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The Art of Listening

We must train ourselves to be good listeners. The key to good listening is
patience and restraining our immediate reaction. We must absorb the words
of the person who is speaking and try to get to its gist. Not only will we be
in a better position to respond but also might gain sound knowledge and
retain it in our minds.

Qur’an: Surah Taha

In order to allay the apprehensions of Moses (sws), just as the Qur’an had
given him glad tidings of the acceptance of his prayer, similarly he was
reminded of another favour of God at that juncture: when he was born, there
was a grave danger that the heinous scheme of killing the male offspring of
the Israelites chalked out by the Pharaoh would also put him in harm's way.
At that time, not only did God protect Moses (sws) through His power and
wisdom but in fact made the Pharaoh bring him up.
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Hadith: Long Hands and Charity

Masriq reported from ‘A’ishah (rta) that one of the wives of the Prophet
(sws) said to him: “Which of us would meet you first?”” He replied: ‘One
who has the longest hands.” The wives started to measure their hands with
stick of sugar cane. [They found that] Sawdah had the longest hands. So, we
got to know later that the expression long hands referred to her being
charitable and she was the first one who [died and] went to the Rrophet (sws)
the foremost and she was very fond of charity.” (Bukhari)
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Stand upright speak thy thoughts, declare
The truth thou hast, that all may share
Be bold, proclaim it everywhere

They only live who dare.” | ISBN: 1 606-93 82 |

(Lewis Morries)
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EDITORIAL

The Art of Listening

Dr Shehzad Saleem

The key to good speech is listening. If a person is a good
listener, his response will be very apt. He may be able to hit the
nail on the head and present the most lucid opinions.

We must train ourselves to be good listeners. The key to good
listening is patience and restraining our immediate reaction. We
must absorb the words of the person who is speaking and try to
get to its gist. Not only will we be in a better position to respond
but also might gain sound knowledge and retain it in our minds.

An effective way to be a good listener is to verbally repeat our
own understanding of what someone has said. The speaker will
then have a chance to either ratify our understanding or amend it.
Accuracy can thus be ensured. Once this is done, we can proceed
to reply.

One of the bad habits that plagues us is that we are more
interested in immediately responding to a conversation without
even realizing that we have missed the point. Many a time a
conversation consumes needless time because we do not address
the points already raised and show more zeal in presenting our own
view. Such an attitude not only makes us ineffective participants of
a conversation but also deprives us of valuable knowledge.

Another bad habit in this regard is that we frequently interrupt
a person’s conversation in eagerness to blurt out our own view.
We must patiently wait for the other person to finish his
conversation and speak only when it is our turn.

A good listener is also a person who hears criticism on him
with full attention. Only then can he really benefit from the
constructive part in it. Needless to say that a good listener is
always liked by people because people want someone to play
this role. Such a person becomes endeared to his brethren and, of
course, it is an indispensable quality for people who are in
positions of leadership!
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QUR’ANIC EXEGESIS

Sirah Taha (2)

Amin Ahsan Islaht
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In order to allay the apprehensions of Moses (sws), just as the
Qur’an had given him glad tidings of the acceptance of his
prayer, similarly he was reminded of another favour of God at
that juncture: when he was born, there was a grave danger that
the heinous scheme” of killing the male offspring of the Israelites
chalked out by the Pharaoh would also put him in harm’s way.
At that time, not only did God protect Moses (sws) through His
power and wisdom but in fact made the Pharaoh bring him up.
The purpose of this reminder was that he was not to fear the
Pharaoh from whom God protected him in such a great way. He
was with him.

The words #3 b &f J1Ez253) refer to the fact that the scheme
made by God to protect Moses (sws) was revealed to his mother
was the same that was then being revealed to him. The purpose
was to make evident to him that he had received many great
favours in the past. Though he must have had some broad
knowledge of this incident through his mother, yet how exactly it
was divinely planned must have become known to him through

1. And at another instance as well We did a favour to you when We
revealed to your mother what is being revealed to you: “Put him in a box;
then place the box in the river.” Then the river should cast it on the bank
so that he may pick it up who is My enemy also and of this child too. And
I shed a reflection of My love on you and so that you be brought up under
My supervision.

2. Details of the political motives behind this heinous scheme are
explained in detail under verses 109-112 of Sarah al-A ‘raf.
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Qur’anic Exegesis

revelation. The words (#3\ is referring to this aspect.

The nature of divine revelation received by Moses’ mother was
obviously of the nature of an inspiration and a brainwave. In
other words, the Almighty instilled it in her heart and she
became sure that it was from God. r“.:JI d Mwb u,;LJI d MN' of
r,.Jl agizld were words of revelation that were sent to her. It is
evident from Exodus (2:2-6) that when Moses (sws) was born
the scheme of killing the male offspring of the Israelites was in
full swing. His mother at first hid him from those oppressive
elements. According to the Torah, this period was 3 months.
However, she continuously feared for his safety. According to
the Torah, she finally made a basket from canes and placed it
near the river shore under a shelter hoping that he may be seen
by some sympathetic person. On the other hand, the Qur’an
states that God inspired her to put the child in a small trunk and
place it in the river and not worry for He would have the child
returned to her and make him His messenger. Obviously, the
account of the Qur’an is more logical. Without divine indication,
how could she have the courage to take this such a step? Even
after divine indication, one can only imagine what must have
gone through her mind. However, since through divine
indication God had assured her that He would protect the child,
she took this bold step. In verse 7 of Strah al-Qasas, this divine
indication is explalned thus U Uy sl,glauv F..Jldwbwcwl:b
QW)J‘UAS,.LELa);LJI!)a‘)

The details of what Moses’ mother felt can be seen in the
exegesis of Sirah al- al- Qasas

The words %4z d;w $346 &L.JL; ol 423 are not part of the
divine revelation sent to her. Had this been the case, they would
have been grammatically an answer to a command. The J on
g.a,L;LZ is that of a command (and not an answer to a command).
For this reason, it is structured in this format. Those who have
translated it as an answer to a command are mistaken. Its literal
meaning would be “so, let the sea cast it on the shore.” Thus, on
the one hand, the Almighty sent a revelation to Moses’ mother to
put him in a trunk and place the trunk in the river and, on the

3. And when you have fear about him, consign him to the river and
fear and grieve not. We will then bring him back to you and will make
him from among Our messengers.
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Qur’anic Exegesis

other hand, ordered the river to cast it on the shore so that the
one who picked it up was God’s enemy and also that of the child.

To put it another way, God has expressed how He showed
favour to Moses (sws) through His might, majesty and wisdom.
It was His planning that the Pharaoh who was both His own
enemy and that of Moses (sws) be responsible for his
upbringing. The Pharaoh was God’s enemy because he himself
claimed divinity and could not tolerate someone else with him in
this matter. Details of the Pharaoh’s enmity with Moses (sws)
have been mentioned earlier. Not only this, the greatest
manifestation of God’s planning was that Moses (sws) was
nourished and brought up by someone who was his greatest
enemy and that of his nation. Thus, by his very hands, the
Pharaoh called for his own doom, to save himself from which he
had undertaken several measures.

The words uu 385 dade E257 5 depict the divine scheme God
chalked out to endear Moses (sws) to their common enemy. As it
is, every child is adorable. Every upright person feels affection
as soon as he sees one. It is evident from the Torah* that Moses

(sws) was extra-ordinarily cute. And then God Himself cast the

reflection of love on him. Who can imagine the cuteness of a
child who has been blessed with charm from God. When such an
adorable and innocent looking child is seen all alone in a cane
basket meandering in the waves of a river, who will not tremble
at this sight? The Pharaoh was only the Pharaoh! Not a stone! It
thus happened that the Pharaoh and his wife wandered off for a
walk on the shores of the Nile. They saw that basket. When they
saw a child in it, they thought that it must be of the Israelites; his
apprehensive parents, fearing for his death, must have consigned
him to the waves of the river; they must have chanced their luck
expecting the child to stay safe. Seeing the child created waves
of sympathy in them. And it was the Pharaoh’s wife’ who was
more inclined in this regard. Women by nature are tender-
hearted towards children. It is evident from verse 11 of Sturah

4. See: Exodus, 4:2; Hebrews, 11:23, Acts, 4:20.

5. In the Torah, it is mentioned that it was the Pharaoh’s daughter
and her two friends and not his wife had picked up Moses (sws). The
Qur’an has corrected this. For its details, readers my look up the
explanation of verse 9 of Siirah al-Qasas.
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Qur’anic Exegesis

Tahrim that the Pharaoh’s wife was very soft hearted and kind.
This divine scheme made Moses (sws) reach the palace of the
Pharaoh fearing whom his mother had consigned him to the
waves.

