe-va v ) REISIEEIRS
He prayed: “Lord! Open my chest for me and make my task
easy for me and free my tongue from its impediment so that
people are able to understand what I say. And by appointing
my brother Aaron from my family a helper for me
strengthen my back, and make him share my responsibility
so that as much as possible we are able to extol and glorify
you and spread your word far and wide.” (20:29-34)

God accepted this prayer of Moses and this has been
mentioned in Sturah Taha as a great favour. In the verse under
discussion, this favour is referred to as well. It may be kept in
mind that the Jews had blamed Moses (sws) for some grave sins.
However, the Qur’an has presented him as a prophet who did not
commit any such sins.

T
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Now Ishmael (sws), the head of the other branch of Abraham’s
progeny, is mentioned. The Quraysh claimed to be his
descendents and followers of his religion. The first prophet in

13. And with Our grace gave him his brother Aaron by making him
a prophet.

14. And mention the account of Ishmael in the Book. Indeed, he was
true to his promises and a messenger and a prophet.
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this branch was Ishmael (sws) and the last was Muhammad
(sws). The purpose of mentioning him was to urge the Idolaters
of Arabia to reflect on the practice and message of Ishmael (sws)
and how far they had gone away from them and still claimed to
be his true heirs. This arrogance had made them oppose the
Qur’an even though it reflects the message of Abraham (sws)
and Ishmael (sws).

The expression g3 3;ls refers to a special trait of Ishmael
(sws): he was true to his promise. Obviously this refers to the
promise he made with Abraham (sws) regarding his consent to be
sacrificed. When Abraham (sws) asked his opinion about the
dream he saw in which he was slaughtering him, he told him
without any hesitation to go ahead and that he would be steadfast
in this commitment. When the time of fulfilling this promise
arrived, without any reluctance, he placed his neck below the knife
of his father. The knife was about to do its work when God
stopped Abraham (sws) and informed him that it was just a test.
Both were regarded to be upright and sincere by the Almighty.

In apparent form, the expression w3l &s\s is composed of only
two words. However, it is a comprehensive portrayal of a true
believer who submits to God. A servant of God who is true to
what he has promised to Him and is prepared to sacrifice his life
for it has truly attained the pinnacle of faith and submission to
God. As for those who are indulging in gaining worldly benefits
because of being descendents of Abraham (sws) and Ishmael
(sws) and bragging about their association with them, they should
see their hideous fate in the reflection of the mirror which the
Qur’an has placed before them

e MEEPISNCIE KT R BV ACK §1

The extent of faith Ishmael (sws) had is evident from the trait
with which he is referred to in the last verse. Now, people
claiming to be his recipients are told that he would direct his
followers to pray and pay zakah. As referred to earlier, these two
worship rituals comprehensively signify all the rights of God as
well as those of human beings. All the shari‘ah is based on these
two worship rituals. He who adhered to them adhered to religion

15. He would urge his people to the prayer and the zakah and was a
likeable person to His Lord.
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and he who neglected them neglected the whole of religion.

The words “he was a likeable person to His Lord” is a
comprehensive statement of praise and needs no addition. Its true
implication is that Ishmael (sws) was precisely what a servant of
God should be in the sight of God. Who can be more outstanding
a person than he about whom the Almighty himself bears witness
that he conforms to His liking.

It may be kept in mind here that their frenzied enmity with
Islam had made the Jews distort the history of Abraham (sws)
and Ishmael (sws). In particular, they had hidden the history of
the latter in such a way so that no one is able to get wind of it.
However, my mentor Hamid al-Din Faraht has exposed all these
distortions and interpolations and revived the history of both
these celebrated personalities in his tract Who was Sacrificed by
Abraham."® Those who would like study the true worth of the
statements given by the Qur’an about them are advised to deeply
study this tract.

e MWL ARE 4T ¢L~uswuz~» W»\w(ndé;x,

I could find nothing rehable about Idris (sws) in the scriptures
of the Jews and in Bible history. All that our past exegetes have
written about him is based on conjecture and thus it is useless to
cite it. The way the Qur’an has mentioned him shows that he was
mentioned in the scriptures of the People of the Book and all
kinds of true and false stories circulated about him. Now, either
just as many Arabicized names of prophets have changed their
original forms so much that the name of Idris cannot be
recognized or he was mentioned in the earliest copies of the
Torah but later copies became devoid of this mention. It may
also be kept in mind that the Torah vanished a number of times
and was written a number of times through its oral redaction. For
this reason, there exist discrepancies in its copies as well as it has
been a subject of continuous additions and deletions. In my
opinion, just as the Qur’an has shed light on a lot of lost content
of the Torah — many examples of which have passed in earlier
sirahs — the case of Idris (sws) is one of these lost episodes

16. The book is originally in Arabic by the name Fi man huwa al-
Dhabih and its Urdu translation has been done by me.

17. And mention IdrTs in the Book. Indeed, he was an upright person
and a prophet. And We made him rise to a lofty status.
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recovered by the Qur’an. His character too was an example for
entire mankind. For this reason, the Qur’an has mentioned him in
his true perspective and revived his history.