The co-ordinated clause of (i (& #ias is suppressed due to
concomitant indications. Mangz examples of this style can be
seen in the earlier sirahs. If the whole sentence is gauged, the
sense would be: “We cast Our reflection of love on you so that
even your enemies adore you and so that you are brought up
before My eyes.” It was obviously this reflection which became
a guardian of Moses (sws). This guardian protected him in such a
way that not only he had no fear from someone who was after
his life, the enemy became infatuated with him. It is this
guardian of love that God has called “My eyes” in WEUL;M
In other words, by casting His reflection of love on him, God
protected Moses (Sws).

A large part of the account of Moses (sws) has been covered in
this verse. Things that did not need a reminder are suppressed
here and only a few others have been broadly expressed here and
then the whole discourse connects to the main topic.

First, the scheme which the Almighty adopted to restore Moses
(sws) to his mother after he had been consigned to the river is
alluded to. Earlier verse 7 of Suirah al-Qasas was referred to. It
was stated that when God directed Moses’ mother to place him in
the river, He also told her that soon He would have him returned
to her. In the verses under discussion, this is only referred to, but
in verses 9-13, details are mentioned thus: When the Pharaoh’s

6. At the time when your sister would go repeatedly and would say to
them: “Should I inform you of those people who can bring up this child?”
Thus, We returned you to your mother so that her eyes were soothed and
she did not grieve. And you had killed a person. Then We delivered you
from this grief and We fully tested you. Then you stayed for many
years among the people of Madyan. Then you have reached here at a
specially appointed time, O Moses!
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Qur’anic Exegesis
wife saw the child, she told the Pharaoh that the boy was adorable
and that he should not have him killed; he would soothe the eyes
of both and they could adopt him and gain benefit. On the other
hand, though Moses’ (sws) mother had consigned the boy to the
sea at the intimation of the Almighty, grief and worry were killing
her. She asked Moses’ (sws) sister to keep an eye on the box. So,
she kept track of it secretly. Ultimately, she came to know that it
had reached near the palace of the Pharaoh and there the waves
had expelled it on the shore. She reached the palace and saw that a
wet nurse was trying to feed him but he was not willing to put his
mouth to her breasts. She then gave a suggestion to the Pharaoh’s
wife that she could inform them of a household who would fully
take care of the child and become affable with him. Since the
Pharaoh and his wife were already worried on Moses (sws) not
drinking milk, the suggestion was accepted and in this manner
Moses (sws) returned to his mother’s lap.

In the Torah, this incident is mentioned in the following words:

Then his sister asked Pharaoh’s daughter, “Shall I go and get
one of the Hebrew women to nurse the baby for you?” “Yes,
go,” she answered. So the girl went and got the baby’s
mother. Pharaoh’s daughter said to her, “Take this baby and
nurse him for me, and I will pay you.” So the woman took
the baby and nursed him. (Exodus, 2:7-9)

The difference in the accounts of the Torah and the Qur’an
does not need any comment. Every sensible person can see that
the Qur’an’s account is more logical as well as natural.

Indefinite tenses are used in ;&5 L\.Ll 5 3. This makes me
repeatedly think Moses’ sister had to go to the Pharaoh’s wife
many times in order to satisfy her. It was only then that she was
able to convince her. In this way, Moses (sws) was returned to
his mother and her fears were put to rest. I have tried to do
justice to the translation by keeping in view these indefinite
tenses and the fact that incomplete verbs are suppressed before
them. If the translation does not fully convey this meaning, the
fault is entirely mine.

Consider next the last part: C,i..u u,ﬁ,q.sswwwwws
uw,-..uwd.awr.ﬁ";&\xzdﬂgw Among the things that happened to
Moses (sws) after ‘being picked from the river until his
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adolescence, only the incident of his killing a Copt and his stay in
Madyan are referred to here. This reference too is for the same
reason as the abovementioned incident: to give solace and
satisfaction to Moses (sws) that the Lord Who had helped him in
such precarious situations and adverse circumstances would help
him in his future struggles also. Here, since only a brief reference
is made, I will present details in my own words in the light of
what is mentioned in Siirah al-Qasas. For explanation of the words
and verses, its fafsir can be looked up.

Consider verses 14-19 of that siirah. The whole incident can be
understood from these verses thus:

When Moses (sws) reached the age of mental maturity, he was
deeply perturbed at the oppression to which his nation was
subjected. The Israelites were slaves in Egypt and for this reason a
separate settlement was allocated for them. They only went to the
city for service and labour without compensation and there they
were badly beaten and humiliated by their Coptic masters. All this
had a very telling effect on the sense of honour of Moses (sws),
and at times he would forcefully defend his people. The followers
of the Pharaoh feared that if the Israelites had an effective leader,
they would gain courage and become a danger for their own
leadership. For this reason, they became enemies of Moses (sws)
and it is quite probable that those at the helm of affairs debarred
him from entering the city. However, Moses (sws) would secretly
go to the city to remain aware of the circumstances of his people.
On one such occasion when he secretly entered the city, he saw an
Israelite and a Copt engaged in a brawl. The Israelite called Moses
(sws) for help. His call stirred his emotions and he tried to help
him. At this, the Copt turned to him. Moses (sws) was a strong
person. He threw a punch at him and it was such a mighty blow
that the Copt died on the spot.

Moses (sws) was very disturbed at this incident. The killing
was entirely unintentional on his part and he regarded himself to
be accountable before God for this. Thus, he immediately
repented and God forgave him. Upon receiving this favour from
God, Moses (sws) promised himself that in future he would
never defend criminals. The next day when he again furtively
entered the city, the same Israelite once again asked for his help.
Once more he was fighting and this time with another Israelite.
As soon as he saw Moses (sws), he asked for his help but Moses
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(sws) scolded him and called him a mischievous individual.
However, he advanced forward to reconcile the two. The
Israelite thought that he had made some mistake and that Moses
(sws) actually had advanced to grab him. He feared that this time
he would receive a fatal punch. So, he cried out telling Moses
(sws) that on the previous day he had taken a life and now he
was after his life. This is not what reformers did, he contended; it
seemed that Moses (sws) wanted to be a tyrant in the land.”

It thus became evident to Moses (sws) that the killing of the
Copt was no longer a secret. Then it further happened that a
person came running from the far side of the city and informed
Moses (sws) that the rulers were plotting to kill him and
sincerely advised him to leave the city.

At that time, Moses (sws) prayed to God to save him from the
evil and reposing trust in Him set off for Madyan. When he
reached, he sat at one of its wells or fountains for some time.
There he saw a bunch of shepherds watering their flocks and also
two women who were waiting for their turn. Moses (sws) felt
concern for them and asked them about the ordeal they were
facing and as to why were they standing behind with their herd.
They replied that their father had grown very old and as a result
they had to attend to their herd and that it was not possible for
them to force their way into the crowd; so, they had decided to
wait for the other shepherds to leave and that unless they left
with their herds it was not possible for them to provide water to
their flock. After listening to their tale, sentiments of sympathy
arose in Moses (sws). He got up and made their flocks drink
water and once he had done this job, he turned back and sat
under the shadow of a tree. He then prayed to God: “God
whatever you send down to me at this time, I am in need of it.”

Both these women were daughters of Shu‘ayb (sws). After a
while, one of them returned walking bashfully and modestly and
told him that their father was calling him to compensate him for
his effort in making their herd drink water. Moses (sws) then
came to Shu‘ayb and narrated his whole story to him. Shu‘ayb
assured him and allayed his fears: God has actually saved him

7. 1 will discuss this question in detail whether this statement was
from the Copt or a foolish utterance by the Israelite himself. Here the
purpose is to only present the incident in a simple way so that the
implications of the verses under discussion are highlighted.
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from the unjust.

One of his daughters requested her father to hire Moses (sws)
as a helping hand since he was a strong and trustworthy person
and would prove to be fit for the task at hand.

Shu‘ayb offered the hand of one of his daughters to Moses
(sws) on the condition that he work for him for eight years and if
(sws) it pleased Moses he could increase this period to ten years;
there was no pressure on him in this regard. He further told
Moses (sws) that the latter would find him to be an upright
person.

Moses (sws) accepted both the proposal and the condition. He
replied that whichever of these two periods he was able to fulfil
should be left to his discretion and he should not be pressurized
regarding this. God was a witness to this covenant.

After completing the promised time, Moses (sws) left with his
family for Egypt. When they reached the mount of Tdr, he saw
the reflection observing which he set off to get some embers of
fire. He ended up being appointed the messenger of God.

The reason that all this detail has been presented from Strah
al-Qasas is that it has been rather concisely covered in the verses
of Stirah Taha under discussion. In the absence of this detail,
these verses cannot be fully understood.

Let us now reflect on the components of the verse.

H\Qf&%;ﬁwm 5: The circumstances in which the incident
of the killing of the Copt took place have been discussed earlier.
Neither had Moses (sws) any intention of killing him nor did he
have any other sentiment except helping an oppressed person.
This, in itself, is a very commendable thing which is found in
every upright and decent individual. For this reason, whatever
Moses (sws) did was, in itself, correct but the will of God was
such that his blow became fatal. He knew that though the killing
was unintentional, such was the gravity of the matter that he
could be held accountable before God. This made him very
sorrowful. A God-fearing person never gives himself allowance;
he holds himself accountable even in things in which they can
find an excuse if they want. Moses (sws) did not have any tribal
bias either. Thus, it is possible that the person he had helped by
regarding him to be oppressed might himself have been the
oppressor. In the details mentioned earlier it can be seen that
when the next day Moses (sws) saw that Israelite fighting with
13 | Monthly Renaissance October 2024
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another Copt and asking for this help, he scolded him be saying
that he was a mischievous person. If Moses (sws) had any
prejudice for his people, he would have felt proud that he had
accomplished a great feat for his nation, let alone be sorrowful.
Thus, this too could not have been a source of assurance for him.
For this reason, he was sad on this incident and he sought
forgiveness from his Lord. God forgave him and this forgiveness
relieved him of his grief.

In my opinion, if fear of revenge from the rulers was part of
this grief, then it was to the extent that he thought that they were
very oppressive and no justice could be expected of them. Had
the government of the rulers been a just one, Moses (sws) would
have presented the whole case before them and would have
obeyed their verdict. However, consigning oneself to the
despotic rule of the Pharaoh was tantamount to suicide.
Obviously, this state of affairs must also have been a source of
sorrow for Moses (sws). To relieve himself of this sorrow, he
ultimately left his homeland and went off to Madyan.

It has been explained at numerous instances in this exegesis
that if prophets of God commit any sin whether before their
ministry or after it, it is never because they follow any evil
intent; it is because they exceed limits in following or seeking
the truth. This, in itself, is not a sin. However, since they are a
benchmark of the truth, God checks them on such occasions so
that any imbalance is set right. This mistake of Moses (sws) was
in fact an act of virtue. However, as just mentioned, even if an
act of virtue exceeds limits, it is checked at times — especially in
the case of prophets of God. :

Consider next the phrase: G345 &z Uyzs % means to try and
test. When a goldsmith purifies gold, this word is also used to
refer to it. The same word is used by the Almighty for trials and
tribulations to which Moses (sws) was subjected and tested
thereby. The purpose was to fully prepare him for the mission he
was to be entrusted with. The extent of the tough life he was
used to in Egypt and the precarious circumstances in which he
migrated from there can be gauged from details referred to
earlier. Even when in Madyan, he became a shepherd for
Shu‘ayb’s herd for eight or ten years. It was while returning from
Madyan that he suddenly was made a messenger of God. After
that the trying circumstances he faced can be read in Surah al-
14 | Monthly Renaissance October 2024
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A‘raf, in the current sizrah, in Stirah Qasas and in other sirahs as
well. In short, right from his birth to his last breath, he passed
through continuous trials with each being more intense than the
previous one.

Regarding these trials, one needs to keep in mind that they are
essential for the training and instruction of people. It is through
them that the higher qualities found in them are polished further.
Thus, trials must not be avoided. He who is struck with fear
because of his enemy and runs off is like one who runs off from
his own training. If there is any cause of fear, it is not the trial
but that one may fail in it.

These trials do not come merely through hardships; they also
happen through favours and blessings. In trials of the former
type, God wants to inculcate patience in a person and in trials of
the latter type, God wants to engender gratitude in a person. And
it is on patience and gratitude that all noble attributes are based.
It is through the perfection of these two attributes that a person
can achieve the bliss of being a satisfied soul in this world. And
the consequence of this bliss is the eternal bliss of hereafter
which the Qur’an calls 253242505,

A subtle question regarding the wisdom of the Qur’an is which
one, amongst the trials of patience and gratitude, is more
difficult? Sages have different views in this matter. My own
inclination in the light of the Qur’an is that the trial of gratitude
is tougher. The percentage of people who pass this trial is very
little. There are some who show perseverance in the wake of
hardships and succeed but there are few who remain on the
straight path even after belng blessed w1th favours. Verse 18 of
Sturah Saba points to this: ),L.Jl 6ol e 82455 (very few are My
servants who are grateful).

It should also be kept in mind that the higher the status God
wants to grant someone, the more and the harder will be his
trials. Thus, one is horrified to read about the trials which
prophets of God have faced. Other people cannot even imagine
enduring these trials.

The real thing to fear in these trials is not the fear of facing
them; there are other things that need to be feared. Firstly, as
pointed out earlier, a person should fear failing a trial. Secondly,
what is to be feared even more is that he is relieved of trials. The
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reason is that it is the established practice of God that a person
who repeatedly fails is at times relieved from His trials. In the
terminology of the Qur’an, this is called imhal (respite to do
evil). This is the greatest punishment that can be given to a
person or a nation from God. After that all doors of hope are
shut.

The words ¢gda db‘ 3 Cidw w..u do not specify the number of
years Moses (sws) lived in Madyan However, with reference to
the details presented earlier in the light of Siirah al-Qasas, it is
evident that in accordance with the covenant he made, the
minimum number of years he must have spent there was eight and
the maximum must have been ten. What is apparently known is
that during this time he was a shepherd to Shu‘ayb’s herd.

After alludmg to all the incidents mentioned earlier, it was
stated: uu,.ﬁ)s,suk; 2 “* . In other words, whatever happened was
according to God’ s plan and, after passing through various
phases, he reached exactly the place where he was appointed a
messenger. The implication is that God Who had protected him
in all phases of his life from birth until that time and had all his
missions fulfilled through their mutual enemy created
opportunities for him and provided resources.

The word #i52) means “train someone for a specific
objective.” The implication is that if God made him pass through
many trials, it was to train him for a special task. Now this
special task was being assigned to him. He was to carry it out by
trusting God.

( 6&:@@.}3”"'&4;)?‘;;,4\;&:1

The directive mentioned in verse 24 earlier is repeated here.
The verses in between were meant to provide assurance to Moses
(sws). After giving him glad tidings of acceptance of his
supplication and reminding him of the past blessings he had
received, it is stated that he and his brother are to go to warn the

8. And I chose you for My special assignment.

9. “Go you and your brother with My signs and be not negligent in
remembering Me.”
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Pharaoh. Earlier on Moses (sws) alone was given this directive
but now Aaron (sws) is also included in it because he was also
made a messenger at Moses’ request.

The words gd;@ L5 95 are a further emphasis on the directive
given in verse 14. In other words, they are not to show
negligence in remembering God. It has already been stated in
verse 34 that remembering God here means both through the
prayer and through preaching. Every task of a prophet constitutes
God’s remembrance. When he prays, he in fact receives strength
from God for reminding people. The actual fountainhead of true
preaching is God. It is through this source that he receives
spiritual fodder. If the relationship with this source weakens, the
preaching mission of the prophet loses its vigour and if the
relationship with it is completely severed and this preaching
mission becomes a tool in the hands of Satan even though the
name of God may be taken in it.
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Details of the Pharaoh’s tyranny have been mentioned under
verse 24. Here it needs to be considered that both Moses (sws) and
Aaron (sws) are addressed. Thus, this directive was necessarily
given later when Moses (sws) had reached Egypt because in the
valley of Tuwa Aaron (sws) was not alongside him.

4 /’mwmu BN

This directive was not given merely because Moses (sws) was
not going to the Pharaoh as a helpless Israelite but as an envoy of
God and he also had the staff in his hand, but because softness is
the nature of every preaching effort. Prophets of God are sent to
educate and reform people; hence their preaching and warning
has the element of the affection of a teacher and the sympathy of
a well-wisher. It is not known about any prophet imposing
himself on people. Even in the toughest of circumstances their
style of address and manner of response is very soft, effective
and sympathetic. Imposing oneself in an arrogant way is the trait

10. “Go both of you to the Pharaoh. Indeed, he has become very
rebellious.”

11. “So, invite him softly; he may well pay heed or have fear.”
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of leaders who have become slaves of this world. It is actually
the basis of the satanic propaganda of current times.

The words (#4531 ;534 4sJ express the purpose of the teaching
and preaching of prophets: reminding people and making them
fear God. Those who have the trait of indifference in them
awaken from their slumber as soon as a prophet reminds them. It
is as if they had lost their way. As soon as they are guided, they
return to the right path. There are others who have gone a little
too astray. If such people have the ability to accept faith, they
return to the right path when they are warned by a prophet. Here
the first of these words ((5i%) refers to the first category of
people and the second (&45) to the second.
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The preposition & is used after 5¢5. This incorporates the
meaning of “launching a hasty onslaught against someone,” in
the expression. The implication is that the Pharaoh is already
annoyed and he will not allow them to even begin any
conversation. He will either kill them before they speak or make
a plan to do so or will become even more rebellious.

In the supplication depicted in this verse, both Moses (sws)
and Aaron (sws) have together made the request. As referred to
earlier under verse 43, this is an indication of the fact that these
directives were given after he had reached Egypt when Aaron
(sws) had joined him.
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The detail concealed in the words “I am with you” does not
need elaboration and the splendour and grandeur in “hearing and
seeing everything” also does not need any explanation. When
God is with them hearing and seeing all, He is sending them on a
new mission, there is no need to fear if everyone in the world
becomes their enemy.
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12. They said: “Our Lord! We fear that he will be cruel to us or his
rebelliousness may increase even further.”