He has been praised in exactly the same words as Abraham
(sws): 20w (upright). The implications of this trait have been
elaborated earlier. Obviously, Idris (sws) must have gained this
status after passing through many trials. What is also worth
noting is that here he is mentioned alongside Ishmael (sws), as is
the case in verse 85 of Siirah al-Anbiya’: % J&G1E5 23,315 Jaaiils
&na 6. He too has been regarded as steadfast like Ishmael
(sws). Deliberation on both these instances shows a deep
similarity between both these prophets. For this reason, they are
mentioned together. Both had to pass through tough trials in
which they showed perseverance. As a reward for passing
through these trials, Idris was given the lofty status the verse
mentions.

uA} 7,—’fuu~«pw) ,a:f/ uew"wr’.ei)iew\
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These verses state the real purport for which all the previous
prophetic accounts have been narrated. The addressees of the
Q'ur’an of those times — whether they were the Idolaters of
Arabia or the People of the Book — all of them ascribed
themselves to one of these prophets. They also believed that in
the progeny of Adam (sws), Noah (sws), Abraham (sws) and
Jacob (sws), it is those people who were the fountainheads of

18. And We also showed favour to Ishmael, Idris and Dhi al-Kifl.
All these were among the steadfast.

19. These are the people whom God blessed from among His
messengers from among the progeny of Adam and from the progeny of
those whom We had boarded with Noah and from the progeny of
Abraham and Israel and from among those whom We guided and
chose. When the revelations of the Merciful God were recited to them,
they would prostrate and fall down weeping. Then, after them, those
people succeeded them who squandered the prayer and followed their
desires. So, soon they will face the consequences of going astray.
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God’s guidance. By referring to the preaching and character of
all of them, the Qur’an has expressed sorrow at their successors:
they claimed to be the progeny of Abraham (sws) and Jacob
(sws) and the followers of Moses (sws) and Jesus (sws) but they
had distorted and disfigured the religion of these celebrated
prophets.

The fact stated in the verse that when God’s revelations were
recited to these prophets they would fall down in prostration
while crying is a sarcastic comment on these followers. Their
case was the opposite: when the verses of the Qur’an were be
recited to them, they would arrogantly negate them and make fun
of them.

The word &ii here means “unworthy successors.” The
difference between &iZ and & is that the latter is not used in
the positive sense. The reason they were called unworthy
successors was that ascription to prophets and being their
inheritors is not something that relates to lineage and family. It
relates to the guidance brought by them. Obviously after
neglecting and forsaking the prayer, they lost the actual
connection with religion. It is only the prayer, if offered in the
right way, which reminds a person of the covenant he has made
with his Lord. If it is forsaken, it is certain that a person will
succumb to the lures of Satan. Details of what the Idolaters and
the People of the Book did with this basic directive of religion
have been mentioned in Siirahs al-Baqarah, Al-i ‘Imran and al-
An‘am. Repetition will just prolong the discussion here.

A point worthy of note here is that it is not stated that they
squandered the prayer and the zakah; it is stated that they
squandered the prayer and followed their desires. The worship
ritual of zakah is not stated here even though in the teachings of
all prophets referred to earlier both the prayer and zakah are
mentioned. One does wonder why it was not stated that they
squandered the zakah as well. This change of style is referring to
a specific fact: what actually stops a person from giving charity
and spending in the way of God are his desires. Once a person
starts to dwell in his desires, he becomes a slave to them to the
extent that he is not left with the capacity to spend in the way of
God. In other words, here the real motive that stops a person
from charity is pointed out.

The verb in (& &35l5 G35 actually signifies its consequence. In
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other words, they will meet their deviance actually means that
they will encounter the consequence of their deviance. This
refers to the fact that in the hereafter they will reap what they
had sown in this world and no injustice will be done to them.
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The word L\JLA signifies that the promised fate mentloned will
necessarily be met by every person. No one should have any
doubt about it

The verse states that the clatter of opposition and animosity
against the truth and its bearers so rampant here will be silenced
in the next world. People will not hear any foolish talk there.
They will merrily greet one another. Angels too will congratulate
the dwellers of Paradise.

The expression &z § §:C (morning and evening) obviously
refers to the mornings and evenings of Paradise, the reality of
which will only become evident there. The sustenance referred to
for the believers will be that they will be able to see God and
earn His attention and affection. Had it not been for the fear of
prolonging the discussion, I would have cited certain narratives
in which this topic is effectively elaborated. The word
sustenance (63;) is used for blessings of God and His favours at
certain instances in the Qur’an (see, for example verse 37 of
Sirah Al-i ‘Imran). Other divine scriptures too use this word in
this connotation.