13. God said: “Fear not! I am with you hearing and seeing everything.”
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The status of Moses (sws) was that of a messenger and Aaron
(sws) that of a prophet. Here both are called messengers because
it is like addressing the dominant element ( ‘ala sabil al-taghlib).

The words “so let the Israelites go with us” have been
elucidated under verses 104-105 of Siirah al-A‘raf." There it has
been explained as to where Moses (sws) wanted to take the
Israelites. This also refutes the view of people who think that
Moses (sws) was a nationalist leader and his endeavours were
more of a movement for freedom.

The word & in Ju) Gro nubdw 35 means argument and reason
regardless of number In “verse 105 of Surah al-A‘raf, it is
similarly said: (.L)u,ewr.(:zw(l have come to you with a clear
argument from your Lord). The reason for giving Moses (sws)
miracles in the very first phase has already been discussed
earlier. The circumstances in which he showed the Pharaoh these
miracles forthwith has also been explained.

The words “And peace is on them who follow the guidance”
depict the sincerity and sympathy which is a hallmark of the
preaching of prophets and which has been instructed to be adopted
in verse 44 earlier. At the same time, they also constitute a very
subtle warning. The implication is that uptill then whatever the
Pharaoh did belonged to the past but now that guidance has come
to them through God’s messengers, the way to peace is to adopt
the straight path or else get ready to face the consequences.
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This verse explains the previous one.

A reflection on it reveals many subtle points:

Firstly, Moses (sws) and Aaron (sws) did not forcefully impose
any punishment from themselves on the Pharaoh the way
common leaders do. They only informed him of the divine

14. “So, go to him and tell him: “We both are messengers of your Lord;
so let the Israelites go with us and do not put them through torment. We
have also brought to you a big sign of your Lord. And peace is on them
who follow the guidance.”

15. See: Tadabbur-i Qur’an, vol. 3, 416-418.

16. ‘It has been revealed to us that there is however torment for those
who deny and turn away.””
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revelation they had received from God and that those who reject
and turn away are visited by God’s torment. Obviously, they
adopted this method not to give the Pharaoh any pretext of anger
from their own selves.

Secondly, they did not address the Pharaoh and say that if he
denied and turned away, then he would be struck by a torment.
On the contrary, they used general words and said that he who
did that would meet a certain fate. They adopted this style so that
what was meant to be communicated to the Pharaoh reached his
ears and his ego was also not hurt.

Thirdly, the objects of both verbs uof and d are suppressed. It
was not said that those who rejected their prophethood and
turned away from the guidance brought by them would be visited
by a torment. This is because all this was understood and by
expressing it would have again been a blow to his ego.

17 7 —\w,w ww ’0@

Concomitant indications-show that what transpired after the
previous directive is suppressed before this verse. Moses (sws)
and Aaron (sws) took the message they were supposed to deliver
to the Pharaoh and also communicated it to him. After this, the
Pharaoh responded with the query mentioned in this verse. His
implication was that since he himself was the Lord, whose
messengers were they? I have already explained in Strah al-
A‘raf that the Pharaoh was considered as the God-King in Egypt.
He was regarded as the avatar of the sun who was considered
their greatest deity. On this basis, his idols and statues were
worshipped all over Egypt.

This question posed by the Pharaoh was sarcastic in nature. He
could not be unaware of the fact that in spite of claiming to be
God the Israelites, in spite of being his slaves, did not regard him
to be so. However, until then, the status of the God of the
Israelites was that of a dead God whose name was probably
pronounced in their homes but He had no relationship with their
practical affairs. Such affairs were controlled by the Pharaoh as
their God. It was for the first time that both these prophets
presented God as a living being before the Pharaoh. Not only did
they present him in this manner, but also put forth some

17. The Pharaoh asked: “Who is the Lord of both of you, O Moses?!”
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important requirements before him on God’s behalf and that too
with an element of warning. Obviously, the Pharaoh was not
aware of the living God of the Israelites. Hence, he found this
warning to be rather strange and therefore disparagingly asked the
question cited in the verse. This is also evident from its parallel
mention in the Torah:

Pharaoh said, “Who is the LORD, that I should obey him and
let Israel go? I do not know the LORD and I will not let Israel
go.” (Exodus, 5:2)
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The detall found in the brevity of this verse is that everything
has a specific form and structure with regard to its purpose of
existence and also possesses guidance from its instincts to fulfil
this purpose. To fulfil the purpose for which a honey bee has
been created, the Almighty has placed all the necessary abilities
and powers in its tiny form. Moreover, He also guided its instinct
regarding the usage of these abilities and gather honey for itself.
Same is the case with the smallest and the biggest object of this
universe. An ant, an insect, a spider, a goat, a lion all have been
given a specific physical form by God as well as guidance to
their instincts in accordance with their needs. All of them have
been guided by God regarding the nature of their sustenance and
the way to obtain it, the way they should procreate, the manner in
which they should protect their species, the elements they should
protect themselves from, the things they should adopt and the
role they should play in collectively serving this universe.

Who has inspired the nightingale to chant, the parrots to sing
and the cuckoo to chirp? Obviously, their creator. So that creator
is their Lord and of everyone.

The blessings of God are not merely confined to living beings.
The way the plants and flowers of the orchards blossom forth, the
manner in which violets, irises, roses, cypress and pine trees
bloom, the amazing sight of apples, pomegranates and grapes —
who has given them such form and shape? Who can claim to
have created even one of these things or say that he has given the

18. He replied: “Our Lord is one who has given everything its
physical shape; then gave guidance.”
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apple its distinctive taste and acacia trees their distinctive
features. Who creates individual colours and odours, separate
boons and benefits of every plant of an orchard, every type of
grass of a piece of land and every bush of a forest? Whoever has,
is surely the Lord and not every idiot who wears a crown and
claims to have a share in the sovereignty of God.

Not only the earth, we can take a look at the sky. Who has
created the sun, the moon, the galaxies, the rainbows, the sky, the
clouds and the air and who has guided them to discharge their
duties? It is the Lord surely. It is easy to become an avatar of the
sun but who can make the sun appear a minute before its
scheduled time or to disappear a minute after its appointed time?

Human beings are the best of God’s creation on this earth. They
have been given the best form and also been blessed with very
great abilities. Yet neither has anyone a share in a person’s
creation nor in the abilities he has. It is God Who has blessed him
with hands, feet, nose, ears and eyes as well as instinct, intellect
and cognizance. It is because of these abilities that it is easy for
him to equally access the land, sea and mountains. People sail
across the sea and fly overhead. Not only can they access the
farthest areas and nooks and corners of the earth but also the moon
and planets like Mars. Human beings control electricity and
harness the atom. Inspite of all this, they should not be in the
slightest doubt that all this is a product of their own potential and
ability. A person who is under this misconception is a fool. All
these marvels are the result of God-given intellect. It is as a result
of this that human beings have been able to discover some physical
laws and land on the moon and Mars. If they are able to discover
some laws because of the intellect given to them by God and are
able to reach new heights as a result, they should not become so
arrogant as to challenge God and His kingdom.

The answer given by Moses (sws) was very precise and brief
but it contained great details. Though the words were very soft,
his answer cornered the Pharaoh. In very comprehensive words,
Moses (sws) explained to him that only that being can claim to
be his God who created and guided, neither of which was done
by him. Then how has he become the Lord? In verses 1-3 of
Stirah al-A‘1a’, this fact is stated thus: ¢ogss53 VR RICRZAN
<91 85552 iz (Glorify the name of your Lord! The Most High,
Who made a sketch and then perfected it, and Who imparted
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potentials and then gave guidance).

In reality, human intellect and nature are sufficient to
conclusively convey the truth to human beings. Thus, in verses
14-15 of Surah al-Qiyamabh, it is stated: uuuumd; ¥533lae Fys
st
(in fact, he himself is a witness upon his own self however much
he may put up excuses).

It is God’s further blessing that He has also sent His
messengers and books to guide mankind.

DU BB J6

This question by the Pharaoh is replete with sarcasm. The
implication is that if Moses (sws) has come from his lord, he
must be aware of the circumstances of the previous nations and
hence can narrate them to him. It should be kept in mind that
megalomaniacs and arrogant individuals try to do away with the
impact of serious facts by raising such irrelevant questions and
through this tactic try to maintain their own impact on their blind
followers.
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Though the Pharaoh’s answer was irrelevant and humiliating
too, Moses (sws) not only gave a very solemn answer, he also
seized the opportunity to deliver some wise words. The word oS
is undefined to magnify it. The implication is that no one should
think that this register is an ordinary one; it contains every
minute detail and when it is opened, everyone will cry out: lMdL«
WA :n s;«..fsu sm»uvw.in(strange is this register; it has not left
out any small or big thing from persevering it, 18:49).

The second part of the verse implies that the Almighty neither
makes a mistake nor forgets. It is not possible that anything not
come into His knowledge or do so in a distorted form or get
erased. Moses (sws) could have answered the Pharaoh by showing
his displeasure on the irrelevant question. He could have said that
he was God’s messenger and had never claimed to have past

19. The Pharaoh said: “Then what is the situation of the previous nations?”’
20. Moses replied: “Their knowledge is with my Lord in a register.
My Lord neither errs nor forgets.”
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knowledge. However, instead of replying in this manner, he very
eloquently said that though he himself did not have the knowledge
of everything, His Lord had accurate information of everything.
No one should be under the misconception that there is no record
of nations which have vanished from the face of the earth: each
and every detail is fully preserved in God’s register. This
preservation is not for the sake of it; the purpose is to subject them
to accountability and to subsequent reward and punishment.
Because all this was evident, Moses (sws) did not express it.
However, his style very effectively conveys them. At times,
insinuations are much more expressive than explicit mention.
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Concomitant indications show that these four verses are not
part of the speech of Moses (sws). They are directly by God.
Several examples of such insertions can be seen in the earlier
strahs. The benefit of this is that what is said is not merely a
narration of the past, it is also made to have a bearing on the
present. Moses (sws) had only responded to the Pharaoh.
However, God added His own words to his speech in order to
inform the pharaohs of the Quraysh and that what has been said
also related to them. They should hear who their Lord is and who
is actually worthy of their worship and obedience.

Thus, the first two verses say that only the being responsible for
all these phenomena deserves their compliance. It is stated that
there are many arguments in them for men of understanding. Here
these arguments are not explained but the proofs of God’s
providence, wisdom, power and mercy they contain cannot be

21. — He Who has made the earth a cradle for you and made in it
pathways for you and sent down water from the heavens; thus from it We
produced various types of diverse plants. Eat and graze your cattle. There
are signs in this for those who have intellect. From it We have created
you, to it We shall return you and from it bring you out again. And We
showed him all Our signs. In spite of this, he denied and rejected.
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hidden for those who use their intellect. This whole system of
providence also bears witness to monotheism and to a day of
reward and punishment. These arguments have been explained at
many instances earlier also and will also be found at succeeding
instances. Here the sole purpose is to direct attention to the fact
that only the being who has made all these arrangements of
sustenance is worthy of being regarded as Lord. When none has
any role in these arrangements, how can anyone else be regarded
as Lord.

Consider next the words: ¢ $56:%5, 25385 s p3E i,
Here the Day of Judgement is adduced from God’s providence.
The implication is that it is a necessary consequence of this
providence that a day come in which the justice of the Lord of
this universe manifests itself: those who fulfilled their
obligations towards His favours be rewarded and those who
made these favours a means of spreading disorder in the land be
punished. It is stated that creating mankind a second time is not
the slightest difficult for God: when He has created it from this
earth without any bother, why would he have difficulty in
recreating the dead after they are returned to the earth.

Consider now the last verse: Q‘ C&s L9£ syl 2235 3% 3. The
implication is that God showed the Pharaoh signs of all sorts, but
he persisted in denying His messengers and continued to deny
divine guidance. Here the signs referred to are all those that
manifested themselves in Egypt one after the other once Moses
(sws) had presented his message to the Pharaoh in order to warn
him. However, the Pharaoh persisted in his denial until the very
end. Details of these signs are found in the Torah and I have
referred to them in the tafsir of Siirah al-A ‘raf under verse 33.

Deliberation on the afore-mentioned verses show that all of
them are in the first person and hence they are not part of Moses’
conversation: they are from God.
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It has been explamed in detail in the tafsir of Surah al-A ‘raf
that in those times the greatest danger envisaged by the Pharaoh
and his courtiers was the continuous increase in number of the

22. He said: “Moses! Have you come to us to turn us out from our
land by a spell of your magic?
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Israelites. They feared that once they got strong, they could be
manipulated by external enemies of the Pharaoh and one day
expel him and his nation from the land. It was to circumvent this
danger that the whole scheme of killing the male offspring of the
Israelites was hatched. Yet that scheme ended up in failure. The
Israelites continued to increase. However, until then they did not
have any leader who could galvanize them into a single unit.
Even before him going to Madyan, as indicated earlier, the
Pharaoh sensed this danger from Moses (sws) since he was
involved in awakening the Israelites from slumber. He would
actively defend and support the oppressed Israelites. Thus, to
stop him from this “criminal activity,” he was debarred from
entering the city. Ultimately, he had to go to Madyan after the
accidental killing of a Copt. Then, when he returned and
presented some important demands before the Pharaoh in such a
grand and majestic way, he understood that the danger he had
sensed had actually manifested itself before him. Thus, he uttered
the words referred to in the verse under discussion. The Pharaoh
was a very astute politician. He firstly painted the call of Moses
(sws) as a political danger so as to incite his nation. Secondly, he
regarded his miracles to be of the category of magic to do away
with their impact on the minds of the common man.

P
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The word vs3» occurs both as a locus of time and as a “locus of
space. It can have both these connotations in this verse. But in
the later verse, it occurs as a locus of time. Examples of such loci
can be seen in the previous sirahs.

The word 3% 6% means “the middle.” The expression would
mean a place that is at an equal distance from both and easily
accessible to them. The scheme of the Pharaoh was that the
contest take place in an open field in front of the public. His
objective was to defeat Moses (sws) before everyone and in this
way rout him in the very first phase so that he did not dare
challenge him again.

23. Then we too shall bring a similar magic against you. So, appoint a
specific location between us and yourself, some place in the middle.
Neither should we breach it nor should you.”
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Since Moses (sws) was fully sure of his success, he accepted
the challenge without any inhibition. It was on two or three
occasions that public festivities and carnivals took place in
Egypt. One of them was approaching. This carnival was
nominated for the contest. The time just before midday is
considered to be the most appropriate for any public gathering.

In other words, Moses (sws) too wanted to vanquish the ploy of
the Pharaoh in this very contest.
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Other instances in the Qur’an present more details regarding
the measures adopted by the Pharaoh, while here the style
adopted is that of brevity. The Pharaoh consulted his courtiers.
They opined that employing ordinary magicians for this contest
might result in defeat. Thus, it was best if the most adept of
magicians were gathered from various parts of the country and
took part in the contest. Later, this suggestion was followed.
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The real meanlng of cow is to peel off meat from a bone. From
this is the word &l.! which means to exploit or uproot something.

This is the speech which Moses (sws) delivered foremost in the
arena of the contest in front of the gathering.

The expression ml J< 153 refers to polytheism as has been
explained at several instances. The reason that it is signified by
these words has been referred to in detail in the afsir of Sirah al-
Ma’idah and Surah al-An‘am. It has been pointed out in the
previous verses that the real debate with the Pharaoh was that he
claimed to be God. Moses (sws) refuted this baseless claim right
in front of him. He rebutted him by saying the real Lord was the

24. He said: “For you the promised day is the day of festivity and
that people should be made to gather before midday.”

25. Thus, the Pharaoh withdrew from there and gathered all his
manoeuvres, then came for combat.

26. Moses said: “Be forsaken! Do not impute falsehood to God so
that He may crush you through some calamity. And he who imputes
falsehood to God shall not succeed.”
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One Who had created the universe and was sustaining it and not
the Pharaoh who had no role in those tasks. This same statement
was repeated by Moses (sws) while addressing the supporters of
the Pharaoh: none was God’s partner; the partners they ascribed
to him were their own fabrication because God had not revealed
any proof in their favour. Thus, it was a falsehood they ascribed
to God which made them worthy of His punishment. They would
be destroyed by it because such was the fate of such wrongdoers.
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The idioms &gl § £S5 and oY) £55 mean to mutually
exchange views. The verse states that once all the elders and
nobles as well as the magicians had gathered, they held a
clandestine meeting. It is evident from the succeeding verses that
in this meeting the Pharaoh secretively tried to convince the
magicians that both Moses (sws) and Aaron (sws) were expert in
magic as well. He told them that their objective was to organize
their people through magic and sorcery and expel the Pharaoh
and his people from the land and wipe out their culture and the
advancements they had made: thus, they were not to be negligent
at that instance; they were to unitedly face the danger and
remember that he who won in the contest at hand would in fact
be the real victor.

O - w s b > b Lo g
[&wumu uwf&)v ',Woigsi/jg@u@&olub
28 is?

T

The &) here is a shortened form of Ql as is evidenced by J on
93 . The word Jé% is the feminine of J%el. It means “superior
and fine.”

The verse actually refers to what the Pharaoh and his chiefs
said to the magicians in order to incite them against Moses (sws)
and Aaron (sws).

The first thing they said was that both of them were expert

27. At this, they began mutually consulting and secretly advising one
another.

28.They said: “Both of them are very adept magicians. They want to
turn you out from your land through their magic and uproot this
exemplary system of yours.
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magicians. This was meant to instigate professional jealousy. In
other words, they had the same expertise and if the court
magicians showed any slackness, they would be disgraced.