20. Only those are an exception to this who repent, accept faith and
do righteous deeds. It is these people who shall enter Paradise and shall
not face the slightest injustice. Eternal orchards promised to His
servants by the Most Merciful God in that world which is hidden from
the eyes. Indeed, His promise is destined to be fulfilled. They shall not
hear any nonsensical talk in it. Salutations of peace shall be there for
them everywhere. Their sustenance shall be available in it for them
morning and evening. This is the Paradise that We shall give in
inheritance to those among Our servants who fear God.
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The implication of the last verse is that not every person who
claims to go to Paradise will actually go there. Only they will go
there who abide by the limits of God. This sentence is a sarcastic
remark on those who had totally routed God’s religion but still
staked a claim to Paradise.

UL
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Rejecters of Destiny

Dr Shehzad Saleem
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Nafi‘ reports from Ibn ‘Umar that a person came to him and
said: “Such a person has sent his salam to you.” At this, Ibn
‘Umar replied to him: “It has reached me that he is guilty of
religious innovation. And if this has happened do not send
my salam to him because I have heard God’s Messenger
(sws) say: ‘There will be in this ummah or in my ummah
(the narrator has doubt) distortion and contortion for the
people who deny destiny.”””'

Following is the schematic illustration of the isnad of this
narrative’s variants:

1. Al-Tirmidh1, Sunan, vol. 4, 456, (no. 2152). See also: vol. 4, 456,
(no. 2153); Ibn Majah, Sunan, vol. 2, 1350, (no. 4061); Ahmad ibn
Hanbal, Musnad, vol. 2, 108, (no. 5867); Ibn ‘Ad1, Al-Kamil, vol. 2, 269;
Ibid., vol. 4, 151.
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Muhammad
‘Abdullah ibn Lahi‘ah
‘Abdullah ibn ‘Umar
Yahya ibn Bukayr
Nafi®
al-Hasan ibn
Muhammad Abi Sakhr Humayd
e B ibn Ziyad

Sahl ibn Sa‘d

v i 4
Hayawah Rishdayn
Abti Hazim ibn Shurayh ibn Sa‘d

‘Abd al-‘Aziz Abii ‘Asim Qutaybah
ibn AbII Hazim

Muhammad Ahmad ibn
ibn Bashshar Hanbal

Muhammad
ibn Muthanna ‘Abdullah ibn
Ahmad ibn Hanbal

v
Ibn Majah  al-Tirmidht

Following is the jarh on ‘Abdullah ibn Lahi‘ah recorded by al-
Dhahabi (d. 748 AH): Yahya ibn Ma‘In says that he is da ‘ifun la
yuhtajju bihi; Yahya ibn Sa‘ld would regard him to be nothing
(kana la yarahu shay’an); al-Nasa’1 says that he is da‘if, Abi
Zur‘ah and Abu Hatim say: amruhii mudtaribun yuktabuhii li al-
i‘tibar; al-Juzjani says that there is no light in his narratives and
it is not appropriate to adduce from him.”

Ibn Hajar has recorded him among the mudallisin and referred
to the fact that Ibn Hibban has said that he does fadlis from al-
du‘afa’’

Following is the jarh recorded on Rishdayn ibn Sa‘d (d. 188
AH) by al-Mizzi: as per one opinion ascribed to Ahmad ibn
Hanbal, he regarded him to be weak and gave preference to
‘Abdullah ibn Lahi‘ah over him; another opinion attributed to
him is that he hopes that will be salih al-hadith; Yahya ibn
Ma‘in says that he is la yuktabu hadithuhii; another opinion

2. Al-Dhahabi, Mizan al-i‘tidal, vol. 4, 166-168.

3. Ibn Hajar, Tabaqat al-mudallisin, 54. It may be noted that this
narrative has his ‘an‘anah.
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ascribed to him about Rishdayn is laysa bi shay’; Abu Zur‘ah
regards him to be da‘if al-hadith; Abt Hatim says that he is
munkar al-hadith, forgetful and narrates manakir from
trustworthy narrators and is weaker than Abdullah ibn Lahi‘ah;
Ibrahtm ibn Ya‘qub al-Juzjani says ‘indahii ma‘adil wa manakir
kathirah; al-Nasa’1 regards him to be matritk al-hadith and at
another place says that he is da‘if al-hadith la yuktabu
hadithuhii; Tbn ‘Adi says that very few of his narratives are
corroborated by others and in spite of his weakness his narratives
should be written down.*

Ibn Hibban says that he would reply to every question he was
posed and narrate everything given to him whether it is his
narrative or not and would yugallibu al-manakir fi ahkhbarihi in
spite of being upright in narratives.’

Following is the jarh recorded on Abt Sakhr Humayd ibn
Ziyad by al-Mizzi: Ahmad ibn Hanbal says that he is laysa bihi
ba’s; three opinions ascribed to Yahya ibn Ma‘in are: thigah
laysa bihi ba’s, da‘if and da ‘if al-hadith; al-Nasa’T and Ibn ‘Adt
also regard him to be da f. °
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4. Al-Mizzi, Tahdhib al-kamal, vol. 9, 193-195.

5. Ibn Hibban, Al-Majrihin, vol. 1, 303.

6. Al-Mizzi, Tahdhib al-kamal, vol. 7, 367-368.
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