The second thing they said was that both of them wanted to
strike awe in their hearts and expel them from their land by
galvanizing the Israelites.

The third thing they stated was that the splendour of their
society and the advancements they had made through hard work
were in great danger. If those two succeeded in their aims, this
development would be ruined.

A reflection on these statements shows that those in authority
always use such machinations against the bearers of truth as were
used by the Pharaoh and his courtiers against Moses (sws) and
Aaron (sws).

It may also be kept in mind that the words “your country” and
“your exemplary system” have little truth in them. The Pharaoh
and his rule signified an aristocracy in which all the rest were
virtually slaves and minorities. When those in authority want to
use the masses for their interest, they fool them in this way.
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This verse mentions the piece of advice which was given to the
magicians after deliberation: since the situation was very
precarious and the contest against very adept magicians, they
were to unite and then take them on. The need for this advice
must have arisen because just as there is mutual jealousy between
parties and everyone gives preference to his own interest and
benefit, there are rivalries between professional communities and
each one vies for its own superiority. The Pharaoh and his nobles
feared that if their magicians had such lack of unity, they would
be defeated. Thus, they opined that instead of individually
displaying their skills, they were to take part in the contest
collectively.

The second part of the verse refers to the precarious and
sensitive nature of that day: it was a decisive day; if they won,
future success would be theirs; otherwise, it was very likely that
all their fears about Moses (sws) and Aaron (sws) would

29. So, bring together all your schemes; then come united against them
and today only he shall succeed who dominates.
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materialize.
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After the consultation mentioned earlier, the magicians and
Moses (sws) with their respective supporters began the contest.
The magicians in accordance with professional ethics offered
Moses (sws) to go first. However, it is evident from the style of
the sentence that it is they who wanted to begin the proceedings
in order to fully grip the audience in their spell. In such contests,
the first turn carries great significance. Thus, it is the wish of
every contestant that he be given the first chance so that he can
mesmerize the audience and strike awe in the heart of his rival.
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Moses (sws) had full conviction at God’s behest that he would
be victorious. So, he gave his opponents the first chance to
display their skills. They were already waiting for this
opportunity. As soon as Moses (sws) offered them this chance,
they threw down their ropes and sticks on the ground. Because of

the magical spell weaved by them, those sticks appeared to
Moses (sws) as if they were running about. Since the magicians
already knew that he could turn his stick into a serpent through
his magic, they tried to counter and corner him in exactly the
same way. The addition they made to this was that they made the
ropes too turn into crawling snakes. In their own view, they
reckoned that they would win the contest because Moses (sws)
could only turn one stick into a snake while they had not only
transformed all their sticks into snakes but their ropes too.
However, as is evident from the words 4] (335 they were not
able to actually make this transformation. They could only cast
an optical allusion onto the onlookers, as a result of which they
began to see what they wanted them to see. Magic does not
change the physical state of a thing; it only deceives a person,
and as soon as the reality comes to the fore, the truth is exposed.

30. They said: “Moses! Either you put forth or it can be that we put
forth first?”

31. He said: “In fact, you put forth.” So, all of a sudden their ropes and
their staffs, because of their magic, seemed to him as if they are sliding.
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It was but natural for fear to arise in Moses (sws) upon seeing
the sticks and ropes turning into snakes because until that time
he had not yet seen the miracle of his staff. He thought that the
contest would nevertheless be a tough one. Even though because
of God’s promise he was fully satisfied that he would win but
when a situation becomes more complex than expected fear does
arise in the heart. Thus Moses (sws) too felt scared temporarily.
Since the word 2&.{,> 1s undefined, it shows that this fear was
transient and little in extent.
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In order to alleviate the fear of Moses (sws), immediate glad
tidings were revealed, as stated in the verse: whatever the
profound nature of their magic, he would remain dominant come
what may.
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At the same time, Moses (sws) was directed to place his staff
on the ground: it would gobble up the trick played by the
magicians; the tricks of magicians never succeed. The real
objective was to state the fact that magic can never combat the
truth. However, the style adopted was to make a statement of
principle: a magician never succeeds because this is a fact. Magic
relates to deceiving the eye and playing with the imagination of
the onlookers. It does not change reality. Moreover, the people
who take up this profession are mostly the lowly sections of the
society: they can fool the masses for a few days with their tricks,
they have no role in the development of a society; this can never
happen. On the other hand, the miracles worked by prophets of
God reflect glory and grandeur. Moreover, they emanate from

32. At this, Moses felt a little scared in his heart.

33. We said: “Fear not! Certainly, it is you who shall remain dominant.”

34. “And that which is in your hands place it on the ground. Whatever
they have fashioned, it will swallow it. This trick they have played is a
mere trick of a magician and wherever a magician may go, he does not
succeed.”
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personalities who stand at the pinnacle of mankind; even their
enemies vouch for their high character; they have a message for
their addressees whose veracity is even borne witness to by their
rivals. When these people pass away, they signal the end of an
era. Their preaching heralds the beginning of a new chapter of
history and a new world is born. Has there ever been a magician
who has even contributed even slightly to any sphere of life?
Here needs to be kept in mind what has been referred to earlier:
the difference between magic and miracle as explained by our
theologians is a useless exercise. Such immense dissimilarity
cannot be gauged through logic. The decisive factor in this regard
is those who see — only if they have eyes.
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In other wordé, in accordance with the Almighty’s directive,
Moses (sws) placed his staff on the ground and like a serpent it
started to consume all snakes. When the magicians saw this, they
were bewildered. If there is even a semblance of
acknowledgement of the truth left in a magician, he knows the
difference between magic and miracle. The court magicians

exactly had this. In verse 73 ahead, it is stated that these
magicians already had an inkling that what Moses (sws) would
present was not magic. Thus, they were hesitant to face him.
However, they were pressurized into facing him by the
representatives of the Pharaoh. Hence, they did come to
encounter Moses (sws) but when they saw the miracle worked by
him, their eyes were opened and they immediately fell down in
prostration. Falling down in prostration in this way in those times
signalled the acknowledgement of someone’s mastery of a skill.
However, the magicians did not merely do this, they want further
and announced to the whole gathering that they had professed
faith in the God of Moses (sws). One can imagine what must
have happened to the Pharaoh and his courtiers after this
acknowledgement and proclamation. Yet the Pharaoh was a very
clever political leader. He immediately tried to turn the situation
to his own advantage and in order to fool the masses, he made a
fresh verbal attack depicted in the next verse.

35. So, the magicians fell down in prostration. They cried out: “We
profess faith in the Lord of Moses and Aaron.”
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In reality, the defeat the magicians were belng made to go
through was very humiliating. However, the scheming mind of
the Pharaoh came up with the words referred to in the verse in
order to assure his supporters.

It is evident that the magicians did not merely acknowledge
Moses (sws) to be a truthful person but also explicitly announced
their professing faith in the Lord of Moses (sws) and Aaron
(sws). Concealed in this declaration was an obvious rejection of
the Pharaoh as god. This had a direct impact on his divinity and
sovereignty as a king. Thus, this issue was not merely a religious
one in his eyes; it was indirectly a challenge to his political
authority. How could he have tolerated this audacity in his rule?

So, he cleverly rebutted the magicians by saying that in reality
Moses (sws) was their mentor. He had taught them the skill of
magic. In other words, all this happened with their connivance with
him. His implication was that they had already mutually agreed
that they would openly accept defeat in front of their mentor so that
the masses were over-awed by him; ultimately, they would succeed
in all their conspiracies against the rule of the Pharaoh. In reality,
all these were lame excuses: the Pharaoh had been defeated by an
army he himself had constituted. In order to reduce the impact of
his defeat he had to make up some excuse, and this he did. He must
be praised for fabricating an intelligent pretext and it may well be
that he was successful in fooling many. However, the truth cannot
be subdued with such deceptive measures.

As soon as the magicians were declared criminals of
conspiracy, the punishment declared for them was the same that
as was reserved for insurgents: their limbs were to be severed
from opposite sides and they were to be publicly crucified so that
an example was made out of them for everyone. The words
“crucify you on trunks of palm” are meant to refer to the public

36. The Pharaoh said: “You attested to him without my permission?
Indeed, he is your mentor who has taught magic to you. So, I shall have
your hands and feet severed from opposite directions and crucify you on
trunks of palm trees and you shall come to know whose punishment
among us is more stern and more lasting.”
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nature of the punishment.

Pharaoh’s words “you shall come to know whose punishment
among us is more stern and more lasting” imply that these
magicians knew that if they did something against the will of
their mentor he would punish them through their magic; thus they
were pawns in the hands of Moses (sws); however, they would
soon realize that the punishment given by the Pharaoh was more
harsh and lasting. Here it needs to be kept in mind that in those
days it was believed that if the disciple of a magician did
something against his will and made him angry, then he could
face a great calamity from his mentor. By keeping this notion in
background, the Pharaoh warned the magicians of his own wrath.

@L;\ LQ&J L,L;:m,wvw;u&w RIS

37;@&%,?,4!5@
The warning sounded by the Pharaoh was very stern and he
expected that he would be able to strike awe in the heart of the
magicians: but then he was not facing professional magicians; in
fact, righteous believers were in front of him. As soon as they
heard those threatening words from the Pharaoh, they told him to
do what he wanted. This is in fact the consequence of deep faith.
At another instance in the Qur’an, it is mentioned that it was these
very magicians who had earnestly requested the Pharaoh to give
them a prize if they succeeded. Now faith had lit up their inner-
selves in such a way that except for God and the hereafter nothing
had any importance in their sight. So much so, they were even
prepared to sacrifice their lives in order to protect their faith.
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It is clearly evident from the words “the magic to which you
have compelled us” that these magicians were not prepared to

37. They replied: “We shall certainly not give you preference over
those clear signs that have come before us nor over the Being Who has
created us. So, do what you want to. Whatever you can do relates to this
worldly life.”

38. We professed faith in our Lord so that He may forgive our sins and
also forgive the magic to which you have compelled us. And God alone
is better and eternal.”
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enter into a contest with Moses (sws). They knew that whatever
Moses (sws) was presenting was not magic; it was something
else. However, they had to come as a result of the pressure
exerted on them by the Pharaoh and his chiefs. Ultimately, the
truth was made evident to them in such a manner that their hearts
opened up to acknowledge and proclaim it.

The words “and God alone is better and eternal” are an answer
to the Pharaoh’s assertion cited earlier. This rejoinder reflects
reality and is very profound too. The implication of their reply
was that the Pharaoh was trying to scare them of his harsh and
abiding punishment; on the other hand, they had left everything
in order to adhere to their Lord — Who is better than everything
of this world and everlasting too.
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This verse and the two succeedmg ones are from God. A
similar insertion was seen earlier in verses 53-59. There the
Almighty had added His words to the speech of Moses (sws) so
that the whole discourse could be related to the circumstances of
the time of the Qur’an’ revelation.

The reason that I regard the verse under discussion and the two
succeeding ones to be directly from God is that the way reward
and punishment and the circumstances of the hereafter are
mentioned only befits His majesty. Their style is very different
from the previous verses. The word “wrongdoer” in the
translation refers to a person who is disobedient to God and does
not have the courtesy to repent. The words “he shall neither die
nor live in it” refer to the extent and to the abiding nature of the
punishment in such a profound way that it is difficult to explain
them in words. Death can alleviate the greatest of punishments.
However, where can a person go from a place death does not
exist and its pangs attack from all sides.
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This in contrast is a mention of the group that will succeed.

39. Indeed, whoever comes before his Lord as a wrongdoer, for him is
Hell. He shall neither die nor live in it.

40. And those go before Him as believers who would have done
righteous deeds also, then it is such people for whom there are high ranks.
35 | Monthly Renaissance October 2024




Qur’anic Exegesis

It is evident from the style of the verse that the only faith
which has weight in the sight of God is one which is
accompanied by righteous deeds. Faith that is without righteous
deeds has no significance. It is like an infertile tree that does not
have any branches or fruits. How can a tree which has not borne
any fruit in this world do so in the next world?
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This is an explanation of the high reward “these people will

acquire. It is evident from this verse that this reward is not the
result of false desires. Only they will be eligible for it who try to
purify themselves from all types of filth whether ideological,
practical or moral. The Almighty has also guided people in this
Book of the pitfalls one can encounter in this cause and also
informed them in it of the concessions they will obtain because of
human weaknesses. Rejection of any of these things will lead to
extremism in religion. However, this too must be kept in mind that
those who out of their own desire have reduced the importance of
deeds, whether they belong or our classical theologians or those of
modern times have indeed made it easy for us to enter Paradise;
yet the Qur’an does not entertain this view in any way. The key to
Paradise is nevertheless in the hands of God and He has not
handed it over to the theologians. Therefore, the only way to a
secure future is to protect ourselves from such false desires. The
Qur’an has called them false wishes which were harboured by the
Jews and their details can be found in Siirah al-Bagarah.
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The idiom k)< means “to make way” as has been explamed
by al-Zamakhshari.”® However, here there is also a subtle

41. For them, will be orchards of eternal residence beneath which
streams flow. They shall live in them forever. And this is the reward of
those who adopt purity.

42. And We revealed to Moses: “Set off with My servants at night.
Then make a dry path for them in the sea. Neither will you be in danger
of being pursued nor have any fear of drowning.”

43. Al-Zamakhshari, Al-Kashshdf, vol. 3, 78.
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reference in this expression to the staff of Moses (sws) because it
had a role in “making way.” The collocation of the verb < swith
sas is quite evident.

In the sentence #3595 ¢ss Zis5Y the object of the verb £35 is
suppressed in my opinion as a result of parallel construction.
Thus, the actual sentence would be to the effect: ué.ifv’i%;s&éé 3
\B¢&; the implication being that Moses (sws) will neither have any
fear of being captured by the Pharaoh nor any danger of
drowning in the sea. Numerous examples of such suppressions
can be seen in the previous sirahs. 1 have translated this
sentence accordingly.

A large part of what transpired between Moses (sws) and the
Pharaoh has been suppressed here. It has been discussed in detail
in the explanation of Siirah al-A ‘raf. Moses (sws) had demanded
from the Pharaoh to let the Israelites go with him; not only did
the latter reject this demand, he increased the wave of oppression
let loose on them. During this time the Almighty sent down
many calamities one after the other on Egypt to awaken the
Pharaoh from his slumber. However, whenever a calamity
descended, he would sweet-talk Moses (sws) to pray to ward off
the calamity, in which case he would allow the Israelites to go
with him. Then once that calamity was warded off because of
Moses’ (sws) supplication and God’s mercy, his rebelliousness
would increase and he would go back on his promise. Many
years passed in this situation. During this time, Moses (sws) also
fully discharged his responsibility of delivering the message of
God to the Pharaoh and his nation. Ultimately when the truth had
been fully delivered to them, Moses (sws) was directed by God
to migrate to Egypt with the Israelites.

Until then, as has been explained in Surah al-A‘raf, Moses’
(sws) demand was that the Israelites be allowed to go to him to a
desert situated at a distance of three days.** However, since by
then he had also conclusively communicated the truth to the
Pharaoh and the Israelites, he was directed to migrate to that land
in accordance with the established practice of God. The words of
the directive “take My servants” refer to those who had accepted
faith. A vast majority of them belonged to the Israelites;

44. In the opinion of my mentor, Hamid al-Din Farahi, he wanted to
take them to Makkah to carry out the rituals of animal sacrifice.
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however, a small group among them also consisted of the
Egyptians who had professed faith. Concomitant indications
show that the magicians who had accepted faith belonged to the
Egyptians and to the Israelites. The word “My servants” refers to
all who had accepted faith regardless of their lineage and tribe.
In this regard, the Qur’an has also mentioned a righteous
believer who belonged to the Pharaoh’s family.

The > referred to here is the southern gulf of the Red Sea.
Moses (sws) was directed to reach its shores with all the
Israelites and strike the sea water with his staff, thereby creating
a dry path for them. This style also indicates the authority with
which he was blessed from God that manifested itself in the form
of a miracle. By waving the staff, a dry path would be created.
The alif lam on =2\ is clear evidence on where God had instructed
Moses (sws) to go. Following are the details of this incident as
mentioned in the Torah so that it becomes evident how the glory
of God manifested itself at that instance. It is written in the Book
of Exodus: :

Then the LORD said to Moses, “Why are you crying out to me?
Tell the Israelites to move on. Raise your staff and stretch out
your hand over the sea to divide the water so that the Israelites
can go through the sea on dry ground ... Then Moses stretched
out his hand over the sea, and all that night the LORD drove the
sea back with a strong east wind and turned it into dry land.
The waters were divided, and the Israelites went through the
sea on dry ground, with a wall of water on their right and on
their left. The Egyptians pursued them. (14:15-29)

It is evident from this that this miracle was the result of a
strong eastern wind. The gulf was divided into chunks of water
separated by dry land.

2
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The style found in the expression agzis S r..Jl G W 1s
adopted in Arabic when the horrific nature of something is
beyond expression.

45. So, the Pharaoh followed him with his armies. Ultimately, they
were covered by the sea with that which covered them.
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It is evident from the Torah that the Pharaoh was totally
cornered by the miracles shown to him. He ultimately allowed
the Israelites to go with Moses (sws). However, once they
departed, his opinion changed and he went in their pursuit and
reached the shores of the sea with his army. Thereafter he was
engulfed by its huge waves. In the book of Exodus, this incident
is recorded in the following words:

When the king of Egypt was told that the people had fled,
Pharaoh and his officials changed their minds about them
and said, “What have we done? We have let the Israelites go
and have lost their services!” So, he had his chariot made
ready and took his army with him. He took six hundred of
the best chariots, along with all the other chariots of Egypt,
with officers over all of them. (14:5-7)

After that, the details of their drowning are described thus:

. Then the LORD said to Moses, “Stretch out your hand
over the sea so that the waters may flow back over the
Egyptians and their chariots and horsemen.” Moses stretched
out his hand over the sea, and at daybreak the sea went back
to its place. The Egyptians were fleeing toward it, and the
LORD swept them into the sea. The water flowed back and
covered the chariots and horsemen—the entire army of
Pharaoh that had followed the Israelites into the sea. Not one
of them survived. But the Israelites went through the sea on
dry ground, with a wall of water on their right and on their
left. (14:26-29)
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This verse expresses sorrow and regret on the Pharaoh and his
leadership’s lack of acumen that led them all to devastation. The
words ¢vs a3 refer to the fact that it is the responsibility of every
leader and ruler to correctly guide their nation. His status is that
of a shepherd that God has deputed for the protection of a herd
from among his creation. Most wretched is the shepherd who
sacrifices his herd for his egotism.

46. And the Pharaoh led astray his nation; he did not show it the right
path.
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After making them cross the sea, the Almlghty reminded the
Israelites of His great favours so that they could recall the great
responsibility imposed on them as an obligation to these favours.
At the same time, they are also informed of the fate that is
destined for those who do not value favours and instead of being
grateful end up as ingrates and rebellious ones. Precisely in this
context with a slight change in words, this topic is brought up in
Strah al-Baqarah. There I have explained every aspect of it in
detail. Hence here I will content myself to hints only. Those who
want to read these details can look up what has been written
under verses 46-57 of Siirah al-Baqarah.

The promise referred to in the words &35 ))Ble: r.wz,'s is the
one which the Almighty made with the Israehtes through Moses
of giving them the Torah. For this purpose, he had called them to
this blessed side of the mount Tar. It is here that Moses (sws)
was made a messenger while he was returning from Madyan.
Details of the way the Israelites behaved with this favour are
discussed ahead.

The words &Jland 3ké have been explained under verse 57 of
Strah al-Baqarah together with how the Israelites treated these
favours.

The words “eat of the pure things given by Us and do not be
rebellious after receiving this favour” mention the obligation
they owe to these favours. The Israelites were reminded of these
favours by their very existence and also through prophets of
God. The Torah contains references to these. The last part
cautions them that this abundance of favours should not make
them arrogant and rebellious; these traits are the hallmark of the

47. O Israelites! We delivered you from your enemy and promised you
a time at the blessed side of Tir and sent down upon you mann and
salwa: “Eat of the pure things given by Us and do not be rebellious after
receiving this favour lest My wrath descend on you and he on whom My
wrath descends will be ruined. And for those who repent, accept faith and
do good deeds, then adhere to guidance, for them I am very Forgiving.”
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Pharaoh whose fate they have just witnessed. It is further stated
that such rebelliousness invites God’s wrath and he who
becomes its target is destroyed: from a state of honour, he
descends into humiliation. They have seen with their very eyes
the fate of the one who claimed to be god.

The last verse mentions the path of deliverance for those have
the determination to follow these directives.
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Masriiq reported from ‘A’ishah (rta) that one of the wives of
the Prophet (sws) said to him: “Which of us would meet you
first?” He replied: ‘One who has the longest hands.” The
wives started to measure their hands with stick of sugar
cane. [They found that] Sawdah had the longest hands. So,
we got to know later that the expression long hands referred
to her being charitable and she was the first one who [died
and] went to the Prophet (sws) the foremost and she was
very fond of charity.”'

Following is the schematic illustration of the variants of this
narrative’s isnad:

1. Al-Bukhari, Al-Jami‘ al-sahih, vol. 2, 515, (no. 1354). See also: Ibn
Hanbal, Musnad, vol. 8, 108, (no. 24943); Ibn Hibban, Sahih, vol. 8, 108,
(no. 2215); Al-Bukhari, Al-Tarikh al-awsat, vol. 1, 50, (no. 179); Al-
Khatib al-Baghdadi, Tarikh Baghdad, vol. 3, 112, (no. 1118).
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‘A’ishah al-Sha ‘b1

Masriiq Firas

AlI)ﬁ ‘Awanah

Misa ibn ‘Affan ibn Yahya ibn
Isma‘il Mulslim Hammad

v
al-Bukhari Ahmad ibn al-Hasan ibn

:_ Hanbal Murdrik

al-Kh;ﬁb ‘Abdullah ibn ‘Umar ibn
al-Baghdadi Ahmad ibn Muhammad
* Hanbal
Ibn Hibban

It is factually wrong that Sawdah (rta) was the first among the
wives of the Prophet (rta) to have died. It is evident from other
sources that it was Zaynab bint Jahash (rta):
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‘Abd al-Rahman ibn Abza stated: “I offered the funeral prayer
of Zaynab with ‘Umar and she was the first of the Prophet’s
wives who died after him.””?

Thus, it is recorded that she died in 20 AH.?

2. Ibn Abi Shaybah, Musannaf, vol. 7, 249, (no. 35764).

3. Muhammad ibn ‘Abdullah ibn Ahmad ibn Sulayman ibn Zubar al-
Rub‘1, Tarikh mawlid al-‘ulama’ wa wafayatihim, 1" ed., vol. 1 (Riyad
Dar al-‘asimah, 1410 AH), 107; Ibn Hibban, Al-Thigat, vol. 3, 144; Tbn
Hajar, Tagrib, 747; Al-Mizz1, Tahdhib al-kamal, 35, 184.
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Moreover, it is about her that sources specify that she was very
charitable:
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‘A’ishah bint Talhah report/s from ‘A’ishah, mother of the
faithful that she stated: “The Prophet (sws) said: ‘The
foremost among you to meet me is the one who has the
longest hands.” At this, the wives started to measure their
hands to know who had the longest ones.” ‘A’ishah said:
“Zaynab had the longest hands among us because she
worked with them and would give charity.”™

Though Ibn Abi Khaythamah says that Sawdah bint Zam‘ah
(rta) died near the end of ‘Umar’s caliphate,” al-Wagidi and Ibn
Hibban say that she died in 55 AH.°

The only person to report the name of Sawdah (rta) in this
narrative from ‘A’ishah is Masriiq ibn Ajda‘.

Moreover, besides ‘A’ishah bint Talhah (as cited above by
Muslim), ‘Amrah bint ‘Abd al-Rahman also reports from
‘A’ishah that the first to die after the Prophet (sws) was Zaynab:
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4. Muslim, Al-Jami* al-sahih, vol. 4, 1907, (no. 2542). See also: Ibn
Hibban, Sahih, vol. 15, 50, (no. 2215); Ibid., vol. 8, 108, (no. 3314).

5. Ibn Hajar, Tahdhib al-tahdhib, vol. 12, 455.

6. Ibn Hibban, Al-Thigat, vol. 3, 183; Ibn Hajar, Taqrib, 748.
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‘A’ishah stated that the Prophet (sws) said to his wives:
“The one to follow me would be the one who has the longest
hands.” ‘A’ishah said: “Once we were gathered at the houses
of one among us after the Prophet (sws) had passed away.
We would spread our hands on the wall to find out which
among us has the longest ones. So, we would continue to do
this until Zaynab bint Jahash died and she was a woman of
short height, may God have mercy on her and she was not
the tallest among us. It is then that we realized that by the
length of hands, the Prophet (sws) was actually referring to
being charitable. Zaynab would work with her hands, bake
hides and stitch them and spend in charity.”’

It seems that in the narrative cited earliest in this article, the
error has been made by Abtu ‘Awanah Waddah ibn ‘Umar al-
Yashkuri about whom Abt Hatim says that he would make
errors when he would narrate from his memory.*

7. Ibn Sa‘d, Al-Tabaqat al-kubra, vol. 8, 108. See also: al-Tahawi,
Sharh mushkil al-athar, vol. 1, 202.

8. Al-Dhahabi1, Mizan al-i‘tidal,
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Surah Ma‘'un  » Surah ‘Adiyat » Surah Duha

nderstanding the Qur’an Courses Other Courses
Revelation of the Qur'an
History of the Qur'an
Theme of the Qur'an
Arrangement of the Qur'an
Language of the Qur'an
Interpreting the Qur'an

The Religion of Islam

Islamic Punishments: The Shari'ah
Islamic Punishments: Misconceptions
Understanding Islamic Political Directives
Norms of Gender Interaction

Family and Marriage: Core Issues
Family and Marriage: Related Issues
The Directives of Jihad

Issues Related to Interest

Islamic Customs and Etiquette
Understanding Islamic Dietary Laws
Preaching Islam

Ten Qualities of a Good Muslim
Supplications of Muhammad (sws)

Hadith and Sunnah Courses

» Introduction to the Hadith
» Understanding the Sunnah

Faith and Belief Courses

»  Beliefin God
»  Belief in the Prophets
»  Belief in the Hereafter

Worship Rituals Courses
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it “Qur’an for All” Series
»  The Fast A Software to Experience the Qur'an
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